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ABSTRACT 

 

Often when a new Bible translation is published, it raises the question of which translation 

approach should have been followed and results in debate between proponents of formal and 

dynamic correspondence. As a central part of religious worship, Psalms are a particularly 

sensitive issue. This dissertation attempted to evaluate the 1992 Finnish version of Psalm 49 by 

comparing it with an older and a later translation and, by using linguistic methods, to investigate 

possible reasons for negative feedback received. Floor’s criteria for translation types and 

Barnwell’s qualities of translation were applied to the translations to establish general differences. 

Then, recurrent terms identified in the Psalm were analysed to demonstrate how reproduction or 

variation of terms would affect the outcome. The 1992 version was found to be significantly 

different than the other two translations. It succeeded in improving readability and naturalness 

when compared with the older version. However, it was found to convey a different message 

than the Hebrew source text and consequently to elicit a different response than the original text. 

The findings contribute to the negative feedback on this translation. 
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1  INTRODUCTION 

 

Bible translation in Finland has a fairly long history and any new version is often preceded and 

followed by lively debate, not only on the merits of the new version but also on the essential 

questions related to the beliefs of the church in general (Eskola and Junkkaala, 1998: 5). The new 

Bible version published in 1992 was no exception, and the resulting debate and feedback were a 

stimulus for the current study. Part of the debate often touches the question whether the 

translation should be based on the more literal or a more free interpretation, which can reflect the 

fact that the Bible is seen both as an authoritative text, as the word of God or highly important 

literature, and a message which should be easy to understand. 

 

The Book of Psalms has had a central place in both individual worship and the worship of 

religious communities ever since it was produced (Estes, 2005: 141). Any new translation 

therefore touches upon the very essence of worship, and the production of an accurate version, 

which is appropriate for the target audience, is vastly important. Because it was not possible to 

analyse the entire Book of Psalms within the scope of this study, Psalm 49 was chosen as an 

example of an important message as well as a skilfully-written piece of literature in which 

numerous rhetorical and stylistic features can be identified (Wendland, 2003: 180). Psalm 49 is a 

so-called wisdom Psalm which highlights a contrast in the fate of two participants by using 

various stylistic devices. The current study was limited to analysing general translation 

approaches and repetition as a stylistic device in three different versions of the Psalm.  

 

Despite lively debate surrounding the 1992 version, availability of scholarly documentation 

offering clear reasons for this debate was limited. A few aspects of the 1992 translation were 

mentioned in two theses, one focusing on the transfer of a specific biblical Hebraism into the 

Finnish culture (Kela, 2007) and the other on the importance of interpretation in Bible translation, 

using the Hebrew word adam as an example (Järvinen, 2008). In a book authored by the Bible 

Committee Secretary for the 1992 version, differences and similarities compared with the 1933 

version were highlighted and feedback received from individuals and groups during the 
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translation process was reported (Toivanen, 1991). This study attempts to contribute to the 

evaluation of the 1992 version from a linguistic viewpoint. 

 

The aim of this dissertation is to compare three Finnish versions of Psalm 49 in order to establish 

reasons for the negative feedback received by the 1992 Bible Committee, and to discuss the 

implications of the outcome. The general hypothesis is that, considering the amount of feedback 

and debate, some reasons would be found even in a small sample. The three versions used were 

the 1933, 1992 and 2009 version (Appendix 2). Whilst each of these translations was based on 

the Biblia Hebraica Stuttgartensia, the so-called Masoretic Text (Appendix 1), other texts, such 

as the Septuagint, were used as an aid (Toivanen, 1990: 22 and Seppälä, personal 

communication). Whereas the Septuagint is an ancient Greek translation of the Hebrew texts and 

provides valuable support, I have decided to focus on the Masoretic Text as being closer to the 

written tradition of the historic Jewish community of faith. Hebrew transliteration in this 

dissertation is based on a system which I was asked to use at World ORT when providing the 

transliteration of their 'Navigating the Bible' project. World ORT is a large Jewish education and 

training charity, with the acronym ORT retained from its early origins and derived from the 

Russian words meaning The Society for Trades and Agricultural Labour. 

 

Studying literature pertinent to Bible translation and Psalms in general as well as traditional and 

contemporary translation methods was the first step in preparation for this paper. These readings 

were complemented by a more detailed study of qualities of a good translation, Psalm 49 and the 

stylistic device of repetition in particular. Chapter 2 contains a review of such literature. Chapter 

3 presents an overview of the three Finnish versions of the Bible including the Psalms and 

critique received for the 1992 version, followed by an analysis of the general structure of Psalm 

49. The translation types of the three versions are then reclassified according to criteria proposed 

by Floor (2007) and evaluated according to qualities of translation presented by Barnwell (2002) 

to establish similarities and differences between the different versions. Procedures for translating 

recurrent terms are investigated and certain key terms selected for closer investigation. Findings 

and implications are also discussed in Chapter 3. Finally, conclusive remarks are presented in 

Chapter 4. 
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2  LITERATURE REVIEW 

 

2.1  General Aspects of Bible Translation 

 

Although the Bible has been translated into numerous languages over the past centuries, and 

several versions exist in many different languages, new versions are constantly required: 

language changes over time, words becoming obsolete or changing in meaning and new words 

being created. Also, discoveries of ancient manuscripts and advances in textual criticism mean 

that manuscripts available for interpretation continue to improve (France, 2003: 179). 

 

The goal of any translation, including the Bible, is to communicate the meaning of the source 

text in the target language, and even though meaning cannot be transferred fully, most of it can 

be transferred faithfully (Scorgie, 2003: 20, 21). However, before any meaning can be 

transferred, the original text must be interpreted correctly. A proponent of translations which 

match the form of the original, Ryken (2002: 139) points out that the need for a text to be 

interpreted does not necessarily reflect any deficiency or even difficulty of the text; it may be a 

sign of its richness and depth. It is not the translator’s task to act as an exegete for the target 

audience, because this may prevent the reader from experiencing the richness and depth of the 

biblical text (2002: 142). By this he means that, making implicit aspects of the text explicit 

(explicitation), the translator may promote one view over another and deny the reader an 

opportunity to interpret the possible multiple meanings of the text. According to Bassnett, the 

Bible is a book which has to be interpreted by each reader, and for this reason, Bible translations 

usually attempt to “offer readers a text in which they may put their trust" (2008: 54). 

 

In contrast to formal equivalence approaches, dynamic equivalence, aiming for equivalent effect, 

attempts to achieve higher decodability, even when this means explicitation of the more 

ambiguous parts of the text to make it more relevant to the target audience (Nida, 1964: 175). 

The target audience can vary from those who have a long history of Bible translation and biblical 

teaching to a tribe or person with no previous knowledge of the Bible or even without a written 
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language. Therefore the translation approach to be chosen can also vary, and according to Nida, 

one key aspect to consider is the decoding ability of the target audience (1964: 155). 

 

2.1.1  Cultural Aspects and the Source and Target Audiences 

 

A central aspect of the translation process is representing the source text in an appropriate 

manner for the target audience, and this entails analysis of the sacred text and related cultures as 

well as selection of a translation approach most appropriate for an audience in the contemporary 

culture (Wilt, 2003: 71). According to Hatim and Mason, context of culture refers to a process 

where an element of text acquires a connotative meaning in addition to its denotative meaning 

(1990: 71). Bascom states that words and their referents are seen and understood within a 

cultural frame. An example of such a word could be ‘wisdom’ which is understood differently in 

the modern world compared with the ancient Hebrew society where it had strong connotations 

with moral and spiritual commitment (2003: 82, 110).  

 

According to Gutt (1990), the information content of a message can be retained only if the 

explicatures and implicatures of the translated text are the same as those of the source text. Ross 

(2003: 137) points out that the extent to which decoders of a text are able to share the original 

author's assumptions, that is, implicatures relating to cultural issues for example, is dependent on 

their temporal and linguistic distance from the source text culture. This would suggest that both 

translators and target audiences could find it difficult to interpret correctly a text that was 

produced thousands of years ago in a language with a different structure than their own, and that 

the greater the extent of interpretation in such a translation, and hence, the explicitation of 

implicit aspects, the higher the risk of error being introduced in the target text. A careful study of 

what is known of the ancient source cultures both through biblical and extra-biblical writings and 

archaeological findings for example will help Bible translators to reduce some of this risk. Toury 

(1995: 55) suggests that the general ideas and values of the community within which the 

translator operates, are likely to guide the translator as to what is permitted and tolerated for the 

text to be accepted as a translation in that community. 

 



 5

2.1.2  Purposes of the Translator 

 

Although translators are generally assumed to have similar purposes as the original author, the 

translator may also be otherwise motivated (Nida, 1964: 154). These purposes could be 

influenced for example by the translator’s assumptions and belief systems (Mojola and 

Wendland, 2003: 8). According to Lefevere, constraints governing translation in the form of 

semantic or linguistic choices are less influential than certain other constraints, such as ideology 

(1982: 243). Ogden points out that, similarly to all other readers, translators will inevitably bring 

to the text their own “cultural, political, theological and other biases” (2003: 175). Wilt suggests 

that translators interpret the sacred text in terms of the "resources available from various faith 

and academic communities” (2003: 32). For example, the translator may receive feedback from 

the community within which the work is carried out as well as translation consultants appointed 

by the financial sponsor of the project, and may listen to one to the exclusion of the other (Wilt, 

2003: 33). 

 

In Bible translation, especially when working as part of a team, the translator is usually given a 

brief which would explain the specific translation approach desired by the commissioners of the 

translation. The translator’s brief is likely to determine what is called an ‘initial norm’ by Toury 

(1995: 57) – whether the translation should reflect the source language values, which determines 

its adequacy, or the target language values, which determines its acceptability. Both the target 

audience and the skopos (purpose) of the translation are important when deciding on the 

appropriate approach (Wilt, 2003: 59). For example, if the Bible is to be aimed at children, the 

brief may encourage the translators to use an approach where the level of interpretation could be 

high, and complex concepts would be made more explicit. There may be conflicting goals, for 

example, between a rendering which sounds natural and fluent, and a rendering which reflects 

the literary tactics, such as repetition, thematic key words and allusion (Wilt, 2003: 64).  
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2.1.3 Key Issues and Characteristics of a Good Bible Translation 

 

One of the main issues in Bible translation is the choice of ‘source text’, because the original 

manuscripts are no longer available and later manuscripts have to be used. In some cases, these 

manuscripts can contain different wording or a sentence may be included or omitted, in which 

case the translator is faced with the decision on which text to follow (France, 2003: 191). The 

Masoretic Text, used as a basis for many translations of the Hebrew Bible, including most of the 

contemporary English and Finnish versions, is considered very reliable (Fee and Strauss, 2007: 

70) with some discoveries, such as the Dead Sea Scrolls, having generally confirmed its accuracy 

(France, 2003: 178). Another issue that Bible translators must decide is whether to express the 

source text content, the meaning, as a form-based rendering or as a text aiming for equivalent 

effect, and between these two there is constant tension (France, 2003: 191). As with all 

communication, the writer addresses his/her audience on the basis of common assumptions, 

expressing only what is required for the audience to be able to infer the rest of the meaning by 

what both the writer and the audience know (Hill, 2006: 19). Because the Bible was written 

thousands of years ago, this contextual information would likely be missing in contemporary 

cultures, which creates problems for the translator. Furthermore, the Bible consists of several 

different literary genres, and even the Psalms alone can be divided into different types of poetry, 

or sub-genres (Longman III, 1988: 20), which can pose great challenges to the Bible translator 

attempting to produce a good translation. 

 

Opinions vary as to what constitutes a good, or an adequate translation. A proponent of dynamic 

translation, Nida lists four requirements: a translation has to make sense to the target audience, 

convey “the spirit and manner of the original”, be written in an easy and natural style, and 

produce a similar response as the original text. He further claims that, although sense-for-sense 

translations often lack the "charm of the original", meaning should take precedence over style, 

because the message may not be communicated, if meaning is sacrificed to form (1964: 160, 

161). Proponents of formal correspondence, such as Ryken, believe that to fulfil the 

characteristic of a good translation, the translated text must retain the “full exegetical or 

interpretive potential” of the sacred text (2002: 140).  
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According to Carson (2003: 96), a good translation attempts to convey the entire content of the 

original message, including informational, emotional and connotational content. Barnwell (2002: 

24) proposes the following three qualities: accuracy, clarity and naturalness. Understanding and 

exploitation of the “fine pragmatic nuances” between different translation approaches, such as 

close and open resemblant or interpretative translations, can help the translator to produce really 

excellent results (Floor, 2007: 20). If the target audience cannot understand what they read, 

either because the meaning is not clear or because the text is too complicated or archaic, the 

translation will have failed its purpose. Similarly, if the target audience is directed to read a 

wrong meaning or only one meaning where several may be possible, because implicit meanings 

have been made explicit, the translation will have failed its potential. Therefore it would appear 

that to minimise any translation losses, it would be important to produce a clear and accurate 

translation which uses modern terminology with naturalness of language as far as possible 

without sacrificing the informational, emotional and connotational content of the source text. 

This may be best achieved by focusing on the fine pragmatic nuances in various approaches as 

suggested by Floor. 

 

2.2 Approaches to Bible Translation 

 

Nida states that absolute correspondence between languages is not possible, which means that 

“there can be no fully exact translations", and a translation always contains a certain amount of 

interpretation (1964: 153). This view is also supported by Benjamin: “To some degree all great 

texts contain their potential translation between the lines; this is true to the highest degree of 

sacred writings” (1923: 83). Several translation methods have been used in Bible translation over 

the past decades, ranging from interlinear (word for word) to paraphrase (free interpretation) 

depending on the extent of interpretation, that is the degree to which form or meaning is 

followed.  

 

Traditionally two main approaches to translating, formal and dynamic equivalence, have been 

acknowledged, but the division into formal and dynamic has come to be seen as too complicated, 

and several other distinctions have been suggested (Mojola and Wendland, 2003: 6). In recent 
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times, other approaches, such as literary functional equivalence (LiFE), have also emerged and 

received increasing interest (Wilt, 2003: ix). Floor has proposed four Bible translation types: 

close and open resemblant, and close and open interpretative (2007: 1). The traditional 

approaches are reviewed below and followed by an outline of Floor’s proposals. 

 

2.2.1 Formal Equivalence 

 

In Bible translation, the dichotomy of formal and dynamic equivalence has often divided 

translators and translation committees. This division could be expressed as the dilemma between 

an authoritative text where the translation would normally attempt to produce a similar style as 

the original (Newmark, 1988: 190), and a text which has a message for all people everywhere 

(Psalm 49: 1, 2; Appendix 1) and would therefore require a translation which is easy to 

understand. Because the Bible has been seen as God’s word and therefore a highly authoritative 

text, faithfulness to the source text has been important. Formal equivalence has therefore been 

used in many of the earlier versions of the Bible in languages with a longer history of Bible 

translation. The strengths and limitations of formal equivalence are reviewed in this section. 

 

According to Nida, formal equivalence seeks to highlight the actual message in both form and 

content and translators using this method would translate poetry as poetry and aim for accuracy 

and correctness (1964: 156). It aims to reproduce the following formal characteristics of a text 

(Nida, 1964: 161): 
 

(1) grammatical units; (a) translating nouns by nouns, verbs by verbs, etc.; (b) keeping all phrases 
and sentences intact, and (c) preserving all formal indicators, e.g. marks of punctuation, 
paragraph breaks, and poetic indentation; (2) consistency in word usage, and (3) meanings in 
terms of the source context.  

 

It also aims for a so-called concordance of terminology; this is to render a particular source 

language term by the corresponding target language term wherever they occur, and idioms may 

be rendered literally to convey something of the source culture (Nida, 1964: 161, 162), even if 

such an idiom does not exist in the target language. Newmark (1988: 73) believes that “the re-

creative part of translation is often exaggerated, and the literal part underestimated, particularly 
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in literary translation. Hatim (2001: 21) states that formal equivalence, even with its limitations, 

can be the most appropriate approach in certain contexts, such as the translation of sacred texts. 

The English 'King James Version’ is thought to be a good representative of formal equivalence 

translation. 

 

Nida and Taber (1969: 201) indicated that when using the formal equivalence approach, source 

text features relating to form are mechanically reproduced in the translation, which would result 

in a target text with distorted grammatical and stylistic patterns, and hence a distorted message 

which may be misleading or difficult to understand. However, as with other approaches, there 

are different degrees of formal equivalence, and the above would not necessarily be true of all of 

its forms. The problem with formal equivalence can be the assumption that there is an exact 

equivalent in the target language to the source text words, which is not the case (Scorgie, 2002: 

23). This approach can be unnatural in style and contain ambiguous and obscure expressions 

(Floor, 2007: 3). Beekman and Callow (1974: 24) suggest that the formal equivalence approach 

could limit the target audience to well-educated people with the necessary skills, time and 

resources to study such translations more closely. 

 

2.2.2 Dynamic Equivalence 

 

It is clear that the Bible has been written to be understood; it is not an exclusive message for 

those with high intelligence, and anyone reading or hearing it should be able to understand it. 

