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Ebussuud Efendi

Ebussuud ibn Muhammad ibn Mustafa el-imAd,
Hoca Celebi

DATE OF BIRTH 30 December 1490

PLACE OF BIRTH Istanbul, Meteris (Mudarris) village
DATE OF DEATH 23 August 1574

PLACE OF DEATH Istanbul, Eytip District

BIOGRAPHY

Ebussuud Efendji, also known as Hoca Celebi, was one of the most distin-
guished and celebrated Ottoman Hanafi scholars. He served as a miider-
ris (teacher) a kad: (judge), a kazasker (military judge) and seyhiilislam
(head of the Ottoman religious establishment) during the reigns of
Stileyman I (r.1520-66) and his son Selim II (r. 1566-74). Information about
the date and place of his birth differs between sources. In an endowment
deed, his birthplace is recorded as Iskilip near Amasya (DIA, vol. 4, p. 92).
However, Uzuncarsili argues that this was the family residence (Osmanlt
tarihi, vol. 2, p. 677), and it is more likely that Ebussuud Efendi was born
on one of the estates supported by his father’s zdaviye (Sufi lodge) out-
side Istanbul (Atal, Haddiku'l-hakaik, vol. 2, p. 183) on 30 December 1490
(Semseddin Sami, Kamisii'l-A’lam,, Istanbul, 1889-98, vol. 1, p. 722). His
first teacher was his father, Iskilipli Seyh Muhyiddin Mehmed Efendi, a
close companion of Sultan Bayezid II (1. 1481-1512).

Ebussuud Efendi rose rapidly through the ranks of the ulema and was
appointed judge of Istanbul in 1533, a reflection of both his erudition
and the Ottoman system of patronage. As the kazasker of Rumelia (from
21 September 1537) and seyhiilisldm (from 29 October 1545) he tackled
important administrative issues. The principle of cash endowments that
he defended on the basis of custom against the more conservative stand
of Imam Mehmed Birgivi (d. 1573), who rejected them as innovations,
together with his regulations on land holding and its taxation, earned
him a reputation as a jurist who was responsive to social needs and able
to find middle ground (Pecevi, Tarih, vol. 1, p. 467; Mandaville, ‘Usurious
piety’; Repp, Miifti of Istanbul, pp. 253-6; Imber, Ebu’s-su‘ud, pp. 115-38,
144-6, 270-1; Schacht, ‘Aba 'I-Su‘ad’).
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716 EBUSSUUD EFENDI

He was equally diplomatic on the subject of Muslim and non-Muslim
co-existence. Although within Islamic law non-Muslims were theo-
retically subject to sumptuary regulations and faced restrictions on the
establishment and repair of their places worship, and their legal tes-
timony was considered inferior to that of Muslims, Ebussuud Efendi
supported a more lenient approach that reflected the multi-religious,
multi-cultural Ottoman Empire. Furthermore, his fatwas on everyday
life between Muslims and non-Muslims rescinded many social restric-
tions and placed importance on good neighbourly relations. His erudi-
tion and pragmatism provided the sultan with a workable legal system.
As both Imber and Repp have argued, he also promoted Sultan Siiley-
man’s claims to universal sovereignty through the office of the caliph-
ate, thereby empowering Siileyman to both interpret and apply the law
(Imber, Ebu’s-su‘ud, pp. 65-111; Repp, ‘Abu I-Su‘td’). By empowering the
ruler to legislate, on occasion unhindered by the strictures of Islamic
norms, he permitted non-Muslim institutions to become incorporated
into Muslim society and law, as, for example, in the case of monastic
endowments discussed below.

He died in Istanbul, and his funeral was attended by the bureaucratic
and learned establishment. He was buried in the courtyard of the school
he founded in the environs of Eyiip (Repp, ‘Abu I-Su‘ad’).

Ebussuud Efendi composed many fatwas that were collected in two
main compilations, the Fetavd-y. Ebussuud, which were copied exten-
sively. In addition, many of his fatwas that had been approved by the
sultan became binding on Ottoman judges and were compiled posthu-
mously in a collection known as Marizat. Ebussuud Efendi also wrote
treatises on Sufism and Arabic grammar, and a tafsir, the Irshad al-‘aql
al-salim (Repp, ‘Abu I-Su‘td’). Perhaps less known are his poems in Per-
sian, Arabic and Turkish, the most famous being Kaside-i mimiyye (Atat,
Hadaiku'l-hakaik, vol. 2, p. 187).

MAIN SOURCES OF INFORMATION

Primary
Nev'izade Atal, Haddiku'l-hakaik fi tekmileti’s-sakaik, Istanbul, 1851
ibrahim Pecevi, Tarih-i Pegevi, Istanbul, 1866-77, vol. 1, pp. 462-8

Secondary

fsmail Hakki Uzuncarsil, Osmanlt Tarihi. Istanbul'un Fethinden Kanuni Sultan
Siileyman’in éliimiine kadar, vol. 2, Ankara: Tiirk Tarih Kurumu, 2011

C. Imber, Ebu’s-su‘ud. The Islamic legal tradition, Edinburgh, 1997
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R.C. Repp, The miifti of Istanbul. A study in the development of the Ottoman
learned hierarchy, London, 1986

R.C. Repp, art. ‘Abt I-Su‘ad’, in EI3

J. Schacht, art. ‘Aba ’I-Su‘ad’, in El2

A. Akgiindiiz, art. ‘Ebiissuid Efend{’, in DIA

J.E. Mandaville, ‘Usurious piety. The cash waqf controversy in the Ottoman
Empire’, International Journal of Middle East Studies 10 (1979) 289-308

WORKS ON CHRISTIAN-MUSLIM RELATIONS

Fetava-y: Ebussuud, ‘The legal opinions of
Ebussuud’

DATE Before 1574
ORIGINAL LANGUAGE Ottoman Turkish

DESCRIPTION

Ebussuud Efendi’s fatwas cover a variety of issues pertaining to the
co-existence of Muslims and Christians. Although most are extant in
manuscript form, a number are given in German translation in Horster,
Zur Anwendung des islamischen Rechts, and in English translation in
Imber, Ebu’s-su‘ud. In addition, M. Ertugrul Diizdag has transcribed 1001
fatwas in Seyhiilislam Ebussutid Efendi fetvalari. With regard to issues
related to Christians, the various compilations and their copies exhibit
slight variations, and information is scattered throughout them: MS
Istanbul, Siileymaniye — ismihan Sultan 223 and 241; and MS Istanbul,
Siileymaniye — Sehid Ali Pasa 1067. Specific information on Christians
and their duties and responsibilities can be found in MSS 223, fols 103-14,
and 1067, fols 95-118.

The renowned pragmatism that Ebussuud Efendi exhibited in his reg-
ularisation of Islamic law and the sultans’ administrative ordinances is
masterfully displayed in his various responses to questions of cohabitation
between Muslims and non-Muslims. For example, unlike many classical
Hanafi jurists, he does not accept conversion to Islam without clear evi-
dence of intention, arguing against the simple utterance of the profession
of faith as proof of submission to the Muslim faith (Diizdag, Seyhiilislam
Ebussuiid, p. 91). Thus, the utterance of the formula of conversion under
duress, while intoxicated, or as part of a promise is not sufficient to
enforce conversion (223, fol. 313r). Similarly, he argues that a non-Muslim
wearing a white turban (exclusively reserved for Muslims) does not
signify, or compel conversion to Islam (241, fol. 87r). To understand
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718 EBUSSUUD EFENDI

the importance of this legal opinion one would only have to look into
the Lives of neo-martyrs of the Ottoman period, and the entries in the
registers of important affairs (Vaporis, Witnesses for Christ, pp. 123, 140;
Binark, 5 numaralt miihimme defteri, p. 68, d. 367; Yildinnm, 82 numaral
miihimme defteri, p. 341, d. 82; Yilmaz, Uskiidar mahkemesi, p. 177, d. 286),
where non-Muslims are frequently accused of breaching the dress codes,
leading to misunderstandings.