This poses a great challenge for Bible translators who have to find a method suitable for the 

purpose of delivering the message in such a way that it is accessible to as wide a target audience 

as possible without losing the intention of the author in the process. Since the 1960’s, the 

dynamic equivalence approach has gained support, and its strengths and limitations are reviewed 

in this section. 

 

Dynamic equivalence is generally associated with Nida and the books Towards the Science of 

Translating (Nida, 1964) and The Theory and Practice of Translation (Nida and Taber, 1969). 

This method aims to produce the same effect in the target audience as the original text produced 
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in the source audience, and to do so by using natural expressions (Nida, 1964:156). The term 

‘natural’ is characterised by three communicative aspects; it must be appropriate for the target 

language and culture, the context of the message and the target audience. Consequently, the text 

is domesticated, showing no foreign influences either in grammar or lexis (Nida, 1964: 163). 

Dynamic equivalence translations have become the preferred approach when translating the 

Bible for "newly literate people" (Floor, 2007: 3), but it has also been embraced in countries with 

a longer history of Bible translation. Its obvious strengths include the use of text which is easy to 

read and understand, in other words it communicates well. The Good News Bible and the 

Contemporary English Version could both be said to represent the dynamic equivalence 

approach, albeit to differing degrees. 

 

Nida concedes that a translation into a language and culture very different from those of the 

original text would rarely avoid all signs of foreignness, and in Bible translation it would be 

difficult to remove expressions such as Solomon’s temple which are crucial to the "thought 

structure of the message”. Nevertheless, certain principal aspects, for example special literary 

forms, may have to be sacrificed (1964: 164). Dynamic equivalence translations assume that it is 

possible to know the "pure, objective meaning" of the text to be translated and that there is "the 

closest natural equivalent" of this meaning in the target language (Mojola and Wendland, 2003: 

7). However, contemporary theorists acknowledge that interpretation and translation are 

characterised for example by assumptions, belief systems and ideology of both the translators 

and readers (2003: 8). This would suggest that translations produced on the principles of 

dynamic equivalence theory, which attempts to interpret the message so as to produce an 

‘equivalent effect’, may not necessarily communicate the message as intended by the original 

author. According to Newmark, equivalent effect is unlikely when the cultural gap between the 

source and target texts is pronounced (1988: 48).  

 

According to Wilt, the communication model of the dynamic equivalence approach, as well as its 

focus on the literary aspects of a text, are inadequate (2003: 234). Toivanen remarks that 

dynamic equivalence contributes little to the translation of poetry, because it concentrates on the 

meaning of the text rather than its form which is essential in poetry (1990: 29). Carson states that 
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the strong focus on equivalent response “invited abuse”, because the desire for the translation to 

communicate well may result in overlooking the content to be communicated (2003: 94). 

According to Floor, the term ‘dynamic equivalence’ has been used to refer to a wide range of 

meaning, which again can leave the method open to varied interpretations and agendas, and 

translations referred to as dynamic can be very free or quite literal (2007: 1). Therefore, he has 

proposed a scale of four translation types, which are discussed below. 

 

2.2.3 Resemblant and Interpretative Approaches 

 

Floor, Bible translation consultant for SIL (Summer Institute of Linguistics), states that in order 

for a translation approach to be useful to Bible translators a more specific classification is 

required than is offered by the traditional types (2007: 2). He suggests two criteria for 

distinguishing the necessary types: “the degree of semantic resemblance to the original, and the 

extent of adjustments made vis-à-vis the original form”. More specifically, criteria to distinguish 

between the various degrees of explicitness are required, and Floor proposes eight different 

criteria (2007: 4, 8): 

 
1. order of clauses and phrases 
2. sentence length 
3. reference disambiguation and tracking 
4. concordance of lexical terms 
5. key terms and unknown terms 
6. figurative usage and idioms 
7. transition marking 
8. information structure 
 

On the basis of these criteria, Floor proposes four translation types; divided first into the two 

major types of resemblant and interpretative translations, which are then sub-divided into close 

and open resemblant and close and open interpretative translations (2007: 12). These differ in 

their way of explicitation of implicit information and “syntactic, semantic, and discourse 

pragmatic adjustments to the original form” (Floor, 2007: 12, 13). These different types could 

possibly be used in the assessment of translation quality, because they provide specific criteria, 

such as the level of concordance of lexical terms or figurative usage, for the reasons why certain 
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types of translation are lacking in accuracy for example. These criteria could be particularly 

helpful in the evaluation of poetic texts, such as the Psalms, where form is important, and 

therefore Floor’s approaches were chosen as the basis for the general evaluation of the Finnish 

translations in Chapter 3. The poetic aspects of the Psalms are discussed in the following section. 

 

2.3 Translating the Psalms as Biblical Poetry 

 

Hebrew poetry was written in lines and measures which could be chanted or sung in a rhythm, 

the basic form being parallelism where the two or three measures of a line have a similar or 

opposite content or where the theme of the first measure is developed further in the second and 

third measures (Mays, 1994: 5). For example, Psalm 49 begins with a line formed of two parallel 

measures: “ .יְֹׁשֵבי ָחֶלד-ָּכל, ַהֲאִזינּו; ָהַעִּמים-ָּכל, זֹאת- ִׁשְמעּו ” (‘Hear this, all ye peoples, Give ear, all ye 

inhabitants of the world’, Appendix 1) representing synonymous parallelism. Psalmic poetry also 

uses numerous rhetorical devices, the density of which should be considered by the interpreter as 

it usually reflects a significant meaning (Mays, 1994: 6). The Psalms differ from modern poetry 

in that they serve a specific social function which is indicated by the content and style of each 

Psalm (Mays, 1994: 6, 7). A Psalm written in the form of a hymn, for example, would be used in 

corporate worship. 

 

As both a decoder and encoder of a text (Hatim and Mason, 1990: 224), a translator must be able 

to understand the meaning and purpose of the lexical grammar encoded in the source text and to 

choose appropriate lexis and grammatical patterns to be encoded in the target text to achieve the 

overall purpose of the source text. In translating poetic texts, form is usually more important than 

it is in prose, because a translation which fails to reproduce the form will inevitably fail in 

reproducing the emotion, even if it succeeds in conveying the content (Nida, 1964: 154). When 

translating poetry, there is constant tension between form and content and, consequently, 

between formal and dynamic equivalence (1964: 158). According to Toivanen, the translator is 

constantly faced with the choice of whether to remain faithful to the meaning of the text or to its 

literary form (1990: 29). Newmark states that in poetry “the word has greater importance than in 

any other type of text” (1988: 163). The poetic message is characterised by rich artistic form 
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where words are used with their full lexical potential, and due to the brevity of poems, each 

detail of utterances is consciously selected (Estes, 2005: 144). Since authors carefully choose 

their text to serve their communicative purposes (Hatim and Mason, 1990: 193), it could be 

assumed that repetition for example has a particular role in the intended message and to ignore it 

in the translation would mean erroneous or non-communication. The social context in which the 

communicative purposes of the Psalms emerged is discussed below. 

 

2.3.1 The Content and Use of Psalms 

 

The Masoretic Text of the Psalms is divided into five books (Bullinger, 1990: 720) with each 

book ending in a doxology, thus focusing praise on God. The Hebrew name of the Psalms, 

Tehillim, means ‘praises’, which according to May is reflected not only in the Psalms of praise, 

but also throughout the Book of Psalms (1994: 17). Even Psalm 49, which has a completely 

different content and focuses on the fate of various people, has an element of praise in that God 

redeems the Psalmist from the fate of his adversaries, which provides a reason for praise 

(Appendix 1). The Psalms were used as hymns, forming an important part of worship in ancient 

Israel (Estes, 2005: 141). According to Longman, Psalms were usually inspired by a situation 

faced by the author in real life (1988: 42). For example, Psalm 49 appears to be a response to the 

author’s fear in face of his oppressors. The language used in Psalms is often "general and 

universal" (Estes, 2005: 141), meaning that it contributes to the appeal of the Psalms in any era 

as an expression of human feelings. It could be more difficult for the reader to identify with the 

psalmist in Psalm 49, if the names of the oppressors and other participants had been mentioned. 

For the translator it also means that fewer decisions will be required concerning cultural issues. 

Certain subjects, such as praise or lament, recur in different Psalms, and these are discussed in 

the following section. 
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2.3.2  Text Types and Interpretation of the Psalms 

 

Identification of the genre, or type, of a text is important, because it facilitates interpretation 

(Longman III, 1988: 23, and Nida, 1991: 67). The identity of a psalm in all its depth, however, 

should not be interpreted entirely on the basis of its type, as this will provide only one 

perspective (Mays, 1994: 11). If the interpretation of the Psalm is too narrow, its richness and 

levels of meaning may be missed (Mays, 1994: 3). For example, Psalm 49 could be classified as 

a wisdom Psalm, but using this type could lead the interpreter to miss the fact that all Psalms are 

meant as praise to God (see 2.4.1 above). According to Coulthard, genres are defined by a 

stylistic structure (1985: 42), and at a general level, all Psalms are poetry. Estes points out that 

this is because they contain “expressions of the heart in worship” for which poetry is a more 

natural form than prose (2005: 144). Yet the Psalms can be divided into several sub-genres 

according to their function, and form criticism as a method to analyse and interpret the genres of 

the Psalms was used for example by Gunkel (1998). According to Estes, form criticism helps the 

reader to find common patterns in the Psalms (2005: 148). Longman describes seven different 

types; hymn, lament, thanksgiving, remembrance, confidence, wisdom and kingship Psalms 

(1988: 24). The importance of text types will be demonstrated later in the analysis section, which 

focuses on a particular type, the ‘wisdom’ Psalm. 

 

Since style is also important in the identity of individual Psalms, a rhetorical-critical approach 

focusing on specific stylistic features, such as repetition, has been suggested to supplement form 

criticism (Estes, 2005: 149). Identification of the type of Psalms would seem paramount when 

attempting to render the original Hebrew text into another language, but similarly, identification 

of the rhetorical and stylistic features used in each Psalm could bring further insights into the 

depth and richness of the source language, enabling more accurate interpretation and translation 

of the text. The following section focuses on the stylistic feature of repetition. 
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2.3.3 Repetition as a Stylistic Device 

 

Repetition is a way of enhancing cohesion of a text - how clauses hold together (Bell, 1991: 155).  

It is also a means of foregrounding important aspects (Hatim and Mason, 1997: 32). Therefore it 

is often used in poetic texts, because the poetic function of a text focuses on the message and the 

use of repetition draws attention to this message (Bell, 1991: 192-194). If lexical variation is 

chosen over repetition in the translated text, the rhetorical purpose of the source text author may 

be compromised (Hatim and Mason, 1997: 33). On the assumption that repetition is a stylistic 

feature not limited to any one language, such lexical variation, even when replacing repetition 

expressed in different word classes (partial recurrence), could weaken ‘equivalence of text focus' 

(Hatim and Mason, 1990: 199-201).  

 

In the following section, three Finnish versions of Psalm 49 are compared. The first part contains 

background information of the three versions, which is followed by critique on the 1992 version. 

Then the Psalm’s general structure is discussed, and Floor’s translation types are applied to the 

different versions. The translations are further investigated on the basis of qualities of translation 

proposed by Barnwell, and finally the rendering of certain key terms repeated in the Hebrew 

source text are analysed in detail. 
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3  ANALYSIS OF THREE FINNISH VERSIONS OF PSALM 49 

 

3.1 Overview of Three Finnish Versions of the Book of Psalms 

 

The first full Finnish Bible was produced in 1642 (Toivanen, 1990: 61), followed by several new 

versions over the centuries. Since the large majority of the population belongs to the Evangelical 

Lutheran Church, it has been the main commissioner of new Bible versions, including those of 

1933 and 1992. Work on the 1933 version (V33) commenced as early as 1861, and the draft 

translation produced in 1886 following difficulties such as an ambiguous brief and the members’ 

competing stylistic aims, was rejected by the Synod of the Evangelical Lutheran Church of 

Finland (Toivanen, 2010). Although the final draft, which was produced between 1920 and 1930, 

contained less foreign features, it was characterised by archaism and complicated sentence 

structures, because it was felt that as the oldest register of literary Finnish language, the so-called 

Bible and church language should be retained and allowed to develop without interference 

(Toivanen, 2010).  

 

One of the main reasons for the initiation of the 1992 Bible translation (V92) project included the 

fact that the 1933 version was considered difficult to understand by the younger generation 

(Toivanen, 1990: 132). Therefore, the new translation was to improve readability as well as to 

follow both the content and style of the source text. However, due to the emotional value of 

several Psalms in the old version, the translation of the Book of Psalms had to be cautious, yet 

any clear errors in the older version were to be corrected (Toivanen, 1990: 69). Because of 

differences in languages and cultures, the original message and style may not be conveyed to the 

target audience, and Toivanen states that the Committee felt dynamic equivalence was the only 

way to enable the average Bible reader to understand the content of the text (1990: 103). This 

meant that in cases where the cultural meaning of the text could not be understood without 

explanation, such glosses in the text were justified and were not considered to add new content 

(1990: 112). It was the first time that the dynamic equivalence approach was used in Bible 

translation in Finland. This version was subsequently adopted for use in the Evangelical 

Lutheran Church as a whole (Leppänen, 2010: 29). 
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A new version of the Psalms was published in 2009 (V09), and the entire Bible is expected to be 

completed in 2011. This version has been produced by Raamattu Kansalle ry., an 

interdenominational association with members from the Lutheran church, free churches and 

revivalist movements (Raamattu Kansalle website). The aims were to be faithful to the source 

text, achieve formal correspondence and a high level of accuracy as well as to produce clear and 

fluent text (Psalmit 1-72, 2000: 5). It was also felt that the accurate translation of figures of 

speech was essential in conveying the meanings of the Hebrew source text to the Finnish reader, 

which means that some figures of speech have been translated directly even when there are no 

corresponding figurative expressions in the target language (Psalmit 1-72, 2000: 5). Feedback 

received for the 1992 version is discussed in the following section. 

 

3.2 Critique Received for the 1992 Bible Version 

 

The 1992 Bible Translation Committee received both positive and negative feedback on the new 

Bible. In his book Sanotaan se suomeksi (Let’s Say it in Finnish), Translation Committee 

Secretary Toivanen reports on some of the feedback received: The language used was fluent, 

clear and easy to understand. Omission of a number of connectives, such as the conjunction 

‘and’, was seen as a possible weakening of the message. Clarity and poetic features of the 

translation of the Psalms were praised, whereas it was thought that the removal of Hebraisms 

reduced expressiveness of the Psalms (Toivanen, 1990: 75, 92, 98). Although the 1992 version 

managed to capture the meaning of the source text in general, it contains key points where the 

translation should have been revised (Toisin sanoen, 1992: 6). One of the more serious problems 

with the 1992 version is the severance of many links between the New and the Old Testament 

(Toisin sanoen, 1992: 7). In the following sections, the three Finnish versions are compared with 

regard to their rendering of Psalm 49 to establish whether a sample of a poetic text type would 

reveal any significant differences and specific reasons for the criticism received by V92. 
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3.3 The General Structure of Psalm 49 

 

According to the classification of Psalms by Longman (1988: 33), Psalm 49 (Appendix 1) would 

be one of the ‘wisdom Psalms’, because these usually “emphasise a contrast in ways of living 

which bring about different consequences”. In Psalm 49, this is indicated by the fact that it 

contrasts the fate of the the wise and the foolish. The general structure of the Psalm could be 

described as follows: 

 
Verse 1:  Preliminary information 
Verse 2, 3:  Imperative – Call to listen 
Verses 4, 5: Declarative – Credentials of the speaker (the Psalmist) 
Verses 6, 7: Interrogative – Speaker’s dilemma: fear (the riddle mentioned in verse 5) 
Verse 8: Declarative – Humans cannot redeem 
Verses 9-15: Declarative – Fate of the foolish rich man 
Verse 16: Declarative – God can redeem / Fate of the wise 
Verse 17: Imperative – Call not to fear 
Verses 18-21: Declarative – Fate of the foolish rich man: solution to riddle 
 

Following the call to listen and the establishment of his credentials, the Psalmist then begins to 

'speak wisdom', which is indicated by the number of declaratives in the Psalm. The one 

interrogative clause contained in verses 6 and 7 – ‘Why should I fear’ – is a rhetorical question 

which the Psalmist himself answers throughout the rest of the Psalm. Verse 17 indicates that the 

solution to the problem of fear is already forming, and by his call not to fear, the Psalmist 

addresses either himself (as is sometimes the case in the Psalms) or another person in a similar 

situation (among ‘all the people of the world’), or possibly both. In the verses following this call, 

the reasons for the solution, already beginning to be unveiled in verses 9-15 are restated and 

developed, ending with a statement which is nearly identical to that of verse 13. Because the 

literary device of punning (yavin/yalin) is used in verses 13 and 21, they could be highlighting a 

particular point that the author wishes to make. This could be the answer to the 'riddle’ - the 

question ‘why fear'; and this will be investigated later in the analysis when focusing on certain 

key words. 

 



 19

The participants of this Psalm are the Psalmist, the foolish rich man, God, ‘all the people of the 

world’ and those who follow the foolish, with the first two perhaps occupying a position of 

greater focus. The general structure above suggests that the main theme in this message could be 

the fate of the foolish and the wise, with the co-theme (Wendland, 2003: 213) being the 

Psalmist’s way of dealing with his fear, which is closely linked to the fate of the two participants. 

The redemption of a human soul could be a sub-theme as it receives less content in the Psalm; 

however, it is also closely related to the main themes.  

 

To assess what may differ in the translations representing a continuum between literal and 

dynamic approaches, the three Finnish versions of Psalm 49 compared in this paper were 

investigated with regard to the criteria proposed by Floor (section 2.3.3 above). The aim was to 

highlight any differences between V92 (dynamic equivalence) and the other versions (different 

degrees of formal equivalence) by reclassifying their translation types, and then to review these 

against the quality of translation criteria proposed by Barnwell to establish whether this sample 

reveals any possible reasons for the negative feedback received by V92. 

 

3.4 Floor’s Translation Types Applied to V33, V92 and V09 

 

The three Finnish versions of Psalm 49 were analysed (Appendix 3) on the basis of Floor’s 

criteria for distinguishing translation types (see 2.3.3 above), because these criteria, which relate 

to explicatures expressed as well as syntactic and discourse-pragmatic adjustments made to the 

source features (Floor, 2007: 17), appeared to offer particularly relevant indicators for the 

differences between V33, V92 and V09. The number of occurrences for biblical key terms and 

concepts unknown in the target culture was limited, possibly, as indicated in section 2.3.1, 

because the language used in Psalms tends to be more general and universal, yet they were 

included as an indication of the procedures used in each of the three translations. The following 

table is modified from Floor’s presentation to show how the three Finnish versions were divided 

with regard to their semantic resemblance to the source text and the extent of adjustments made: 
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Table 1. Floor's criteria for translation types applied to V33, V92 and V09. 

 Close 
resemblant 

Open 
resemblant 

Close 
Interpretative 

Open 
interpretative 

Explicatures expressed 
Lexical 
concordance 

Full concordance  Limited: by senses 
only  

Mixture: senses 
/context-driven  

Mixture: minimal 
concordance  

Version  V33, V09 V92  

Key terms and 
unknown terms 

Literal 
correspondence 

Slight amplification Periphrastic 
representation 

Elaborate description 

Version V33, V09, V92  (V92)  

Idioms and figures 
of speech 

Literal resemblance Some literal resemb. 
minimal interpret. 
resemblance 

Min. literal resemb. 
maximal interpret. 
resemblance 

No literal resemb. 
maximal interpret. 
resemblance 

Version V33 V92, V09   

Syntactic adjustments made 
Sentence length No Yes Yes Yes 

Version  V33, V92 V09  

Clause order No Some Yes Yes 

Version   V33, V92, V09  

Discourse-pragmatic adjustments made 
Participant 
tracking 

Some when 
grammatically req. 

Yes Yes Yes 

Version  V33, V92, V09   

Sentence 
transitions (adj. to 
use of connectives) 

No Yes Yes Yes 

Version  V33, V09  V92 

Information 
structure 

No No and yes, a 
mixture 

Yes and no, a 
mixture 

Yes and no 

Version  V33, V92, V09   

 

Table 1 demonstrates that in five of the criteria used, V33 was found to show features of open 

resemblant translation, since both syntactic and discourse-pragmatic adjustments were made to 

the source text where necessary. For figurative expressions and biblical key terms, literal transfer 

was the main procedure, taking this version more towards close resemblance. However, 

adjustments to clause order were frequent, indicating a rare use of the close interpretative type. 

Where adjustments were made to the source text (Appendix 3) they were usually slight and 
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reflected the structural requirements of the target text or the different senses of the Hebrew 

source terms. In most cases, the source form was followed as far as possible and adjustments 

were made only when required. On the basis of these findings, V33 could be classified as an 

open resemblant type leaning towards close resemblance, with rare close interpretative features. 

 

In five of the criteria mentioned in Table 1, V09 was also placed under the open resemblant type. 

Translation of figures of speech and biblical key terms moves it towards the close resemblant 

category, yet some figurative expressions were translated with the functional equivalent or their 

meaning was explained (Appendix 3). Sentence length was adjusted more freely in this version, 

with the source sentence either merged or split in just over half of all occurrences, which moves 

V09 towards open interpretative translation. This version also differs from V33 by translating 

recurrent terms more frequently with the different senses of the terms. V09 could be classified as 

an open resemblant type with some close resemblant and close interpretative features. 

 

The features in V92 were more evenly divided between the open resemblant and close 

interpretative type with one notable exception in transitions between sentences: the majority of 

the connectives used in the source text were omitted, moving this version towards the open 

interpretative type. Adjustments to clause order were mostly slight, reflecting the requirements of 

the target language. Sentence length followed the source length in the majority of the cases. 

Biblical key terms were translated literally with two exceptions using a close interpretative 

approach (Appendix 3). Lexical concordance was more limited in this version than in the other 

two, even containing two instances of no concordance. This version could be classified as open 

resemblant/close interpretative with some close resemblant and open interpretative features.  

 

V92 differed from the other two versions in lexical concordance, with recurring words translated 

with the same target word in only sixteen out of the forty possibilities. In three cases such 

repetitions were translated according to the context as interpreted by the translators and the rest 

by using the different senses of the source term (Appendix 3). Consequently, in V92 the 

semantic content of the source text was made more explicit when compared with the other 

versions, and the level of interpretation was higher. This can result in higher levels of 
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assumptions and lower levels of accuracy (see Section 2.3.2). The greatest difference between 

V92 and the other versions was found in the use of connectives. In the large majority of all 

sentences of Psalm 49, connectives were completely omitted. Since connectives are an important 

feature of cohesion (Bell, 1991: 155), it could be assumed that the omission of such a large 

number of connectives would result in V92 lacking in ‘unity of text’ as well as the overall 

communicative purpose. In the next section, the three Finnish translations are explored with 

regard to their new classification in relation to Barnwell's qualities of translation. 

 

3.5 Barnwell’s Qualities of Translation Applied to V33, V92 and V09 

 

According to Barnwell, a good translation is characterised by accuracy, clarity and naturalness. 

Accuracy will be reduced, if anything is missing, added or if the meaning is changed or twisted; 

clarity indicates how well the translation communicates the original meaning and how well it is 

understood; and naturalness guarantees that the translation will not sound ‘foreign’ (2002: 24). 

By using these qualities Floor (2007: 19) found that an open resemblant translation can be 

characterised by a high level of accuracy and clarity, with even the deeper meanings usually 

clear although sometimes difficult to retrieve; it can also have an average to high level of 

naturalness. Unless skilfully translated, V33 and V09 could therefore occasionally sound 

unnatural or unclear. The analysis of translation types revealed that figures of speech and biblical 

key terms in V33 were often transferred, which may reduce its clarity and naturalness. However, 

adjustments made to syntactic and discourse-pragmatic features, where necessitated by target 

language requirements, have improved both qualities.  

 

A higher level of clarity, naturalness and accuracy was achieved in V09 by a greater number of 

adjustments, especially in sentence length. A noticeable improvement can be observed in verses 

8, 9 and 10 which when merged make sense (Table 2 below). This has not been achieved in the 

other two versions which result in internal contradictions: V33 indicates that by non-redemption 

the person can live forever (verses 9 and 10), and in V92 verse 9 states that life’s ransom will 

never be paid, yet according to verse 16 redemption will occur. These conflicts could have been 

avoided by adjustment to sentence length or by more appropriate use of connectives. 
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Table 2. Sentence length in Psalm 49 verses 8, 9 and 10 in V09, V33 and V92. 

Verse number 2009 version (V09) 
8 Ei kukaan voi veljeään lunastaa eikä hänestä Jumalalle sovitusta maksaa 
9 – onhan ihmisten sielujen lunastus kallis, ihmiseltä se jää ikuisesti suorittamatta – 
10 niin että hän saisi elää ikuisesti eikä näkisi kuolemaa. 
 Literal English translation 
8 No one can redeem his/her brother nor pay atonement to God for him 
9 - the redemption of human souls is of course dear, for a human it will remain forever 

unperformed - 
10 so that he could live forever and not see death. 
Verse number 1933 version (V33) 
8 Kukaan ei voi veljeänsä lunastaa eikä hänestä Jumalalle sovitusta maksaa. 
9 Sillä hänen sielunsa lunastus on ylen kallis ja jää iäti suorittamatta, 
10 että hän saisi elää iankaikkisesti eikä kuolemaa näkisi. 
 Literal English translation 
8 No one can redeem his/her brother nor pay atonement to God for him. 
9 For the redemption of his/her soul is very dear and will remain unperformed forever, 
10 that he could live forever and would not see death. 
Verse number 1992 version (V92) 
8 Mutta henkeään ihminen ei voi lunastaa, ei hän voi käydä kauppaa Jumalan kanssa. 
9 Elämän lunnaat ovat liian kalliit, ne jäävät iäksi maksamatta. 
10 Ei ihminen elä ikuisesti, ei hän vältä hautaa. 
16 Mutta Jumala lunastaa minut, hän tempaa minut tuonelan otteesta. (sela) 
 Literal English translation 
8 But his/her own life a human cannot redeem, he cannot trade with God. 
9 Life’s ransom is too dear, it will remain unpaid forever. 
10 A human will not live forever, he/she will not avoid the grave. 
16 But God will redeem me, off Hades' grip he will wrench me. (Selah) 
 

A close interpretative type can have a very high level of naturalness as well as high levels of 

clarity and accuracy, although deeper or ambiguous meanings can be less accessible. An open 

interpretative type has even more reduced access to deeper meanings, and additional information 

may be introduced (Floor, 2007: 19). V92 could therefore have reduced levels of clarity and 

accuracy. Sentence length in this version closely follows the ST form, and clarity could be 

improved by length adjustment. Connectives have rarely been used between clauses, which tends 

to isolate ideas into separate entities, thus reducing cohesion and clarity of meaning. The level of 

naturalness in V92 is high with figurative expressions often translated with functional 

equivalents or reduced to sense. Accuracy suffers due to the occasional omission of referent or 

change of meaning. For example, in verse 21, the actual meaning of the text has been ignored 

with the term yavin (understand) translated as yalin (abide, eternal). Although this interpretation 
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is supported by the Septuagint, a point is made later in this analysis to indicate why the 

Masoretic Text is more likely to be closer to the original author’s meaning in this particular 

instance. The different translation types proposed by Floor when applied to the Finnish versions 

and evaluated by Barnwell's qualities of translation appear to indicate some reasons why V92 

may have received criticism. One of these was a lower level of lexical concordance, and some of 

the terms repeated in the Hebrew source text are discussed in detail in the next section to 

demonstrate differences between the three versions. 

 

3.6 Key Concepts of Psalm 49 Compared in V33, V92 and V09 

 

It has been suggested by Estes (2004) that Psalm 49 uses stylistic devices, such as repetition, as a 

means to convey a message. Estes skilfully demonstrates how, with the use of these devices, the 

Psalmist processed and overcame his feelings of fear by comparing his own fate with that of his 

oppressors. Reducing or omitting the stylistic feature of repetition could therefore weaken the 

message. The translation procedure and its importance for each repeated Hebrew term was 

investigated and compared in the three Finnish versions of Psalm 49. The translation in V92 was 

found to reproduce the stylistic feature of repetition only 16 times whereas the corresponding 

figures for V33 and V09 were 27 and 26 respectively (Appendix 4). This finding is consistent 

with the translation approaches used in the three versions, with V92 aiming to avoid repetition 

(dynamic equivalence) while the other two were to be faithful to the source text. When 

comparing each translation of recurring words with the general structure of the Psalm (see 

section 3.3), it would appear that V92 fails for example to indicate the proper credentials of the 

speaker by reducing his wisdom to words of knowledge (verse 4) and to provide the answer to 

‘Why should I fear’ in verse 17 by changing fear to envy (Appendix 4). The verb in verse 17 has 

been translated as kadehdi (‘envy’) in V92, which may seem a logical link to someone becoming 

rich, yet in the overall context the Hebrew source word would appear to have the meaning of 

‘fear’. Thus, continuity between the riddle concerning fear and its answer was missed in V92.  

 

The current study attempted to explore the effect of translating repeated terms with lexical 

variation by investigating two opposite concepts expressed in the Psalm: חכמה (chachmah - root 
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term for ‘wisdom’ and ‘wise’) and כסל (kasal - root term for ‘folly’ and ‘foolish’). A term closely 

related to wisdom, ּבין (bin - root term for ‘understanding’), has also been included as it forms an 

important part of the wisdom scene, as will be seen later. These terms were chosen, because they 

appear to be a key element in the main themes of the Psalm. The Psalmist has a message to all 

people everywhere (verses 2, 3). He first establishes his credentials as the messenger - he will 

‘speak wisdom’ because he turns his heart to ‘understanding’ (verse 4) - and then continues 

highlighting the fate of both those who 'lend their ears' to wisdom, and those who listen to folly. 

In the following paragraphs, the three terms are investigated in their context. 

 

3.6.1 Comparison of ‘Wisdom’ and the ‘Wise’ 

 

Verses 4 and 11 contain words derived from the Hebrew root chachmah (wise and wisdom). The 

stylistic feature of repetition has been retained in V33 and V09, which are compared in Table 3 

below. A literal English translation (LT) has been included as an aid. 

 
Table 3. The repeated root term chachmah in the 1933 and 2009 versions. 
 

BHS 4 ְוָהגּות ִלִּבי ְתבּונֹות  ;ָחְכמֹותְיַדֵּבר , ִּפי.    
(pi, yedaber chachmot; vehagut libi tvunot) 

;ַיַחד ְּכִסיל ָוַבַער יֹאֵבדּו  --  ָימּותּוֲחָכִמים, ִּכי ִיְרֶאה 11   
.ֵחיָלם  ְוָעְזבּו ַלֲאֵחִרים  

(ki yir’eh, chachamim yamutu-- yachad kesil vava’ar yovedu; ve’azvu la’acherim cheylam) 
1933 4 Minun suuni puhuu viisautta, minun sydämeni ajatus on ymmärrystä. 
LT  My mouth speaks wisdom, the thought of my heart is understanding. 
 11 Vaan hänen täytyy nähdä, että viisaat kuolevat, että tyhmät ja järjettömät myös hukkuvat ja 

jättävät toisille tavaransa. 
LT  But (s)he must see that the wise will die, that the foolish and the senseless also will perish 

and leave to others their goods. 
2009 4 Minun suuni puhuu viisautta, sydämeni mietteissä on ymmärrystä. 
LT  My mouth speaks wisdom, my heart’s meditations have understanding. 
 11 Nähdäänhän, että viisaat kuolevat. Myös tyhmät ja järjettömät menehtyvät ja jättävät toisille 

vaurautensa. 
LT  It will also be seen that the wise will die. Also the foolish and the senseless will perish and 

leave to others their wealth. 
 
The two versions contain identical translations for the actual words derived from the Hebrew 

root: viisautta (wisdom) and viisaat (the wise). The translation in verse 11 differs slightly in the 

two versions in that V33 uses the pronoun (s)he as the subject of the clause ‘(s)he must see’ 
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while V09 uses the more general, passive structure ‘it will be seen’. The referent of the pronoun 

in the earlier version is not apparent; it could refer either to the ‘brother’ (verses 8, 9, 10) who 

cannot be redeemed or 'no one’ in verse 8 (‘no one can redeem his brother’, Appendix 5). 

Another minor difference is the verb used for the fate of the foolish; hukkuvat in V33 and 

menehtyvät in V09. The most common meaning for the former is 'drown', but in Biblical contexts 

it usually means ‘perish’ (Hurme, Malin and Syväoja, 1998: 207). The latter is a more modern 

word for ‘perish’. In these two renderings of the Hebrew root term chachmah, the Psalmist is 

indicating that he, although wise, will one day die just as will those who are not wise. The 1992 

version does not reproduce the Hebrew repetition in verses 4 and 11, and the strategy chosen 

instead is demonstrated below. 

 
Table 4. The repeated root term chachmah in the 1992 version. 
 

BHS 4 ְוָהגּות ִלִּבי ְתבּונֹות  ;ָחְכמֹותְיַדֵּבר , ִּפי.    
(pi, yedaber chochmot; vehagut libi tvunot.) 

;ַיַחד ְּכִסיל ָוַבַער יֹאֵבדּו  --  ָימּותּוֲחָכִמים, ִּכי ִיְרֶאה 11   
.ֵחיָלם  ְוָעְזבּו ַלֲאֵחִרים  

(ki yir’eh, chachamim yamutu-- yachad kesil vava’ar yovedu; ve’azvu la’acherim cheylam.) 
1992 4 Suuni puhuu tiedon sanoja, sydämeni pohtii viisautta. 
LT  My mouth speaks words of knowledge, my heart ponders wisdom. 
 11 Viisaatkin kuolevat, se on nähty, yhtä lailla kuin tyhmät ja typerät. Heidän omaisuutensa jää 

muille. 
LT  Even the wise will die, this has been seen, equally to the foolish and the stupid. 