On certain aspects of Islamic jurisprudence, Ebussuud followed main-
stream opinion. For example, he argued that new converts to Islam must
forfeit their inheritance rights (241, fol. 231r). Nevertheless, although con-
version entailed the legal requirement to sever social ties as the new
convert embraced the community of Muslims, Ebussuud acknowledged
that a permanent severance of ties to one’s family would be impossible.
Thus, in another fatwa he permits new Muslims to give charity to their
impoverished Christian family (243, fol. 268v), stressing only that the alms
must not be counted as zakat (which is reserved for Muslims). Inter-
estingly enough, the prohibition on inheritance between new converts
to Islam and their non-Muslim relatives was not applied with regard to
conversion between other faiths. When asked whether a former Jewess
who converted to Christianity before marriage should be excluded from
inheriting her deceased father’s estate, he replies that such conver-
sion will not have alienated the heiress from her birth-right (Diizdag,
Seyhiilisldm Ebussuiid, p. 100).

By the 16th century, the increase in the Muslim population in Istanbul
and other urban centres led to neighbourhoods of increasingly mixed
faiths (H. Inalcik, art. ‘Istanbul’ in EI2, pp. 234-5). Ebussuud Efendi’s legal
opinions reflected the daily practicalities of close interfaith co-existence.
Thus, in his response to what should be the punishment for a Muslim
who accepted Easter sweets and red eggs offered by a Christian, he
answered that no punishment is prescribed for neighbourly relations
(Diizdag, Seyhiilislam Ebussuild, p. 93).

Although Ebussuud Efendi can be considered a pragmatist, he was
still a rather conservative Muslim jurist and, following the traditions of
the Hanafl school, there is evidence that he aspired, if only in theory,
to a religiously segregated society. In a number of his fatwas he permits
the compulsory resettlement of Christian households if Muslims move
into a predominately non-Muslim neighbourhood (1067, fols 94v, g5r-v,
1061). The expansion and reconstruction of Muslim space is, however,
only to be permitted if the Christian owners are reimbursed. Rather than
showing antipathy towards non-Muslims, his desire to maintain moral
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EBUSSUUD EFENDI 719

values and avoid disorder might explain his encouragement to Muslims
to disperse Christians who gather once a year in a mixed neighbourhood
and who ‘according to their customs [...] dance and are merry’ (1067,
fol. 274v). In this specific legal opinion, it is the formulation of the ques-
tion that is of more interest than Ebussuud’s answer. The questioner asks
whether Jews, ‘given their animosity to Christians’, are to be allowed to
intervene in a customary gathering that disturbs no one, especially Mus-
lims. Ebussuud ignores the complaint about Jewish intervention and
retorts that Jews should not get involved, as Muslims ought to ban this
gathering on the basis of ostentatious exhibition that is harmful to Islam
(1067, fol. 274v).

Ebussuud Efendi maintains a fairly traditional position with regard
to the judicial rights and responsibilities of Christians. For example, the
reduced legal capacity of Christians as witnesses is repeated in his legal
opinions (241, fol. 156v, 223, fol. 19ov). He is, however, aware of the com-
plications that Christian family law can impose upon a Muslim judge,
particularly when non-Muslims make use of Islamic courts and legal tra-
ditions and practices. Christians applying to the shari‘a court for family
affairs circumvented the jurisdiction of the church and its canon law,
forcing Muslim judges to make court decisions based on Islamic law.
The litigants’ choice of judicial forum was entirely their own decision.
Jurists were thus faced with an array of questions related to the family
affairs of Christians. The shari‘a registers abound with cases of Christians
registering their marriage contract, obtaining a divorce or settling their
inheritance. For Ebussuud Efendi, however, retaining social boundaries
and preventing Christians from imitating Muslim practices was impor-
tant. Thus, in a series of legal opinions he clarifies that divorce between
Christians is not effected by the husband pronouncing the Muslim triple
divorce formula (1067, fol. 44r), and that a divorced Christian woman
does not have to observe the waiting period of three months after
divorce before remarriage, as is observed in Islamic law (1067, fol. 72v
and fol. 78r). Perhaps the most detailed opinion on the matter is Ebus-
suud’s response to whether a Christian woman married to a Christian
man could claim her advance dower if there is no mention of it in her
marriage contract. In his answer, Ebussuud lays down that since canon
law — unlike Islamic law — does not make provisions for the payment
of an advance dower, in a situation in which the advance dower is not
specified in the marriage contract, the woman cannot take an oath to
prove her claim (Duzdag, Seyhiilislam Ebussutid, p. 99).
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720 EBUSSUUD EFENDI