Their possessions will be left for others. 
 
The word chachmot has been translated in V92 as tiedon sanoja (words of knowledge). This is 

from the same semantic field as ‘wisdom’ and could be seen as an apt choice for the modern 

reader in the world where knowledge is highly regarded. However, wisdom and knowledge even 

in modern terms could mean different things; wisdom referring to the way that knowledge is 

used, which means that a person with much knowledge may not necessarily be deemed wise if 

(s)he does not use his/her knowledge wisely. According to Bascom (2003: 110), wisdom in the 

Hebrew Bible “is associated with moral and spiritual commitment, rather than with knowledge”, 

and therefore the 1992 Finnish version of verse 4 would appear to be lacking when attempting to 

convey the meaning of this sentence. Whereas the other two versions refer to the mouth as 

speaking ‘wisdom’, which seems more inclusive, V92 has the mouth speaking ‘words of 
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knowledge’, that is, small parts of 'wisdom', thus inferring a lack of commitment. The BDB 

Hebrew lexicon gives only ‘wisdom’ as the corresponding term for chachmah in biblical usage 

(Brown, F. et al, 1906). The term is translated as either ‘wisdom’ or ‘wise’ plus a noun, such as 

‘words’, in all the ten English versions consulted for reference (Appendix 6). 

 

The repetition of the Hebrew root chachmah has not been reproduced in the translated 1992 

version. This stylistic device may be meaningful in the context, because the Psalmist may wish 

to indicate that even though his mouth speaks wisdom, which makes him a wise man, he will 

also die. Therefore the omission could have resulted in severance of the stylistic link and thereby 

omission of the intentional message created by the two verses, if it had not been compensated for 

by using ‘wisdom’ for another Hebrew word ְתבּונֹות (tvunot) meaning ‘understanding’. The 

translation approach used (dynamic equivalence) is likely to explain the different translations 

used for the same root word in verses 4 and 11. But because the repeated term has been used for 

a different word in the same sentence, it might as well have been used for the correct source 

word to retain accuracy in addition to the stylistic device of repetition. 

 

The use of punctuation in verse 11 is different in the three versions, resulting in different 

interpretations. Because V92 separates the concept of having to leave possessions to others from 

the death of the wise and the foolish by splitting the Hebrew sentence, the second part of verse 

11 could refer either to the wise only or to both the wise and the foolish. The emphasis appears to 

be more on the wise. This is quite different from the other two versions, which infer that it is the 

foolish whose possessions will be left to others. V09 makes this very clear by using a full stop 

after the death of the wise and by combining the death of the foolish with the need to leave 

possessions behind. In reality, this need of course applies to everyone, yet V33 and V09 infer 

that the foolish may have thought otherwise and may find it difficult to accept this fact.  

 

Another consequence of the way that punctuation is used in verse 11 of V92 is its effect on the 

following verse. Verse 12 in this version states that 'the grave will forever be their home’, and so 

here the pronoun ‘their’ refers to the wise (and possibly the foolish). However, this idea is 

contradictory to verse 16, even in the same version, which states that God will redeem the 
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righteous person from the grave, ‘wrench him/her off Hades’ grip’ (Appendix 2). Consequently, 

the grave will not be his/her home forever. The other two versions avoid this contradiction by a 

more skilful use of punctuation. 

 

3.6.2 Comparison of ‘Folly’ and the ‘Foolish’ 

 

Words derived from the root kasal are used in verses 11 and 14. They focus on one of the main 

participants of this Psalm, the one with whom the Psalmist compares himself and his fate - the 

foolish person and his/her folly. V33 and V09 are presented in the following table. 

 
Table 5. The repeated root term kasal in the 1933 and 2009 versions. 
 

BHS 11 ָוַבַער יֹאֵבדּוְּכִסילַיַחד   --  ָימּותּוֲחָכִמים, ִּכי ִיְרֶאה ;  
.ֵחיָלם  ְוָעְזבּו ַלֲאֵחִרים  

(ki yir’eh, chachamim yamutu-- yachad kesil vava’ar yovedu; ve’azvu la’acherim cheylam.) 
.ְּבִפיֶהם ִיְרצּו ֶסָלה, ְוַאֲחֵריֶהם  ; ָלמֹוֵּכֶסל, ֶזה ַדְרָּכם 14   

(zeh darkam, kesel lamo; ve’achareyhem befihem yirtzu selah.) 
1933 11 Vaan hänen täytyy nähdä, että viisaat kuolevat, että tyhmät ja järjettömät myös hukkuvat ja 

jättävät toisille tavaransa. 
LT  But (s)he must see that the wise will die, that the foolish and the senseless also will perish 

and leave their goods to others. 
 14 Näin käy niiden, jotka itseensä luottavat, ja heidän perässään niiden, jotka mielistyvät heidän 

puheisiinsa. Sela. 
LT  This is how it will be with those who trust in themselves and behind them with those who 

delight in their speech. Selah. 
2009 11 Nähdäänhän, että viisaat kuolevat. Myös tyhmät ja järjettömät menehtyvät ja jättävät toisille 

vaurautensa. 
LT  It will also be seen that the wise will die. Also the foolish and the senseless will perish and 

leave to others their wealth. 
 14 Tämä on heidän tiensä, heidän hulluutensa, ja heidän jälkeensä niiden, jotka mieltyvät heidän 

puheisiinsa. Sela. 
LT  This is their way, their madness (folly), and after them that of those who delight in their 

speech. Selah. 
 
The translation of the word kesil is identical in the two versions (tyhmät, ‘foolish’). The second 

occurrence of the root term kasal is not repeated in either version, V33 using a descriptive clause 

and the term rendered as ‘madness’ in V09. In verse 14 of V33, the Hebrew word kesel (folly) 

has been translated as niiden, jotka itseensä luottavat (‘those who trust in themselves'). Because 

the source word does not appear to refer to a person, this choice could be more of an 
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interpretation based on the rest of the Psalm. Although this version in general is said to be 

faithful to the source text, here the translators have used a broad dynamic equivalence approach 

by looking at what it means to be a foolish person according to the Psalmist. According to the 

Psalm, the rich fool does not perhaps trust in himself so much as in his possessions. However, it 

could be argued that he identifies himself with what he owns as he sees his own value in the light 

of his possessions.  

 

One of the main themes of the Psalm is partly discussed in these verses: the wise and the foolish 

will both die, yet their fate at death will be different. Following the Hebrew source text, V33 and 

V09 use a different verb for dying for the two participants of verse 11; the more common word 

'yamutu' (die) for the wise and ‘yovedu’ (perish) for the foolish. This acts to highlight the 

different fate of the two at death, which the Psalmist endeavours to convey in his overall 

message, describing the greatest difference briefly in verses 15 and 16 (Appendix 5). In verse 13 

(Appendix 5) referred to by the first word of verse 14 (zeh –‘this’), the foolish are compared to 

animals that will perish, and this concept is then further developed in verse 14. The Hebrew term 

darkam (‘their way’) in the first part of verse 14 of V33 is translated as Näin käy niiden (‘this is 

how it will be with those’), whilst V09 has a more direct translation Tämä on heidän tiensä (this 

is their way). Later in the verse, both versions maintain the link between the foolish and those 

that come after them by indicating that those who listen to the foolish people will suffer the same 

fate. The translation for verses 11 and 14 in V92 is presented in the following table. 

 
Table 6. The repeated root term kasal in the 1992 version. 
 

BHS 11 ָוַבַער יֹאֵבדּוְּכִסילַיַחד   --  ָימּותּוֲחָכִמים, ִּכי ִיְרֶאה ;  
.ֵחיָלם  ְוָעְזבּו ַלֲאֵחִרים  

(ki yir’eh, chachamim yamutu-- yachad kesil vava’ar yovedu; ve’azvu la’acherim cheylam.) 
.ְּבִפיֶהם ִיְרצּו ֶסָלה, ְוַאֲחֵריֶהם  ; ָלמֹוֵּכֶסל, ֶזה ַדְרָּכם 14   

(zeh darkam, kesel lamo; ve’achareyhem befihem yirtzu selah.) 
1992 11 Viisaatkin kuolevat, se on nähty, yhtä lailla kuin tyhmät ja typerät. Heidän omaisuutensa jää 

muille. 
LT  Even the wise will die, this has been seen, equally to the foolish and the stupid. 

Their possessions will be left for others. 
 14 Tämä on heidän tiensä, mielettömien tie, ja yhä uudet ihmiset mieltyvät heidän puheisiinsa. 

(sela) 
LT  This is their way, the way of the mindless, and ever new people will delight in their speech. 

(Selah) 
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Similarly to the other two versions, in its first occurrence kasal has been translated as tyhmät 

(‘the foolish’) in V92. The reference to the repeated root term has not been reproduced in verse 

14, where kesel has been translated as mielettömien ('the mindless’). By referring to a person 

instead of a noun indicating folly, V92 is similar to V33, thus highlighting the foolish instead of 

their way. Only the 2009 version renders the noun kesel as 'folly', or 'madness', thus being more 

faithful to the source text. The link between the fate of the mindless and those who follow them 

is omitted in V92 by stating only that many people will listen to the mindless. This version has a 

footnote stating that the source text is particularly difficult to interpret in verse 14 (Appendix 2), 

which may be one reason for the interpretation used. The English versions consulted were 

divided in their use of a person or a noun referring to foolishness and the link between the foolish 

and their followers (Appendix 6). 

 

Where the Hebrew source text uses a different verb for dying for the two participants of verse 11, 

V92 omits the second verb, thus missing the inference to the separate fates. Also, a key 

characteristic of the ‘foolish’ in this Psalm is their confidence in their wealth, and the 1992 

version fails to recognise this in verse 11 by indicating that the wealth of the wise (and possibly 

the foolish) will be left to others, making the two equal. The other two versions infer that the 

foolish will no longer be able to trust in their wealth as they will have to leave it behind.  

 

None of the Finnish versions reproduce the repetitive device of the source text, each using more 

or less synonymous terms in the two verses. The link in the theme appears to be ensured despite 

the lack of repetition, because the synonyms used - foolish, mindless, folly, and even ‘those who 

trust in themselves’ - sufficiently convey the idea of foolishness and its expression. Because folly 

and wisdom are generally acquired as a result of choices made in life, and these choices are made 

on the basis of one’s understanding, the final term in the Psalm linked to the main theme and 

worth investigating more closely is bin, the Hebrew root term for ‘understanding’. 
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3.6.3 Comparison of ‘Understanding’ 

 

The root term bin, closely linked to chachmah, because in addition to 'understanding’ it can also 

convey 'intelligence and insight', is used in verses 4 and 21, first as a noun and then as a verb. 

Again this repetition is reproduced in V33 and V09, albeit as a noun in both two verses. These 

two versions are shown in the following table. 

 
Table 7. The repeated root term bin in the 1933 and 2009 versions. 
 

BHS 4 ְתבּונֹותְוָהגּות ִלִּבי   ;ָחְכמֹותְיַדֵּבר , ִּפי.    
(pi, yedaber chachmot; vehagut libi tvunot.) 

.ִנְמַׁשל ַּכְּבֵהמֹות ִנְדמּו  ;יִָביןְולֹא , ָאָדם ִּביָקר 21   
(adam biykar, velo yavin; nimshal kabehemot nidmu.) 

1933 4 Minun suuni puhuu viisautta, minun sydämeni ajatus on ymmärrystä. 
LT  My mouth speaks wisdom, the thought of my heart is understanding. 
 21 Ihminen, mahtavinkin, on ymmärrystä vailla, hän on verrattava eläimiin, jotka hukkuvat. 
LT  A human, even the mightiest of them, is without understanding, he/she is comparable to 

animals that will perish. 
2009 4 Minun suuni puhuu viisautta, sydämeni mietteissä on ymmärrystä. 
LT  My mouth speaks wisdom, my heart’s meditations have understanding. 
 21 Mahtavinkin ihminen, jolla ei ole ymmärrystä on verrattavissa eläimiin, jotka hukkuvat. 
LT  Even the mightiest human who has no understanding is comparable to animals that will 

perish. 
 
Almost identical translations for verse 4 are used in the two versions, explaining that the Psalmist 

as a wise man has 'understanding’. Even though this same word is used in verse 21 in both 

versions, they differ in their interpretation of the sentence as a whole. The 1933 version indicates 

that all men, even those with might and power, are without understanding and therefore 

comparable with animals that will perish. According to Young’s Literal Translation (Appendix 

1), the Hebrew source text reads ‘Man in honour, who understandest not, Hath been like the 

beasts, they have been cut off!’. This interpretation is reflected in V09, which states that only 

those people, even the mightiest, who do not have understanding, are comparable to animals that 

will perish. The Psalmist has in fact been developing this theme throughout the Psalm and finally 

reaches the conclusion; understanding is more important than riches, because it prevents him 

from suffering the fate of the rich fools. In this light, understanding could be seen as a solution to 

his riddle (verse 5), and if this is the case, he will have given a clue to the solution of the riddle 

before he expressed it, inserting the lexical item ‘understanding’ in verse 4 as if in anticipation. 
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Both terms derived from bin have been interpreted differently in the 1992 version as shown by 

the following table.  

 
Table 8. The repeated root term bin in the 1992 version. 
 

BHS 4 ְתבּונֹותְוָהגּות ִלִּבי   ;ָחְכמֹותְיַדֵּבר , ִּפי.    
(pi, yedaber chachmot; vehagut libi tvunot.) 

.ְּבֵהמֹות ִנְדמּוִנְמַׁשל ַּכ  ;יִָביןְולֹא , ָאָדם ִּביָקר 21   
(adam biykar, velo yavin; nimshal kabehemot nidmu.) 

1992 4 Suuni puhuu tiedon sanoja, sydämeni pohtii viisautta. 
LT  My mouth speaks words of knowledge, my heart ponders wisdom. 
 21 Rikkainkaan ihminen ei ole ikuinen, eläinten tavoin hän lakkaa olemasta. 
LT  Even the richest human is not eternal, like animals he/she will cease to exist. 

 
The Hebrew root term bin in verse 4 has been translated as ‘wisdom’. According to modern 

usage this could be acceptable, yet because the more common Hebrew word for 'wisdom' 

(chachmot) is used earlier in the sentence, it is more likely that tvunot should be translated as 

'understanding', which is also supported by the BDB lexicon. By using ‘wisdom’ immediately 

after 'words of knowledge', the overall effect seems to have been slightly weakened when 

compared to the combination of 'wisdom' and 'understanding' in the other versions. In verse 21, 

any reference to ‘understanding’ has been omitted in V92 and instead the focus is on the fact that 

all human beings will die. The Masoretic Text does not appear to support this interpretation. It is 

more likely that the Psalmist wished to use the linguistic device of punning as a surprise effect in 

an otherwise identical sentence to highlight the importance of understanding. Of the ten English 

translations consulted (Appendix 6), ‘understanding’ in this verse is omitted only in the 

Contemporary English Version which uses a rendering similar to that in V92. According to Floor, 

this English version could be representative of the ‘open interpretative’ translation type which 

does not maintain any lexical concordance and where the semantic content of the original text 

can hardly be detected (2007: 16). The implications of this as well as other translation choices 

will be considered in the next section. 

 

The stylistic feature of repetition is not used in this version and instead verse 13 in its entirety is 

repeated in verse 21 despite the fact that the two verses contain a different Hebrew word (yalin 

and yavin, Appendix 4). This Psalm in general appears to compare the Psalmist with a ‘foolish 
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rich man’ - in fact, this comparison indicates that Psalm 49 is a ‘wisdom’ Psalm - and therefore it 

would seem important to retain the comparison related to these two participants in the text. In 

verse 4 the Psalmist states that he has understanding, and then in verse 21 he mentions rich men 

who do not have understanding. Thus by omitting the repetition, V92 may miss the point of the 

entire message which the Psalmist has been developing throughout his text via repetitive terms: 

rich men who have no understanding are comparable to animals that perish. With no 

understanding, they end up becoming foolish instead of wise and receiving the fate of those who 

pursue folly. This was also supported by the verbs used earlier in verse 11, which indicated that 

the foolish will perish – a similar verb as that used for animals. 

 

3.7 Findings and implications 

 

Three Finnish versions of Psalm 49 were compared to establish any differences and thereby 

reasons for the negative feedback on V92. The original hypothesis was that even a small sample 

could produce some reasons since the amount of feedback on the entire Bible translation was 

considerable. However, the approach in the translation of the Psalms was to be cautious, and the 

clarity and poetic features of the Psalms in particular received positive feedback. This could have 

meant that no significant differences would be found. The results of both the general analysis 

comparing semantic resemblance and adjustments made to the original form, and the detailed 

investigation of repeated key terms showed differences in all three versions.  