Ebussuud Efendi’s concern about non-Muslims having recourse to the
shari‘a courts with issues relating to family law is not merely a theoretical
matter of adherence to Islamic social codes. It echoes real concern about
morality, as judicial, juridical and social boundaries became blurred.
An example of this concern is the Christian custom of keeping concu-
bines or of bigamy (Yilmaz, Uskiidar mahkemesi, p. 278, d. 566). Even
though Christian metropolitans and patriarchs condemned both prac-
tices (G. Arampatzoglou, Photieios library, Constantinople, 1935, vol. 2,
d. 13, p. 129; d. 42, p. 142; d. 70, p. 154), Christians still continued to
conduct second marriages in the shari‘a court, following Islamic law
prescriptions. The kepinion — as non-religious marriages were called —
became such a problem for the church that eventually in the 18th century
it was forced to accept as legitimate children born from these unions
(Nomikon procheiron of the bishop of loannina Theophilos (1788), ed.
D. Gkines, Thessaloniki, 1960, pp. 36, 46). Foreseeing the social problems
occurring from the adaptation of Muslim marital practices to Christian
family life, Ebussuud, when he is asked about Christians keeping concu-
bines and thus in effect becoming bigamous, resorts to traditional pun-
ishments to maintain order. He suggests corporal punishment and long
imprisonment for culprits (1067, fol. 108r).

Ebussuud Efendi’s implicit support for church juridical jurisdiction on
family matters extended to issues vital for the survival of the Patriarchate.
During the 16t century, an investigation occurred as to whether Constan-
tinople had been conquered by force or by treaty. According to Islamic
law, if an area was conquered by force, the inhabitants lost their property
rights, a position that would have jeopardised the possessions of non-
Muslim residents. According to an anonymous Greek chronicle, Historia
politica et patriarchica Constantinoupoleos (Bonn, 1850, pp. 157-68), Otto-
man officials and the Greek Orthodox Patriarch collaborated and were
able to find two elderly Muslim fighters to act as witnesses and assert
that the non-Muslim population surrendered. In a later fatwa, Ebussuud
repeats the testimony of the witnesses and stresses that, although it was
commonly believed that the capital was taken by force, the truth is that
the Christian and Jewish population surrendered (1067, fol. g7r).

A final example of Ebussuud Efendi’s pragmatism towards the Patri-
archate and Christian institutions arises from the affair surrounding the
confiscation and repossession of monastic properties in 1568-9. In 1568,
Sultan Selim II ordered the confiscation of monastic properties, basing
his decision on Ebussuud’s legal opinion that public land could be confis-
cated by the state. This was based on two principles: first, that monastic
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EBUSSUUD EFENDI 721

endowed land was not held as the freehold of the monasteries, but was
public land, and, second, that the remaining movable and immovable
properties of monasteries were made into trust in mortmain in viola-
tion of Hanafi laws on endowments (Kermeli, ‘Ebt’s Su‘ud’s definitions’,
pp. 150-1). In response to the threat of the monks of Mount Athos to
disperse unless their Byzantine tradition of owning property collectively
was respected, Ebussuud Efendi devised a legal trick to recognise mon-
asteries as collective legal entities. He categorised monastic endowments
as family endowments and permitted the property of deceased monks
to pass to the remaining monks in contradiction to the Islamic law of
inheritance (1067, fol. 93v; Kermeli, ‘Ebt’s Su‘ud’s definitions’, p. 147).

SIGNIFICANCE

The legal opinions of Ebussuud on relations between Muslims and non-
Muslims in the Ottoman Empire reflect his prerogatives as a jurist and a
consultant to the sultan, and also the societal realities of coexistence in
the multi-religious and multicultural empire. As a moralist and a tradi-
tionalist, he was an ardent advocate of social segregation and adherence
to communal codes prescribed by Islamic law. Nevertheless, the reality
of interfaith cohabitation permeates his legal opinions. Thus, he rejects
the utterance of the profession of faith as proof of conversion without
additional clear intent, contrasting with another jurist, Abdiirrahim
Efendi, who at the beginning of the 18" century insisted on the conver-
sion of non-Muslims who adopted even the attire of a Muslim (Fetava-y:
Abdiirrahim, Istanbul, 1827, vol. 2, p. 285). Ebussuud’s understanding
extends to the behaviour of newly converted Muslims to their former
non-Muslim relatives. Even though they cannot claim the inheritance
of their ‘infidel’ parents, new Muslims are allowed to help their parents
financially. Participating in non-Muslim religious activities might be for-
bidden, nevertheless he regards accepting gifts of religious or cultural
significance from neighbours as part of friendly neighbourly relations,
and thus not proscribed.