 

The purpose of V92 was to improve readability, particularly to facilitate understanding among 

younger Bible readers who found V33 too complicated and among those who are not familiar 

with the Bible. The terminology used in V92 is more up-to-date, terms are made more explicit 

and the use of main clauses produces a ‘punchy’, modern style, which all improve readability 

and naturalness. However, the lack of connectives in the text overall tends to reduce cohesion, 

which results in a somewhat ambiguous translation. Therefore, despite its naturalness, following 

the main themes identified in section 3.3 may be more difficult in V92. For example, the end part 

of verse 11 contains the connective ‘ve’ (here: and), the omission of which produces a different 

interpretation of the sentence (as explained in 3.6.1). In this version, it is mainly the wise who 
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will have to leave their possessions to others, which means that those reading this version will 

find it more difficult to perceive the different fates between the two main participants of the 

Psalm. V92 attempts to interpret the main message of the Psalm and make it more explicit by 

repeating an earlier verse (13) at the end of the Psalm, thus disregarding the semantic content of 

the source verse: a key Hebrew word yavin (understand) has been changed to yalin (abide, 

eternal).  Consequently, one aspect of the entire message is emphasised – that all people will die 

– over another, a possible thematic climax: the ultimate fate of those who have understanding 

will be different. This message is then missed in V92. 

 

Among the verses studied more closely, there is one possible ‘contextual meaning effect’ 

(implicature) (Floor 2007) which can be made explicit, and the 1992 version attempts to do so, 

yet appears to fail. This concerns the Hebrew word chachmot, ‘wisdom’, which, as mentioned 

earlier, does not in Biblical Hebrew refer to knowledge as implied by V92 in verse 4 (‘My mouth 

shall speak words of knowledge’), but to moral and spiritual commitment. This is in line with 

Floor’s finding that some deeper meanings may be less accessible when using a ‘close or open 

interpretative’ translation method (2007: 19).  

 

In making certain information more explicit by omitting referents (verse 9), terms (verse 14) or 

parts of sentence (verse 21), V92 results in a text which gives the target audience a specific 

interpretation, leaving any alternative or deeper meanings uncovered. The average Bible reader 

would therefore have a version where the translator has acted as an exegete and denied the reader 

access to other interpretations. Those who preach or teach the Bible, often study several versions 

when preparing a message, and therefore would be able to establish the differences between V33, 

V92 and V09, as well as other language versions. They will be able to choose the interpretation 

that they wish to present. If they chose to use V92 as the main version when delivering the 

message, they would either complement it by explaining other interpretations or, if their 

theological direction was similar to V92, omit any explanations. 

 

The general analysis demonstrated that lexical concordance in V92 (16/40) is lower compared 

with the other versions, indicating that the information content has been made more explicit 
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through interpretation. An example could be achar (‘after’) in verse 14, which has been 

translated as yhä uudet ihmiset (ever new people). By deleting the link between the destiny of 

foolish people and those who follow them, a rhetorical purpose of the verse may be missed: the 

Psalmist may have wished to caution his hearers to avoid the way of the foolish. Consequently, it 

may reduce the impact on the target audience which might otherwise feel challenged to consider 

their own fate. Idioms/figures of speech were also made more explicit compared to the other two 

versions. An example is found in verses 13 and 21 containing the phrase ִנְמַׁשל ַּכְּבֵהמֹות ִנְדמּו 

(comparable to animals who perish), which, unlike the other two versions, was interpreted as 

eläinten tavoin hän lakkaa olemasta (like animals he/she will cease to exist). This gives the 

target audience a specific theological direction: the wicked (represented by the rich fool) will just 

cease to exist instead of ‘perish’, that is, they will escape more lightly. These features reduce the 

accuracy of V92, which makes it more difficult to put one’s trust in this version. 

 

Repeating only sixteen of the forty possible recurring terms, V92 has resulted in the loss of 

themes. For example, the Psalmist solved his problem of fear by realising the difference between 

himself and the foolish rich man: he had understanding (verse 4) which enabled him to put his 

trust in God instead of possessions while the foolish rich had no such understanding, and 

therefore his end was sad. This enabled the Psalmist not to fear (verses 17-21). By using 'envy' 

instead of 'fear', V92 reduces the main problem of the Psalmist to a level where it was not, and 

by leaving out understanding in both verses where it occurs, it takes away the solution to the 

riddle. This has grave implications for the reader of V92 who is left without hope, since the 

message of this version is that everyone will die and not even riches will save them. There is no 

hint of an alternative fate at the end. 

 

The translator may have chosen lexical variation over reproduction due to various constraints 

applied in the translation process. It is also possible that recurrent terms were not repeated 

because the translator felt that the target reader may not have perceived the theme through the 

repeated terms in Finnish. However, considering the fact that repetition is a universal feature 

across languages, and is often used as a poetical device not only in Hebrew but also in Finnish, it 

could be argued that the target reader should at least have been given the opportunity. Also, as 
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none of the three versions investigated in this paper were intended for the average Bible reader 

only but were also aimed at preachers and teachers of the Bible who are more likely to analyse 

their texts, there is a compelling reason to use the stylistic device of repetition in the translation if 

it is used in the original to convey a message.  

 

Another result of the lack of repetition is a compromised rhetorical purpose: some of the terms, 

such as ‘fear’, are salient features of the author's intention, and the use of ‘envy’ will change this 

intention. Also, the Psalmist states as his purpose the imparting of wisdom to his hearers and 

wishes to establish his credentials to give more weight to his message. The reduction of 

‘wisdom’ to ‘words of knowledge’ indicates that he may have some ‘book knowledge’ but not 

necessarily the means to use it wisely. It also removes the aspect of (moral and) spiritual 

commitment, which has a key role in the overall message of the Psalm as it guides the two 

participants to two different fates. 

 

All these aspects mean that V92 will not communicate the same message as the original Hebrew 

text, partly because the Masoretic Text was not used as the source text for all verses of Psalm 49 

and the Septuagint gives differing interpretations for these verses, and partly because of the 

choices made both before and during the translation process. Consequently, the impact of V92 on 

the target audience will change from a message of hope and encouragement to one of 

hopelessness, which may not lead to worship and praise – the social function of the original 

Psalm.   
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4  CONCLUSION 

 

In Psalm 49, the Psalmist gradually develops a theme where he compares the fate of two types of 

people: the wise and the foolish. He uses several stylistic devices to reach his conclusions, and 

this paper attempted to look at one of these devices, repetition, which is commonly used in poetic 

texts to enhance and highlight the message and its various co-themes or sub-themes. Three 

Finnish translations of the Psalm were first investigated at general level by redefinition of the 

translation types used and comparison of qualities of translation. The versions were then 

analysed on the basis of how the reproduction or omission of a stylistic device, such as repetition, 

would affect the outcome: the message conveyed and the possible implications to the target 

audience. The main aim of the study was to establish reasons for the negative feedback received 

by the 1992 version. A surprising finding was that V92 was significantly different than the other 

two versions, partly because of the translation approach adopted and partly because instead of 

the Masoretic Text, the Septuagint was used as the source text for some verses.  

 

V92 follows the dynamic equivalence translation approach in that it sacrifices form in order to 

bring variety to the text and attempt to elicit the desired response from the target audience. 

Because form is used in Psalm 49 to convey the main message, this sacrifice does not appear to 

be warranted. Interpretation which has resulted in the lexical variation or omission of several 

recurrent terms used in Psalm 49 as a stylistic, content-enhancing device, and the translator 

taking the role of an exegete mean that the target audience are unlikely to be aware of some 

aspects, possibly the key themes, of the Psalm. With no access to these themes, the opportunity 

for an ‘equivalent response’ will be missed. 

 

Some of Nida’s requirements for dynamic equivalence were met by V92 in Psalm 49, for 

example it is written in an easy and natural style. On the other hand, the above findings suggest 

that it does not reflect the ‘spirit and manner’ of the original or produce a similar response, 

because the main themes have been changed or weakened, that is, the content has been 

overlooked in the attempt to communicate well. It would also appear that the advice to use 
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cautiousness in relation to amending the older version (V33) was not necessarily heeded when 

translating this Psalm.  

 

The findings of this study suggest that in V92 access to some aspects of the source text was 

denied and a specific theological direction chosen due both to individual translation choices and 

the general translation approach selected. Consequently, a different message was conveyed and a 

different impact on the target audience achieved and therefore a different response elicited.  

Accordingly, these findings provide additional support for the negative feedback received and 

suggest that the V92 translation of Psalm 49 may not have succeeded in offering readers a text in 

which to put one’s trust. 

 

These findings were based on a small sample from the 1992 Finnish translation of the Book of 

Psalms which represents biblical poetry. Since there are different types of poetic Psalms, the 

current findings may not be applicable to all types, although the majority of the findings were not 

text type-dependent. There is also scope for future research as the Hebrew Scriptures contain 

numerous different genres in addition to poetry, and it would be interesting to discover, by using 

similar procedures, how these findings relate to other genres. 
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APPENDICES 

 
Appendix 1  Psalm 49 in Hebrew, BHS (with Young’s literal translation) 
 

.קַֹרח ִמְזמֹור-ַלְמַנֵּצַח ִלְבֵני  א  
.יְֹׁשֵבי ָחֶלד-ָּכל,  ַהֲאִזינּו  ; ָהַעִּמים-ָּכל, זֹאת-ִׁשְמעּו   ב  
.ָעִׁשיר ְוֶאְביֹון,  ַיַחד    --ִאיׁש-ְּבֵני-ַּגם, ְּבֵני ָאָדם-ַּגם   ג  

. ְוָהגּות ִלִּבי ְתבּונֹות  ; ר ָחְכמֹותְיַדֵּב, ִּפי   ד  
.ִחיָדִתי,  ֶאְפַּתח ְּבִכּנֹור  ; ַאֶּטה ְלָמָׁשל ָאְזִני   ה  
.ֹן ֲעֵקַבי ְיסּוֵּבִני  ֲעו    --ִּביֵמי ָרע, ָלָּמה ִאיָרא   ו  
. ּוְברֹב ָעְׁשָרם ִיְתַהָּללּו  ; ֵחיָלם-ַהּבְֹטִחים ַעל   ז  
ִיֵּתן ֵלאלִֹהים - לֹא   ; יׁשלֹא ָפדֹה ִיְפֶּדה ִא--ָאח   ח

.ָּכְפרֹו  
. ְוָחַדל ְלעֹוָלם   ; ִּפְדיֹון ַנְפָׁשם, ְוֵיַקר  ט  
. לֹא ִיְרֶאה ַהָּׁשַחת  ; עֹוד ָלֶנַצח-ִויִחי   י  

 ַיַחד ְּכִסיל ָוַבַער     --ֲחָכִמים ָימּותּו, ִּכי ִיְרֶאה   יא
;יֹאֵבדּו  

. ֵחיָלם   ְוָעְזבּו ַלֲאֵחִרים   
;ְלדֹור ָודֹר,  ִמְׁשְּכנָֹתם    --ְלעֹוָלם, ָּבם ָּבֵּתימֹוִקְר   יב  

. ֲעֵלי ֲאָדמֹות   , ָקְראּו ִבְׁשמֹוָתם  
. ִנְמַׁשל ַּכְּבֵהמֹות ִנְדמּו   ; ָיִלין-ַּבל, ְוָאָדם ִּביָקר   יג  
ְּבִפיֶהם ִיְרצּו ,  ְוַאֲחֵריֶהם   ; ֵּכֶסל ָלמֹו, ֶזה ַדְרָּכם  יד

.ֶסָלה  
: ָמֶות ִיְרֵעם   --ִלְׁשאֹול ַׁשּתּו, ַּכּצֹאן   טו  

ְלַבּלֹות , )ְוצּוָרם(וצירם --ַלּבֶֹקר, ַוִּיְרּדּו ָבם ְיָׁשִרים
. ִמְּזֻבל לֹו   ; ְׁשאֹול  

 ִּכי ִיָּקֵחִני    : ְׁשאֹול-ִמַּיד, ִיְפֶּדה ַנְפִׁשי--ֱאלִֹהים-ַאְך  טז
.ֶסָלה  

.ְּכבֹוד ֵּביתֹו, ְרֶּבהִי- ִּכי   : ַיֲעִׁשר ִאיׁש-ִּכי, ִּתיָרא-ַאל   יז  
.ֵיֵרד ַאֲחָריו ְּכבֹודֹו- לֹא   ; ִיַּקח ַהּכֹל, ִּכי לֹא ְבמֹותֹו   יח  

.ֵתיִטיב ָלְך-ִּכי,  ְויֹוֻדָך  ; ְּבַחָּייו ְיָבֵרְך, ַנְפׁשֹו-ִּכי   יט  
.אֹור-לֹא ִיְראּו, ֵנַצח- ַעד   ; ּדֹור ֲאבֹוָתיו-ַעד, ָּתבֹוא   כ  

. ִנְמַׁשל ַּכְּבֵהמֹות ִנְדמּו   ; לֹא ָיִביןְו, ָאָדם ִּביָקר   כא  
 

1To the Overseer. -- By sons of Korah. A Psalm. Hear 
this, all ye peoples, Give ear, all ye inhabitants of the 
world.  
 2Both low and high, together rich and needy.  
 3My mouth speaketh wise things, And the meditations of 
my heart [are] things of understanding.  
 4I incline to a simile mine ear, I open with a harp my 
riddle:  
 5Why do I fear in days of evil? The iniquity of my 
supplanters doth compass me.  
 6Those trusting on their wealth, And in the multitude of 
their riches, Do shew themselves foolish.  
 7A brother doth no one at all ransom, He doth not give to 
God his atonement.  
 8And precious [is] the redemption of their soul, And it 
hath ceased -- to the age.  
 9And still he liveth for ever, He seeth not the pit.  
 10For he seeth wise men die, Together the foolish and 
brutish perish, And have left to others their wealth.  
 11Their heart [is]: Their houses [are] to the age, Their 
tabernacles to all generations. They proclaimed their 
names over the lands.  
 12And man in honour doth not remain, He hath been like 
the beasts, they have been cut off.  
 13This their way [is] folly for them, And their posterity 
with their sayings are pleased. Selah.  
 14As sheep for Sheol they have set themselves, Death 
doth afflict them, And the upright rule over them in the 
morning, And their form [is] for consumption. Sheol [is] a 
dwelling for him.  
 15Only, God doth ransom my soul from the hand of 
Sheol, For He doth receive me. Selah.  
 16Fear not, when one maketh wealth, When the honour of 
his house is abundant,  
 17For at his death he receiveth nothing, His honour goeth 
not down after him.  
 18For his soul in his life he blesseth, (And they praise 
thee when thou dost well for thyself.)  
 19It cometh to the generation of his fathers, For ever they 
see not the light.  
 20Man in honour, who understandest not, Hath been like 
the beasts, they have been cut off! 
 

Note: the Hebrew and English verse numbers do not match, because the first verse in the Hebrew is considered a 
title in the English version and the numbering begins from the second Hebrew verse. 
 
BHS = Biblia Hebraica Stuttgartensia 



 40

Appendix 2  Psalm 49 in Finnish (with literal English translation) 
 

1933 version 
1. Veisuunjohtajalle; koorahilaisten virsi.  
 
2. Kuulkaa tämä, kaikki kansat, ottakaa korviinne, 
maailman asukkaat kaikki,  
3. sekä alhaiset että ylhäiset, niin rikkaat kuin köyhät.  
4. Minun suuni puhuu viisautta, minun sydämeni ajatus 
on ymmärrystä.  
5. Minä kallistan korvani kuulemaan mietelauseita, minä 
selitän ongelmani kannelta soittaen.  
6. Miksi minä pelkäisin pahoina päivinä, kun minun 
vainoojani vääryys piirittää minut?  
7. He luottavat tavaroihinsa ja kerskaavat suuresta 
rikkaudestaan.  
8. Kukaan ei voi veljeänsä lunastaa eikä hänestä Jumalalle 
sovitusta maksaa.  
9. Sillä hänen sielunsa lunastus on ylen kallis ja jää iäti 
suorittamatta,  
10. että hän saisi elää iankaikkisesti eikä kuolemaa näkisi. 
11. Vaan hänen täytyy nähdä, että viisaat kuolevat, että 
tyhmät ja järjettömät myös hukkuvat ja jättävät toisille 
tavaransa.  
12. He luulevat, että heidän huoneensa pysyvät iäti ja 
heidän asuntonsa polvesta polveen; he nimittävät 
maatiloja nimensä mukaan.  
13. Mutta ihminen, mahtavinkaan, ei ole pysyväinen: hän 
on verrattava eläimiin, jotka hukkuvat.  
14. Näin käy niiden, jotka itseensä luottavat, ja heidän 
perässään niiden, jotka mielistyvät heidän puheisiinsa. 
Sela.  
15. Kuin lammaslauma heidät viedään tuonelaan, 
kuolema heitä kaitsee, jo huomenna oikeamieliset astuvat 
heidän ylitsensä; tuonela kalvaa heidän hahmoansa, eikä 
heillä ole asuntoa.  
16. Mutta minun sieluni Jumala lunastaa tuonelan 
vallasta, sillä hän ottaa minut huomaansa. Sela.  
17. Älä pelkää, jos joku rikastuu, jos hänen talonsa 
komeus karttuu.  
18. Sillä kuollessaan ei hän ota mitään mukaansa, eikä 
hänen komeutensa astu alas hänen jäljessänsä.  
19. Vaikka hän eläissänsä kiittää itseään siunatuksi, 
vaikka sinua ylistetään, kun vietät hyviä päiviä,  
20. täytyy sinun mennä isiesi suvun tykö, jotka eivät ikinä 
enää valoa näe.  
21. Ihminen, mahtavinkin, on ymmärrystä vailla, hän on 
verrattava eläimiin, jotka hukkuvat. 
 

1. To the Director of Singing (hymns); a Korahite hymn.  
2. Hear this, all nations, turn your ears to this, all 
inhabitants of the world,  
3. both low and high, both rich and poor.  
4. My mouth speaks wisdom, the thought of my heart is 
understanding.  
5. I give my ear to hear aphorisms, I explain my problem 
by playing the harp.  
6. Why should I fear in bad days, when my oppressor’s 
iniquity surrounds me?  
7. They trust in their goods and boast about their great 
riches.  
8. No one can redeem his/her brother nor pay atonement 
for him to God.  
9. For the redemption of his/her soul is very dear and will 
remain unperformed forever,  
10. that he/she could live forever and not see death.  
11. But he/she must see that the wise will die, that the 
foolish and the senseless also will perish and leave their 
goods to others.  
12. They think that their houses will remain forever and 
their dwellings from generation to generation; they call 
estates after their own names.  
13. Yet man, even the mightiest of them, will not last 
forever: he/she is comparable to animals who will perish. 
14. This is how it will be with those who trust in 
themselves, and following them with those who delight in 
their talk. Selah.  
15. As a herd of sheep they will be taken to Hades, death 
will shepherd them, as soon as tomorrow the righteous 
will step over them; Hades will gnaw at their figure, and 
they will not have a dwelling.  
16. But my soul God will redeem from the power of 
Hades, for he will take me to himself. Selah.  
17. Do not fear, if someone becomes rich, if the grandeur 
of his/her house increases.  
18. For when he/she dies will he/she take nothing with 
him/her, neither will his/her grandeur step down at his/her 
heels.  
19. Although while alive he praises himself blessed, 
although you are praised, when you have good days,  
20. you must go to the relatives of your fathers who will 
never again see light.  
21. Man, even the mightiest of them, is without 
understanding, he/she is comparable to animals who will 
perish. 
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1992 version 

1 Laulunjohtajalle. Korahilaisten psalmi. 
2 Kuulkaa tämä, kaikki kansat, 
kuunnelkaa, maan asukkaat, 
2 Kuulkaa tämä, kaikki kansat, 
kuunnelkaa, maan asukkaat, 
3 niin alhaiset kuin ylhäiset, 
rikas ja köyhä yhtä lailla! 
4 Suuni puhuu tiedon sanoja, 
sydämeni pohtii viisautta. 
5 Minä tahdon tutkistella mietelauseita, ratkoa arvoituksia 
lyyraa soittaen. 
6 Miksi pelkäisin pahana päivänä, 
kun petturien kavaluus saartaa minut? 
7 He luottavat rikkauteensa, 
kerskailevat suurella omaisuudellaan. 
8 Mutta henkeään ihminen ei voi lunastaa, 
ei hän voi käydä kauppaa Jumalan kanssa. 
9 Elämän lunnaat ovat liian kalliit, 
ne jäävät iäksi maksamatta. 
10 Ei ihminen elä ikuisesti, ei hän vältä hautaa. 
11 Viisaatkin kuolevat, se on nähty, 
yhtä lailla kuin tyhmät ja typerät. 
Heidän omaisuutensa jää muille. 
12 Hauta on ikuisesti heidän kotinsa, 
heidän asuntonsa ajasta aikaan, 
vaikka he eläessään omistivat maat ja mannut. 
13 Rikkainkaan ihminen ei ole ikuinen, eläinten tavoin 
hän lakkaa olemasta. 
14 Tämä on heidän tiensä, mielettömien tie, 
ja yhä uudet ihmiset mieltyvät heidän puheisiinsa. 
(sela) 
15 Kuin lammaslauma he vaipuvat tuonelaan, 
kuolema paimentaa heitä siellä. 
Jo seuraavana päivänä 
oikeamieliset kulkevat heidän ylitseen. 
Tuonela on heidän asuinsijansa, 
se kuihduttaa heidät.* 
16 Mutta Jumala lunastaa minut, hän tempaa minut 
tuonelan otteesta. (sela) 
17 Älä kadehdi, kun joku rikastuu, 
kun hän kartuttaa talonsa omaisuutta. 
18 Kuollessaan hän ei ota mukaansa mitään, 
hänen omaisuutensa ei seuraa häntä hautaan. 
19 Vaikka hän eläessään ihastelee osaansa 
ja toiset kiittävät hänen menestystään, 
20 hänen täytyy mennä isiensä luo, 
paikkaan, jossa ei valoa nähdä. 
21 Rikkainkaan ihminen ei ole ikuinen, eläinten tavoin 
hän lakkaa olemasta. 
 
49:15 Alkuteksti on erityisen vaikeatulkintainen. 

1 To the Director of Singing (songs). A Korahite 
Psalm. 
2 Hear this, all nations, 
listen, earth’s inhabitants, 
3 both low and high, 
rich and poor to the same measure! 
4 My mouth speaks words of knowledge, 
my heart ponders wisdom. 
5 I want to study aphorisms, 
solve riddles by playing the lyre. 
6 Why should I fear on a bad day, 
when traitors' cunning encircles me? 
7 They trust in their riches, 
boast of their numerous possessions. 
8 But his life man cannot redeem, 
he cannot trade with God. 
9 Life’s ransom is too dear, 
it will remain unpaid forever. 
10 Man will not live forever, 
he/she will not avoid the grave. 
11 Even the wise will die, this has been seen, 
just like the foolish and stupid. 
Their possessions will be left for others. 
12 The grave will forever be their home, 
their dwelling from moment to moment, 
even though while alive they owned house and home. 
13 Even the richest of humans will not last forever, 
like animals he/she will cease from existing. 
14 This is their way, the way of the mindless, 
and ever new people will delight in their talk. (Selah) 
15 Like a herd of sheep they will sink to Hades, 
death will shepherd them there. 
As soon as the following day 
the righteous will walk over them. 
Hades is their dwelling place, 
it will wither them up.* 
16 But God will redeem me, 
he will wrench me off Hades' grip. (Selah) 
17 Do not envy when someone becomes rich, 
when he/she increases his/her house’s assets. 
18 When he/she dies, he/she will not take anything with 
him/her. 
his/her possessions will not follow him/her to the grave. 
19 Although he while alive admires his/her lot  
and others praise his/her success, 
20 he/she will have to go to his/her fathers, 
to a place where light cannot be seen. 
21 Even the richest human will not last forever, 
like animals he/she will cease existing. 
 
49:15 The source text is particularly difficult to interpret. 
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2009 version 

1. Musiikinjohtajalle. Koorahilaisten 
psalmi. 
2. Kuulkaa tämä, kaikki kansat, 
kuunnelkaa, kaikki maan asukkaat, 
3. sekä alhaiset että ylhäiset, 
niin rikkaat kuin köyhät. 
4. Minun suuni puhuu viisautta, 
sydämeni mietteissä on ymmärrystä. 
5. Minä kallistan korvani kuulemaan mietelauseita, 
ratkaisen arvoitukseni lyyraa soittaen. 
6. Miksi pelkäisin pahoina päivinä, 
kun petturien vääryys ympäröi minua, 
7. noiden, jotka luottavat vaurauteensa 
ja kerskailevat suuresta rikkaudestaan. 
8. Ei kukaan voi veljeään lunastaa 
eikä hänestä Jumalalle sovitusta maksaa 
9. – onhan ihmisten sielujen lunastus kallis, 
ihmiseltä se jää ikuisesti suorittamatta – 
10. niin että hän saisi elää ikuisesti 
eikä näkisi kuolemaa. 
11. Nähdäänhän, että viisaat kuolevat. 
Myös tyhmät ja järjettömät menehtyvät 
ja jättävät toisille vaurautensa.  
12. Sisimmässään he ajattelevat, 
että heidän huoneensa pysyy ikuisesti, 
heidän asuinsijansa polvesta polveen. 
He nimittävät maatiloja nimensä mukaan. 
13. Mutta mahtavinkaan ihminen ei ole pysyvä. 
Häntä voi verrata eläimiin, jotka häviävät. 
14. Tämä on heidän tiensä, heidän hulluutensa, 
ja heidän jälkeensä niiden, jotka mieltyvät heidän 
puheisiinsa. Sela. 
15. Kuin lammaslauma heidät viedään tuonelaan, 
kuolema heitä kaitsee. 
Aamun koittaessa oikeamieliset hallitsevat heitä. 
Heidän hahmonsa katoaa,  
tuonela on heidän asuntonsa. 
16. Mutta Jumala lunastaa minun sieluni tuonelan 
vallasta, 
sillä hän ottaa minut huomaansa. Sela. 
17. Älä pelkää, kun joku rikastuu, 
kun hänen kotinsa loisto lisääntyy. 
18. Sillä kuollessaan hän ei ota mitään mukaansa 
eikä hänen rikkautensa astu alas hänen jäljessään. 
19. Vaikka hän eläessään kutsuu itseään siunatuksi 
– ja sinuahan ylistetään, kun sinulla on kaikki hyvin – 
20. hänen sielunsa joutuu esiisiensä luo, 
jotka eivät ikinä valoa näe. 
21. Mahtavinkin ihminen, jolla ei ole ymmärrystä 
on verrattavissa eläimiin, jotka hukkuvat. 

1. To the Director of Music. A Korahite Psalm. 
2. Hear this, all nations. 
listen, all earth’s inhabitant. 
3. both low and high, 
both rich and poor. 
4. My mouth speaks wisdom, 
my hearts meditations have understanding. 
5. I will give my ear to hear aphorisms, 
I will solve my riddles by playing the lyre. 
6. Why should I fear on bad days, 
when traitors’ iniquity surrounds me, 
7. of those who trust in their wealth 
and who boast of their great riches. 
8. No one can redeem his/her brother 
nor pay atonement to God for him 
9. - the fact is that the redemption of human souls is dear,  
for man it will remain forever nonperformed - 
10. so that he/she could live forever and not see death. 
11. The fact is that it will be seen that the wise will die. 
Also the foolish and the senseless will perish 
and leave to others their wealth. 
12. Deep down in their hearts they think 
that their house will last forever, 
their dwelling places from generation to generation. 
They name estates after their own name. 
13. Yet even the mightiest human will not last forever. 
He/she can be compared with animals who will perish. 
14. This is their way, their madness, 
and after them that of those who delight in their talk. 
Selah. 
15. As a herd of sheep they will be taken to Hades, 
death will shepherd them. 
When the day dawns the righteous will rule over them. 
Their figure will disappear. 
Hades will be their dwelling. 
16. But God will redeem my soul from the power of 
Hades, 
for he will take me to himself. Selah. 
17. Do not fear when someone becomes rich, 
when the grandeur of his/her home increases. 
18. For when he/she dies he/she will not take anything 
with him/her 
nor will his/her riches step down at his/her heels. 
19. Although when alive he calls himself blessed 
- and you will of course be praised when all is well with 
you - 
20. his/her soul will be taken to where his/her ancestors 
are, 
who will never see light.   
21. Even the mightiest human who has no understanding 
is comparable to animals who will perish. 
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Appendix 3  Criteria for distinguishing translation types (Floor), Psalm 49 
 

 1933 1992 2009 
a) Order of clauses 
and phrases 
 
 

1) Hebrew order 
2) Slight adj. (inhabit. 
world all) 
3) Hebrew order 
4) Slight adj. (thought 
my heart) 
5) Slight adj. (aph. my 
ear, harp prob.) 
6) Slight adj. (days bad, 
iniquity oppressors) 
7) Slight adj. (great 
riches boast) 
8) Slight adj. (brother no 
one, pay to God 
atonement) 
9) Slight adj. (very dear 
redemption, non-
performed forever) 
10) Slight adj. (see 
death) 
11) Slight adj. (also the 
foolish) 
12) Slight adj. (own 
names estates) 
13) Hebrew order 
14) Slight adj. (their talk 
delight) 
15) Changed order (as 
soon as tomorrow) 
16) Changed order (But 
my soul) 
17) Slight adj. (rich 
someone, increases 
grandeur his house) 
18) Slight adj. (not when 
dies, heels grandeur) 
19) Slight adj. (himself 
while alive) 
20) Slight adj. (relatives 
your fathers) 
21) Slight adj. (without 
understanding) 

1) Hebrew order 
2) Slight adj. 
(inhabitants of earth) 
3) Slight adj. (measure 
rich and) 
4) Slight adj. (ponders 
my heart) 
5) Slight adj. 
(aphorisms study, play 
the lyre riddles) 
6) Slight adj. (day bad, 
cunning trait.) 
7) Slight adj. 
(possessions boast) 
8) Slight adj. (redeem 
man, with God trade) 
9) Slight adj. (dear 
ransom life's, unpaid 
forever) 
10) Hebrew order 
11) Changed order 
(Even the wise will) 
12) Slight adj. (home 
forever, owned while 
alive) 
13) Slight adj. (hum. 
richest, like animals) 
14) Slight adj. (their 
talk delight) 
15) Changed order As 
soon as the following 
day) 
16) Changed order (off 
Hades grip) 
17) Slight adj. (rich 
someone, assets his 
houses) 
18) Slight adj. (not 
when dies, follow him 
possessions) 
19) Slight adj. 
(success his) 
20) Slight adj. (be seen 
slight) 
21) Slight adj. (human 
richest, like animals) 
 

1) Hebrew order 
2) Slight adj. (inhabit. 
of earth) 
3) Hebrew order 
4) Slight adj. (med. my 
heart) 
5) Slight adj. 
(aphorisms my ear) 
6) Slight adj. (days bad, 
iniquity traitors) 
7) Slight adj. (great 
riches boast) 
8) Slight adj. (brother 
not redeem, to God 
atonement) 
9) Slight adj. (dear 
redemption, non-
performed forever) 
10) Hebrew order 
11) Hebrew order (also 
unmarked target order) 
12) Slight adj. (own 
name estates) 
13) Slight adj. (human 
mightiest) 
14) Slight adj. (folly 
their, their talk delight) 
15) Changed order 
(When the day dawns) 
16) Slight adj. (Hades 
power) 
17) Slight adj. (rich 
someone, increase 
grandeur home) 
18) Slight adj. (not 
when dies, heels riches) 
19) Slight adj. (himself 
when alive, well with 
you) 
20) Slight adj. (light 
see) 
21) Slight adj. (human 
mightiest) 
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b) Sentence length 1) Same as source 
2&3) Two Hebrew 
sentences merged 
4) Same as source  
5) Same as source 
6) Same as source 
7) Same as source 
8) Same as source 
9&10) Two Hebrew 
sentences merged 
11) Same as source 
12) Same as source 
13) Same as source 
14) Same as source 
15) Same as source 
16) Same as source 
17) Same as source 
18) Same as source 
19&20) Two Hebrew 
sentences merged 
21) Same as source 

1) Same as source 
2&3) Two Hebrew 
sentences merged  
4) Same as source 
5) Same as source 
6) Same as source 
7) Same as source 
8) Same as source 
9) Same as source 
10) Same as source 
11) Hebrew sentence 
split into two 
12) Same as source 
13) Same as source 
14) Same as source 
15) Hebrew sentence 
split into two 
16) Same as source 
17) Same as source 
18) Same as source 
19&20) Two Hebrew 
sentences merged 
21) Same as source 

1) Same as source 
2&3) Two Hebrew 
sentences merged 
4) Same as source 
5)  
6&7) Two Hebrew 
sentences merged 
8&9&10) Three 
Hebrew sentences 
merged 
11) Hebrew sentence 
split into two 
12) Hebrew sentence 
split into two 
13) Hebrew sentence 
split into two 
14) Same as source 
15) Hebrew sentence 
split into three 
16) Same as source 
17) Same as source 
18) Same as source 
19&20) Two Hebrew 
sentences merged 
21) Same as source 

c) Reference 
disambiguation and 
tracking 

1) Same as source 
2) Same as source 
3) Same as source 
4) Pronoun (My) instead 
of suffix 
5) Pronoun (I) twice 
instead of suffix 
6) Pronoun (I) instead of 
suffix 
7) Same as source 
8) Pronoun (no one) 
instead of noun (human) 
9) Singular pronoun 
(his) instead of plural 
(their) 
10) Pronoun (he) instead 
of suffix 
11) Pronoun (he) instead 
of suffix 
12) Pronouns (they, 
their, their, they) instead 
of suffix (necessary in 
Finnish) 
13) Pronoun (he) instead 
of suffix (necessary in 
Finnish) 

1) Same as source 
2) Same as source 
3) Same as source 
4) Same as source 
5) Pronoun (I) instead 
of suffix 
6) Same as source 
7) Same as source 
8) Same as source 
9) Omission of 
reference to pronoun, 
generalized sentence 
10) Noun (human) 
instead of suffix 
11) Pronoun (their) 
instead of suffix 
12) Pronouns (their, 
their, they) instead of 
suffix (necessary in 
Finnish) 
13) Pronoun (he) 
instead of suffix 
(necessary in Finnish) 
14) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 