Ebussuud Efendi’'s legal opinions do, however, reflect a concern
about non-Muslims using Muslim courts rather than those run by their
co-religionists in the context of family law. In a number of fatwas he
attempts to curb the practice of non-Muslims applying to shari‘a courts.

With regard to Muslim-Christian relations, one could argue that Ebus-
suud Efendi’s most important contribution was in the acceptance of the
Christian vakyf into Hanafi jurisprudence on religious endowments. In
1568, he categorised Christian vakifs as family endowments, ending the
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722 EBUSSUUD EFENDI

controversy about their validity and allowing the monks of a monastery
to be considered the heirs of deceased monks.

Ebussuud Efendi’s fatwas were cited in numerous court cases and
petitions to the sultans well into the 19t century (Bagbakanlik Osmanl
Arsivi (BOA), AMKT/34/97/1262; BEO/1050/78680/1315; BEO/2503/187718/
1322; BEO/2510/188239/1322; BEO/3587/269003/1327; C.ADL/28/1666/1233;
C.ADL/29/1751/ 1171). Lastly, by reiterating the rather flimsy proof that
Istanbul was not taken by force but by agreement, he effectively put an
end to efforts to deprive the Patriarchate and non-Muslims of their prop-
erty in the city.

MANUSCRIPTS
MS Istanbul, Silleymaniye — ismihan Sultan 223, fol. 304 (1575)
MS Istanbul, Siileymaniye — ismihan Sultan 241, fol. 318 (1580)
MS Istanbul, Siileymaniye — $ehid Ali Pasa 1067, fol. 421 (1587)
MS Istanbul, Siileymaniye — Sultan Ahmed 95, fol. 463 (1588)

There are two main compilations of Ebussuud Efendi’s fatwas. The
most comprehensive, based exclusively on his legal opinions, is that
by Bozanzade, MS Istanbul, Stileymaniye — Sehid Ali Paga 1067, fol. 421
(1587). The most popular in terms of copies made was that compiled
by his secretary, Veli ibn Yusuf el-Iskilibi, which also includes fatwas by
other seyhiilislams such as Kemalpasazade, Civizaide Mehmed Efendi,
Sadi Celebi, Ali Cemali Efendi with comments in Arabic, imperial orders
and historical information on ulema debates. The manuscripts bear the
names of the owners’ collections.

For a detailed analysis of the MSS, see P. Diizenli, ‘Seyhiilislam
Ebussutid Efendi. Bibliyografik bir degerlendirme’, Tiirkiye
Aragtirmalar: Literatiir Dergisi

EDITIONS & TRANSLATIONS

Imber, Ebu’s-Su‘ud (a selection of fatwas in English trans.)

M.E. Diizdag, Seyhiilisldm Ebussuild Efendi fetvalart siginda 16. aswr
Tiirk hayatt, Istanbul, 1972 (a selection of fetwas transliterated from
Ottoman into modern Turkish)

P. Horster, Zur Anwendung des islamischen Rechts im 16. Jahrhundert,
Stuttgart, 1935 (a selection of fatwas in German trans.)

STUDIES

C. Yilmaz (ed.), Istanbul kad. sicilleri. Uskiidar mahkemesi, 26 numaralt

sicil (970-971/1562-1563), Istanbul, 2010
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E. Kermeli, ‘The right to choice. Ottoman justice vis-a-vis ecclesiasti-
cal and communal justice in the Balkans, seventeenth-nineteenth
centuries’, in A. Christmann and R. Gleave (eds), Studies in Islamic
law. A Festschrift for Colin Imber, Journal of Semitic Studies, suppl.
33, Oxford, 2008, 165-210

H. Colak, ‘Co-existence and conflict between Muslims and non-Mus-
lims in the 16t century Ottoman Istanbul’, Bilkent, 2008 (Diss. Uni-
versity of Bilkent)

N.M. Vaporis, Witnesses for Christ? Orthodox Christian neomartyrs of
the Ottoman period 1437-1860, New York, 2000

E. Kermeli, ‘Ebu’s Su‘ad’s definition of church vakfs. Theory and prac-
tice in Ottoman law’, in R. Gleave and E. Kermeli (eds), Islamic law.
Theory and practice, London, 1997, 141-56

I. Binark (ed.), 5 numaralt miihimme defteri, (973/1565-1566), Ankara,
1996

0. Yildinim (ed.), 82 numaralt miihimme defteri, (1026-1027/1617-1618),
Ankara, 1994

O.L. Barkan, XV ve XVlinci asurlarda Osmanl Imparatorlugunda zirai
ekonominin hukuki ve mali esaslart, Istanbul, 1943

Eugenia Kermeli

For use by the Author only | © 2015 Koninklijke Brill NV




<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (None)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Warning
  /CompatibilityLevel 1.3
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.1000
  /ColorConversionStrategy /LeaveColorUnchanged
  /DoThumbnails true
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo false
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo false
  /PreserveFlatness false
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts false
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Remove
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages false
  /ColorImageMinResolution 100
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 150
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 1.30
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /AntiAliasGrayImages false
  /CropGrayImages false
  /GrayImageMinResolution 150
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 150
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 1.30
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /AntiAliasMonoImages false
  /CropMonoImages false
  /MonoImageMinResolution 300
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 600
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.08333
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects true
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (U.S. Web Coated \050SWOP\051 v2)
  /PDFXOutputConditionIdentifier (CGATS TR 001)
  /PDFXOutputCondition ()
  /PDFXRegistryName (http://www.color.org)
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<

    /BGR <>
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000410064006f006200650020005000440046002065876863900275284e8e5c4f5e55663e793a3001901a8fc775355b5090ae4ef653d190014ee553ca901a8fc756e072797f5153d15e03300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef69069752865bc87a25e55986f793a3001901a904e96fb5b5090f54ef650b390014ee553ca57287db2969b7db28def4e0a767c5e03300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /ETI <>
    /FRA <>
    /GRE <>

    /HRV <>
    /HUN <>
    /ITA <>
    /JPN <>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020d654ba740020d45cc2dc002c0020c804c7900020ba54c77c002c0020c778d130b137c5d00020ac00c7a50020c801d569d55c002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /LTH <>
    /LVI <>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken die zijn geoptimaliseerd voor weergave op een beeldscherm, e-mail en internet. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /RUS <>
    /SKY <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /UKR <>
    /ENU (Brill Webready 2v1)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /BleedOffset [
        0
        0
        0
        0
      ]
      /ConvertColors /NoConversion
      /DestinationProfileName (None)
      /DestinationProfileSelector /WorkingCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks true
      /IncludeHyperlinks false
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles true
      /MarksOffset 6
      /MarksWeight 0.250000
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /WorkingCMYK
      /PageMarksFile /RomanDefault
      /PreserveEditing false
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
    <<
      /AllowImageBreaks true
      /AllowTableBreaks true
      /ExpandPage false
      /HonorBaseURL true
      /HonorRolloverEffect false
      /IgnoreHTMLPageBreaks false
      /IncludeHeaderFooter false
      /MarginOffset [
        0
        0
        0
        0
      ]
      /MetadataAuthor ()
      /MetadataKeywords ()
      /MetadataSubject ()
      /MetadataTitle ()
      /MetricPageSize [
        0
        0
      ]
      /MetricUnit /inch
      /MobileCompatible 0
      /Namespace [
        (Adobe)
        (GoLive)
        (8.0)
      ]
      /OpenZoomToHTMLFontSize false
      /PageOrientation /Portrait
      /RemoveBackground false
      /ShrinkContent true
      /TreatColorsAs /MainMonitorColors
      /UseEmbeddedProfiles false
      /UseHTMLTitleAsMetadata true
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [600 600]
  /PageSize [453.543 680.315]
>> setpagedevice