1) Same as source 
2) Same as source 
3) Same as source 
4) Pronoun (My) 
instead of suffix 
5) Pronoun (I) instead 
of suffix 
6) Same as source 
7) Same as source 
8) Pronoun (no one) 
instead of noun 
(human) 
9) Noun (humans) 
instead of pronoun 
(their) 
10) Pronoun (he) 
instead of suffix 
11) Same as source 
12) Pronouns (they, 
their, their, they) 
instead of suffix 
(necessary in Finnish) 
13) Pronoun (he) 
instead of suffix 
(necessary in Finnish) 
14) Pronouns (their) 
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14) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
15) Pronouns (they, 
their) instead of suffix 
(necessary in Finnish) 
16) Pronouns (me) 
instead of suffix 
17) Pronoun (someone) 
instead of noun (human) 
18) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
19) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
20) Pronoun (jotka) 
instead of suffix 
21) Pronoun (he) instead 
of suffix 

and noun (humans) 
instead of suffix 
15) Pronouns (they, 
their) instead of suffix 
(necessary in Finnish) 
16) Pronouns (me) 
instead of suffix 
17) Pronoun 
(someone) instead of 
noun (human) 
18) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
19) Pronoun (others) 
instead of suffix 
20) Omission of 
reference to person 
21) Pronoun (he) 
instead of suffix 

instead of suffix 
(necessary in Finnish) 
15) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
16) Pronouns (me) 
instead of suffix 
17) Pronoun (someone) 
instead of noun 
(human) 
18) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
19) Pronouns (their) 
instead of suffix 
(necessary in Finnish) 
20) Pronoun (jotka) 
instead of suffix 
21) Pronouns (jolla, 
jotka) instead of suffix 

d) Concordance of 
lexical items 

zot/zeh) sense 
kol) same, sense 
adam) sense, same 
azan) sense 
ish) sense, sense 
yachad) sense   
ashar) same, same 
peh) sense 
chachmah) same word 
bin) same word 
yare) same word 
chayil) same word 
rav) sense 
padah) same, same 
elohim) same word 
yakar) sense, same 
olam) same word 
chayah) same word 
netsach) sense 
ra'ah) same, same 
met) same word 
kasal) sense 
bayit) same word 
dor) sense 
nimshal…) same phrase 
achar) sense 
 
sheol) same word  
yarad) same word 
lakach) same word 
kavad) same word 

zot/zeh) same word 
kol) omission, sense 
adam) sense, same 
azan) sense 
ish) sense, sense 
yachad) same word   
ashar) sense, same 
peh) sense 
chachmah) sense 
 
bin) sense 
yare) sense 
chayil) sense 
rav) sense 
padah) sense, same 
elohim) same word 
yakar) sense, same 
olam) same word 
chayah) same word 
netsach) sense 
ra'ah) sense, same 
met) same word 
kasal) sense 
bayit) sense 
dor) omission 
nimshal…) same 
phrase 
achar) different 
semantic fields 
sheol) same word  
yarad) sense 

zot/zeh) same word 
kol) same, sense 
adam) sense, same 
azan) sense 
ish) sense, sense 
yachad) sense   
ashar) same, same 
peh) sense 
chachmah) same word 
bin) same word 
yare) same word 
chayil) same word 
rav) sense 
padah) same, same 
elohim) same word 
yakar) sense, same 
olam) same word 
chayah) same word 
netsach) sense 
ra'ah) same, same 
met) same word 
kasal) sense 
bayit) sense 
dor) sense 
nimshal…) same phrase 
achar) same word 
 
sheol) same word  
yarad) sense 
lakach) same word 
kavad) sense 
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nefesh) same, sense lakach) sense 
kavad) same word 
nefesh) sense, sense 

nefesh) same, sense 

e) Biblical key terms 
and unknown 
concepts in terms of 
phrases 

yifdeh) literal (x2) 
kafro) literal 
pidyon) literal 
sheol) literal (x2) 
yevarech) literal 

yifdeh) literal (x2) 
kafro) periphrastic 
pidyon) slight ampl. 
sheol) literal (x2) 
yevarech) periph. 

yifdeh) lit. (x2) 
kafro) literal 
pidyon) literal 
sheol) literal (x2) 
yevarech) literal 

f) Figurative usage 
and idioms 

ateh azni) literal 
 
eftach bekinor) 
functional equiv. 
avon…yesuveni) literal 
yir'eh hashachat) literal 
 
nimshal…) literal 
 
katson lisheol shatu) 
literal 
mavet yir'em) literal 
vichiu vam yesharim) 
literal 
 

ateh azni) meaning 
explanation 
eftach bekinor) 
functional equiv. 
avon…yesuveni) 
literal 
yir'eh hashachat) 
functional equiv. 
(another metaphor) 
nimshal…) meaning 
explanation 
katson lisheol shatu) 
literal 
mavet yir'em) literal 
vichiu vam yesharim) 
literal 
 

ateh azni) literal 
 
eftach bekinor) 
functional equiv. 
avon…yesuveni) literal 
yir'eh hashachat) literal 
 
nimshal…) amplified 
literal 
katson lisheol shatu) 
literal 
mavet yir'em) lit. 
vichiu vam yesharim) 
meaning explanation 

g) Transitions 
between paragraphs 
and sentences (use of 
connectives; only 
analysed whether 
used or not; type not 
analysed) 

3) used ('gam') 
4) not used (‘ve’) 
7) used ('u') 
9) used 
10) used 
11) used 
13) used 
14) used 
15) not used 
16) used 
17) used 
18) used 
19) not used 
21) not used 

3) used 
4) not used 
7) not used 
9) not used 
10) not used 
11) not used 
13) not used 
14) used 
15) not used 
16) not used 
17) used 
18) not used 
19) used 
21) not used 

3) used 
4) not used 
7) used 
9) used 
10) used 
11) used 
13) used 
14) used 
15) not used 
16) used 
17) used 
18) used 
19) used 
21) used 

h) Information 
structure 

1) source order  
2) source order VOS 
3) source order S 
repeated 
4) source order SVO, 
SVO 
5) source order SVO 
6) source order SVO 
7) source order SVO 
8) OVS to SOV 
9) OVS to SVO 
10) source order  SV 

1) source order 
2) source order VOS 
3) source order S 
repeated 
4) source order SVO, 
SVO 
5) source order SVO 
6) source order SVO 
7) source order SVO 
8) OVS to OSV 
9) OVS to SVO 
10) source order SV 

1) source order 
2) source o. VOS 
3) source order S 
repeated 
4) source order SVO, 
SVO 
5) source o. SVO 
6) source o. SVO 
7) source o. SVO 
8) OVS to SOV 
9) OVS to VSO 
10) source o. SV 
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SVO to SOV 
11) source order  SV 
source order  SV  
source order  SVO 
12) source o. SVO 
source order SVO 
13) source o. SVO 
14) SVO to SOV 
SOV to SVO 
15) source o. OV,  
SVO to SOV 
VOS to SV 
OSV to SVO 
SVO to VO 
16) SVO to OSV 
source order SVO 
17) VS to SV 
VS to SV 
18) source o. SVO 
 VS to SV 
19) OSV to SVO 
SV to OV 
20) SV to OV 
SVO to SOV 
21) source order SV 
source order SV  

source order SVO 
11) source order  SV 
source order  SV  
SVO to SV (pass.) 
12) source o. SVO 
source order SVO 
13) source o. SVO 
14) source o. SVO  
SOV to SVO 
15) OV to SV, source 
order SVO 
VOS to SV 
OSV to SVO 
source order SVO  
16) source o. SVO 
source order SVO 
17) VS to SV 
VS to SVO 
18) source o. SVO 
VS to SVO 
19) OVS to SVO 
SV to SVO 
20) SV to OV  
SVO to OV 
21) source order SV 
source order SV 

source order 
11) SV to V (pass.) 
source order  SV  
source order  SVO  
12) source o. SVO 
source order SVO 
13) source o. SVO 
14) source o. SVO 
SOV to SVO 
15) source o. OV, SVO 
to SOV 
VOS to SVO 
OSV to SV 
source order SVO 
16) source o. SVO 
source order SVO 
17) VS to SV 
VS to SV 
18) source o. SVO 
VS to SV 
19) OVS to SVO 
SV to OV 
20) source o. SV  
VSO to SOV 
21) SV to VO 
source order SV 
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Appendix 4  Finnish translations of repeated Hebrew terms in Psalm 49, Translation  
           procedures 

 
 Verse Repeated 

term(s) 
1933 1992 2009 

 ַהֲאִזינּו  2 .1
(ha’azinu) 

ottakaa korviinne kuunnelkaa kuunnelkaa 

 LT  lend your ears listen listen 
  korvani  tutkistella  korvani (azni) ָאְזִני  5 
 LT  my ear study  my ear 
 Translation Procedure Repetition Expanded semantic 

f., added meaning 
Same semantic field 

  niin  yhtä lailla niin (yachad) ַיַחד  3 .2
 LT  so equally so 
  myös  yhtä lailla Myös (yachad) ַיַחד  11 
 LT  also  equally  Also  
 Translation Procedure Same semantic field Repetition Same semantic field 
  rikkaat  rikas  rikkaat (ashir) ָעִׁשיר  3 .3
 LT  the rich (pl.) the rich (sg.) the rich (pl.) 
 rikkaudestaan omaisuudellaan rikkaudestaan (ashram) ָעְׁשָרם   7 
 LT  their riches their possessions their riches 
 rikastuu rikastuu rikastuu (ya’ashir) ַיֲעִׁשר  17 
 LT  becomes rich becomes rich becomes rich 
 Translation Procedure 7: Repetition 

17: Repetition 
7: Same semantic f. 
17: Repetition 

7: Repetition 
17: Repetition 

 ָחְכמֹות  4 .4
(chachmot) 

viisautta tiedon sanoja viisautta 

 LT  wisdom knowledge wisdom 
 ֲחָכִמים   11 

(chachamim) 
viisaat  Viisaatkin  viisaat  

 LT  the wise Even the wise the wise 
 Translation Procedure Repetition Same semantic field; 

narrowed meaning 
Repetition 

 ymmärrystä viisautta ymmärrystä (tvunot) ְתבּונֹות  4 .5
 LT  understanding wisdom understanding 
  ymmärrystä   ikuinen ymmärrystä (yavin) ָיִבין  21 
 LT  understanding eternal understanding 
 Translation Procedure Repetition Possible error in 

interpretation; 
omitting repeated 
word and introducing 
an altogether  new 
one; change of 
meaning 

Repetition 

 ֵלאלִֹהים   8 .6
(l’Elohim) 

Jumalalle  Jumalan  Jumalalle  

 LT  to God with God to God 
  Jumala  Jumala  Jumala (Elohim) ֱאלִֹהים   16 
 LT  God  God  God  
 Translation Procedure Repetition Repetition Repetition 
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 padoh) ָפדֹה ִיְפֶּדה  8 .7
yifdeh) 

lunastaa  lunastaa  lunastaa  

 LT  redeem  redeem  redeem  
  lunastus  lunnaat  lunastus (pidyon) ִּפְדיֹון  9 
 LT  redemption  ransom  redemption  
  lunastaa  lunastaa  lunastaa (yifdeh) ִיְפֶּדה  16 
 LT  redeem  redeem  redeem  
 Translation Procedure 9: Repetition 

16: Repetition 
9: Same semantic f. 
16: Repetition 

9: Repetition 
16: Repetition 

  sielunsa  Elämän  sielujen (nafsham) ַנְפָׁשם  9 .8
 LT  his/her soul Life’s human souls 
 minun sieluni minut minun sieluni (nafshi) ַנְפִׁשי  16 
 LT  my soul me my soul 
  itseään  osaansa  itseään (nafsho) ַנְפׁשו  19 
 LT  himself/herself his/her lot himself/herself 
 Translation Procedure 16: Repetition 

19: Expansion of 
meaning 

16, 19: Expansion of 
meaning, 
generalisation 

16: Repetition 
19: Expansion of 
meaning 

 iankaikkisesti  ikuisesti ikuisesti (lanetsach) ָלֶנַצח  10 .9
 LT  forever  (old-f.) forever  forever  
ֵנַצח-ַעד  20   (ad-

netsach) 
ikinä  paikkaan ikinä  

 LT  never  [to a place], not never  
 Translation Procedure Repetition Reduction Repetition 
  tyhmät  tyhmät  tyhmät (kesil) ְּכִסיל   11 .10
 LT  the foolish  the foolish  the foolish  
 itseensä luottavat mielettömien  hulluutensa (kesel) ֵּכֶסל   14 
 LT  trust in themselves mindless folly 
 Translation Procedure Inaccurate 

translation, different 
meaning, expansion 

Same semantic field, 
synonym; inaccurate 
- person vs. 
attributive noun 

Same semantic field, 
accurate content 

 tämä tämä tämä (zot) זֹאת  2 .11
 LT  this this this 
  Näin  Tämä  Tämä (zeh) ֶזה   14 
 LT  This is how This  This  
 Translation Procedure Adverb instead of 

pronoun 
Repetition Repetition 

-bney) ְּבֵני ָאָדם  3 .12
adam) 

alhaiset  alhaiset  alhaiset  

 LT  the low the low the low 
 ihminen ihminen ihminen (veadam) ְוָאָדם   13 
 LT  a human (the) human (the) human 
  Ihminen ihminen  ihminen (adam) ָאָדם   21 
 LT  A human (the) human  (the) human  
 Translation Procedure 13: same semantic f. 

21: repetition 
13: same semantic f.  
21: repetition 

13:same semantic f. 
21: repetition 

ִאיׁש-ְֵּני  3 .13  (bney-
ish) 

ylhäiset ylhäiset ylhäiset 

 LT  the high the high the high 
  Kukaan  ihminen  kukaan (ish) ִאיׁש  8 
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 LT  No one a human No one 
  joku  joku  joku (ish) ִאיׁש  17 
 LT  someone  someone  someone  
 Translation Procedure Repetition replaced 

with more general 
lexical items from the 
same semantic field 

Repetition replaced 
with more general 
lexical items from the 
same semantic field 

Repetition replaced 
with more general 
lexical items from the 
same semantic field 

 Minun suuni Suuni  Minun suuni (pi) ִּפי  4 .14
 LT  My mouth [My] mouth My mouth 
  ְּבִפיֶהם  14 

(befihem) 
heidän puheisiinsa heidän puheisiinsa heidän puheisiinsa 

 LT  their speech their speech their speech 
 Translation Procedure Same semantic field Same semantic field Same semantic field 
  suuresta  suurella  suuresta (uverov) ּוְברֹב   7 .15
 LT  great  great  great  
ִיְרֶּבה-ִּכי  17   (ki-

yirbeh) 
karttuu kartuttaa  lisääntyy 

 LT  multiplies multiplies increases 
 Translation Procedure Same semantic field Same semantic field Same semantic field 
 ylen kallis liian kalliit kallis [viyekar] ְוֵיַקר  9 .16
 LT  very dear too dear dear 
 mahtavinkaan Rikkainkaan  mahtavinkaan [biykar] ִּביָקר  13 
 LT  mightiest  richest  mightiest  
 mahtavinkin Rikkainkaan  Mahtavinkin [biykar] ִּביָקר  21 
 LT  mightiest  richest  mightiest  
 Translation Procedure 13: Expanded 

semantic field 
21: Repetition 

13: Same semantic 
field 
21: Repetition 

13: Expanded 
semantic field 
21: Repetition 

  elää  elä elää [vichi] ִויִחי  10 .17
 LT  live  live (neg.) live  
  ְּבַחָּייו  19 

[bechayav] 
eläissänsä  eläessään  eläessään  

 LT  while alive when alive when alive 
 Translation Procedure Repetition Repetition Repetition 
 näkisi vältä  näkisi [yir’eh] ִיְרֶאה   10 .18
 LT  would not see  will not avoid  would not see  
ה ִיְרֶא  11   [yir’eh] täytyy nähdä on nähty Nähdäänhän 
 LT  must see  has been seen Will also be seen 
 näe nähdä näe [yir’eh] ִיְרֶאה   20 
 LT  see  be seen see  
 Translation Procedure 11: Repetition 

20: Repetition 
10: Different 
semantic field; literal 
translation replaced 
with another 
metaphor 
20: Repetition 

11: Repetition 
20: Repetition 

 kuolevat kuolevat kuolevat [yamutu] ָימּותּו  11 .19
 LT  will die will die will die 
  kuolema  kuolema  kuolema [mavet] ָמֶות   15 
 LT  death  death  death  
  kuollessaan  Kuollessaan  kuollessaan [bemoto] ְבמֹותֹו  18 
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 LT  [when]... dies  [when]...dies  [when]...dies  
 Translation Procedure 15: Repetition 

18: Repetition 
15: Repetition 
18: Repetition 

15: Repetition 
18: Repetition 

 [bateymo] ָּבֵּתימֹו  12 .20
(pl.) 

huoneensa  kotinsa huoneensa  

 LT  houses (lit. rooms)  home houses 
 [beyto] ֵּביתֹו  17 

(sg.) 
talonsa  talonsa kotinsa  

 LT  house  house’s  home  
 Translation Procedure Same semantic field Same semantic field, 

two close terms 
Same semantic field, 
two close terms 

 ledor] ְלדֹור ָודֹר  12 .21
vador] 

polvesta polveen ajasta aikaan polvesta polveen 

 LT  from generation to 
generation 

from age to age from generation to 
generation 

ּדֹור-ַעד  20   [ad-dor] suvun  isiensä  esi-isiensä 
 LT  family  - fore(fathers)  
 Translation Procedure Same semantic field Omission Same semantic field 
 ִנְמַׁשל ַּכְּבֵהמֹות   13 .22

 nimshal] ִנְדמּו
kabehemot 
nidmu] 

hän on verrattava 
eläimiin, jotka 
hukkuvat 

eläinten tavoin hän 
lakkaa olemasta 

Häntä voi verrata 
eläimiin, jotka 
häviävät 

 LT  he/she is comparable 
to animals who will 
perish 

like animals he/she 
will cease to exist 

He/she can be 
compared with 
animals who will 
perish 

 ִנְמַׁשל ַּכְּבֵהמֹות   21 
 nimshal] ִנְדמּו
kabehemot 
nidmu] 

hän on verrattava 
eläimiin, jotka 
hukkuvat 

eläinten tavoin hän 
lakkaa olemasta 

on verrattavissa 
eläimiin, jotka 
hukkuvat 

 LT  he/she is comparable 
to animals who will 
perish 

like animals he/she 
will cease to exist 

is comparable to 
animals who will 
perish 

 Translation Procedure Repetition Repetition, different 
interpretation than 
the mainstream  

Repetition 

 ְוַאֲחֵריֶהם  14 .23
[ve’achareyhem] 

heidän perässään yhä uudet ihmiset heidän jälkeensä 

 LT  behind them ever new people after them 
 hänen jäljessänsä seuraa häntä hänen jäljessään [acharav] ַאֲחָריו   18 
 LT  after him/her follow him/her after him/her 
 Translation Procedure Repetition by 

synonymy, same 
semantic field 

No repetition; 
interpretative 
explanation 

Repetition 

 tuonelaan tuonelaan tuonelaan [li’Sheol] ִלְׁשאֹול  15 .24
 LT  to Hades to Hades to Hades 
  tuonela  Tuonela  tuonela [Sheol] ְׁשאֹול  15 
 LT  Hades  Hades  Hades  
ְׁשאֹול-ִמַּיד  16   

[miyad-Sheol] 
tuonelan vallasta tuonelan otteesta tuonelan vallasta 

 LT  the power of Hades Hades' grip the power of Hades 
 Translation Procedure 15: Repetition 15: Repetition 15: Repetition 
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16: Repetition 16: Repetition 16: Repetition 
  pelkäisin  pelkäisin  pelkäisin [ira] ִאיָרא  6 .25
 LT  should I fear should I fear should I fear 
ִּתיָרא- ַאל  17   [al-tira] Älä pelkää Älä kadehdi Älä pelkää 
 LT  Do not fear Do not envy Do not fear 
 Translation Procedure Repetition Related semantic 

field; no support from 
the source text 

Repetition 

  iäti  iäksi  ikuisesti [le’olam] ְלעֹוָלם  9 .26
 LT  forever forever forever 
  iäti  ikuisesti  ikuisesti [le’olam] ְלעֹוָלם  12 
 LT  forever  forever  forever  
 Translation Procedure Repetition Repetition; 

association 
incorrectly translated 

Repetition 

 ִיָּקֵחִני   16 .27
[yikacheni] 

ottaa minut 
huomaansa 

tempaa minut ottaa minut 
huomaansa 

 LT  will take me to 
himself 

will wrench me will take me to 
himself 

ח ִיַּק  18   [yikach] ota mukaansa ota mukaansa ota mukaansa 
 LT  take with him/her take with him/her take with him/her 
 Translation Procedure Repetition Same semantic field; 

leading to a wrong 
conclusion 

Repetition 

  komeus  omaisuutta loisto [kevod] ְּכבֹוד   17 .28
 LT  grandeur  possessions splendour  
  komeutensa  omaisuutensa  rikkautensa [kvodo] ְּכבֹודֹו  18 
 LT  grandeur  possessions  riches  
 Translation Procedure Repetition Repetition Same semantic field 
  kaikki  kaikki  kaikki [kol] ָּכל  2 .29
 LT  all  all  all  
 kaikki - kaikki [kol] ָּכל  2 
 LT  all  - all  
  mitään  mitään  mitään [hakol] ַהּכֹל  18 
 LT  anything  anything  anything  
 Translation Procedure 2: Repetition 

18: Opposite term 
2: Omission 
18: Opposite term 

2: Repetition 
18: Opposite term 

  tavaroihinsa  rikkauteensa vaurauteensa [cheylam] ֵחיָלם  7 .30
 LT  goods  riches wealth  
 tavaransa omaisuutensa  vaurautensa [cheylam] ֵחיָלם  11 
 LT  goods  possessions  wealth 
 Translation Procedure Repetition Same semantic field Repetition 
  astuvat ... ylitsensä kulkevat ... ylitseen hallitsevat [va’yirdu] ַוִּיְרּדּו   15 .31
 LT  will step over will walk over will rule over 
ֵיֵרד- לֹא  18   [lo-

yered] 
eikä astu alas ei seuraa... eikä astu alas 

 LT  nor will... step down will not follow... nor will... step down 
 Translation Procedure Repetition Expanded semantic 

field 
Related semantic 
fields 

LT = Literal English translation of the Finnish terms 
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Appendix 5  Repeated terms identified in the Hebrew and Finnish versions 

 

 1933 1992 2009 
1H קַֹרח ִמְזמֹור-ַלְמַנֵּצַח ִלְבֵני.  
1F Veisuunjohtajalle; koorahilaisten 

virsi. 
Laulunjohtajalle. Korahilaisten 
psalmi.  

Musiikinjohtajalle. 
Koorahilaisten psalmi. 

1E To the Director of Singing 
(hymns); a Korahite Hymn. 

To the Director of Singing 
(songs). A Korahite Psalm. 

To the Director of Music. A 
Korahite Psalm. 

2H .ִׁשְמעּו-זֹאת, ָּכל-ָהַעִּמים;     ַהֲאִזינּו, ָּכל-יְֹׁשֵבי ָחֶלד 
2F Kuulkaa tämä, kaikki kansat, 

ottakaa korviinne, maailman 
asukkaat kaikki, 

Kuulkaa tämä, kaikki kansat, 
kuunnelkaa, maan asukkaat, 

Kuulkaa tämä, kaikki kansat, 
kuunnelkaa, kaikki maan 
asukkaat, 

2E Hear this, all the nations,  
lend your ears, all inhabitants of 
the world, 

Hear this, all the nations, 
listen, inhabitants of the earth, 

Hear this, all the nations, 
listen, all  inhabitants of the 
earth, 

3H .ַּגם-ְּבֵני ָאָדם, ַּגם-ְּבֵני-ִאיׁש--     ַיַחד, ָעִׁשיר ְוֶאְביֹון 
3F sekä alhaiset että ylhäiset, niin 

rikkaat kuin köyhät. 
niin alhaiset kuin ylhäiset, rikas 
ja köyhä yhtä lailla! 

sekä alhaiset että ylhäiset, 
niin rikkaat kuin köyhät. 

3E both the low and the high, so 
the rich and the poor. 

as the low so the high, the 
rich and the poor equally! 

both the low and the high, so 
the rich and the poor. 

4H .ִּפי, ְיַדֵּבר ָחְכמֹות;     ְוָהגּות ִלִּבי ְתבּונֹות 
4F Minun suuni puhuu viisautta, 

minun sydämeni ajatus on 
ymmärrystä. 

Suuni puhuu tiedon sanoja, 
sydämeni pohtii viisautta. 

Minun suuni puhuu viisautta, 
sydämeni mietteissä on 
ymmärrystä. 

4E My mouth speaks wisdom,  
the thought of my heart is 
understanding. 

My mouth speaks words of 
knowledge, 
my heart ponders wisdom. 

My mouth speaks wisdom,  
my heart’s meditations have 
understanding. 

5H .ַאֶּטה ְלָמָׁשל ָאְזִני;     ֶאְפַּתח ְּבִכּנֹור, ִחיָדִתי 
5F Minä kallistan korvani kuulemaan 

mietelauseita, minä selitän 
ongelmani kannelta soittaen. 

Minä tahdon tutkistella 
mietelauseita, ratkoa arvoituksia 
lyyraa soittaen. 

Minä kallistan korvani 
kuulemaan mietelauseita, 
ratkaisen arvoitukseni lyyraa 
soittaen. 

5E I give my ear to hear aphorisms, I 
explain my problem by playing 
the harp. 

I want to study aphorisms, 
solve riddles by playing the 
lyre. 

I give my ear to hear 
aphorisms, I solve my riddles 
by playing the lyre. 

6H .ָלָּמה ִאיָרא, ִּביֵמי ָרע--     ֲעו ֹן ֲעֵקַבי ְיסּוֵּבִני 
6F Miksi minä pelkäisin pahoina 

päivinä, kun minun vainoojani 
vääryys piirittää minut? 

Miksi pelkäisin pahana päivänä, 
kun petturien kavaluus saartaa 
minut? 

Miksi pelkäisin pahoina 
päivinä, kun petturien vääryys 
ympäröi minua, 

6E Why should I fear in bad days, 
when my oppressor’s iniquity 
surrounds me? 

Why should I fear on a bad day, 
when traitors' cunning encircles 
me? 

Why should I fear on bad 
days, when traitors’ iniquity 
surrounds me, 

7H .ַהּבְֹטִחים ַעל-ֵחיָלם;     ּוְברֹב ָעְׁשָרם ִיְתַהָּללּו 
7F He luottavat tavaroihinsa ja 

kerskaavat suuresta rikkaudestaan. 
He luottavat rikkauteensa, 
kerskailevat suurella 
omaisuudellaan. 

noiden, jotka luottavat 
vaurauteensa ja kerskailevat 
suuresta rikkaudestaan. 

7E They trust in their goods and boast 
about their great riches. 

They trust in their riches, 
boast on their great possessions. 

of those who trust in their 
wealth and who boast of their 
great riches. 

8H .ָאח--לֹא ָפדֹה ִיְפֶּדה ִאיׁש;     לֹא-ִיֵּתן ֵלאלִֹהים ָּכְפרֹו 
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8F Kukaan ei voi veljeänsä lunastaa 
eikä hänestä Jumalalle sovitusta 
maksaa. 

Mutta henkeään ihminen ei voi 
lunastaa, ei hän voi käydä 
kauppaa Jumalan kanssa. 

Ei kukaan voi veljeään 
lunastaa eikä hänestä 
Jumalalle sovitusta maksaa 

8E No one can redeem his/her brother 
nor pay atonement to God for him. 

But his/her own life a human 
cannot redeem, he cannot trade 
with God. 

No one can redeem his/her 
brother nor pay atonement to 
God for him 

9H .ְוֵיַקר, ִּפְדיֹון ַנְפָׁשם;     ְוָחַדל ְלעֹוָלם 
9F Sillä hänen sielunsa lunastus on 

ylen kallis ja jää iäti suorittamatta, 
Elämän lunnaat ovat liian 
kalliit, ne jäävät iäksi 
maksamatta. 

– onhan ihmisten sielujen 
lunastus kallis, ihmiseltä se 
jää ikuisesti suorittamatta – 

9E For the redemption of his/her soul 
is very dear and will remain 
unperformed forever, 

Life’s ransom is too dear, 
it will remain unpaid forever. 

- the redemption of human 
souls is of course dear, for a 
human it will remain forever 
unperformed - 

10H .ִויִחי-עֹוד ָלֶנַצח;     לֹא ִיְרֶאה ַהָּׁשַחת 
10F että hän saisi elää iankaikkisesti 

eikä kuolemaa näkisi. 
Ei ihminen elä ikuisesti, ei hän 
vältä hautaa. 

niin että hän saisi elää 
ikuisesti eikä näkisi 
kuolemaa. 

10E that he could live forever and 
would not see death. 

A human will not live forever, 
he/she will not avoid the grave. 

so that he could live forever 
and not see death. 

11H ;ִּכי ִיְרֶאה, ֲחָכִמים ָימּותּו--     ַיַחד ְּכִסיל ָוַבַער יֹאֵבדּו 
 ְוָעְזבּו ַלֲאֵחִרים     ֵחיָלם.

11F Vaan hänen täytyy nähdä, että 
viisaat kuolevat, että tyhmät ja 
järjettömät myös hukkuvat ja 
jättävät toisille tavaransa. 

Viisaatkin kuolevat, se on 
nähty, yhtä lailla kuin tyhmät ja 
typerät. Heidän omaisuutensa 
jää muille. 

Nähdäänhän, että viisaat 
kuolevat. Myös tyhmät ja 
järjettömät menehtyvät ja 
jättävät toisille vaurautensa. 

11E But he/she must see that the wise 
will die, that the foolish and the 
senseless also will perish and 
leave their goods to others. 

Even the wise will die, this has 
been seen, equally to the foolish 
and the stupid. 
Their possessions will be left 
for others. 

It will also be seen that the 
wise will die. Also the foolish 
and the senseless will perish 
and leave to others their 
wealth. 

12H ;ִקְרָּבם ָּבֵּתימֹו, ְלעֹוָלם--     ִמְׁשְּכנָֹתם, ְלדֹור ָודֹר 
.מֹות ֲעֵלי ֲאָד   , ָקְראּו ִבְׁשמֹוָתם  

12F He luulevat, että heidän 
huoneensa pysyvät iäti ja heidän 
asuntonsa polvesta polveen; he 
nimittävät maatiloja nimensä 
mukaan. 

Hauta on ikuisesti heidän 
kotinsa, heidän asuntonsa ajasta 
aikaan, vaikka he eläessään 
omistivat maat ja mannut. 

Sisimmässään he ajattelevat, 
että heidän huoneensa pysyy 
ikuisesti, heidän asuinsijansa 
polvesta polveen. He 
nimittävät maatiloja nimensä 
mukaan. 

12E They think that their houses will 
last forever and their dwellings 
from generation to generation; 
they call estates after their own 
names.  

The grave will forever be their 
home, their dwelling from age 
to age, 
even though while alive they 
owned house and home. 

Deep down in their hearts 
they think that their house 
will last forever, their 
dwelling places from 
generation to generation. 
They name estates after their 
own name. 

13H .ְוָאָדם ִּביָקר, ַּבל-ָיִלין;     ִנְמַׁשל ַּכְּבֵהמֹות ִנְדמּו 
13F Mutta ihminen, mahtavinkaan, ei 

ole pysyväinen: hän on verrattava 
eläimiin, jotka hukkuvat. 

Rikkainkaan ihminen ei ole 
ikuinen, eläinten tavoin hän 
lakkaa olemasta. 

Mutta mahtavinkaan ihminen 
ei ole pysyvä. Häntä voi 
verrata eläimiin, jotka 
häviävät. 

13E Yet a human, even the mightiest Even the richest human will not Yet even the mightiest human 



 55

of them, will not last forever: 
he/she is comparable to animals 
who will perish. 

last forever, like animals he/she 
will cease to exist. 

will not last forever. He/she 
can be compared with animals 
who will perish. 

14H .ֶזה ַדְרָּכם, ֵּכֶסל ָלמֹו;     ְוַאֲחֵריֶהם, ְּבִפיֶהם ִיְרצּו ֶסָלה 
14F Näin käy niiden, jotka itseensä 

luottavat, ja heidän perässään 
niiden, jotka mielistyvät heidän 
puheisiinsa. Sela. 

Tämä on heidän tiensä, 
mielettömien tie, ja yhä uudet 
ihmiset mieltyvät heidän 
puheisiinsa. (sela) 

Tämä on heidän tiensä, 
heidän hulluutensa, ja heidän 
jälkeensä niiden, jotka 
mieltyvät heidän puheisiinsa. 
Sela. 

14E This is how it will be with those 
who trust in themselves, and 
behind them with those who 
delight in their speech. Selah. 

This is their way, the way of the 
mindless, and ever new people 
will delight in their speech. 
(Selah) 

This is their way, their 
madness (folly), and after 
them that of those who 
delight in their speech. Selah. 

15H :ַּכּצֹאן, ִלְׁשאֹול ַׁשּתּו--     ָמֶות ִיְרֵעם 
 ַוִּיְרּדּו ָבם ְיָׁשִרים, ַלּבֶֹקר--וצירם (ְוצּוָרם), ְלַבּלֹות ְׁשאֹול;      ִמְּזֻבל לֹו.

15F Kuin lammaslauma heidät viedään 
tuonelaan, kuolema heitä kaitsee, 
jo huomenna oikeamieliset astuvat 
heidän ylitsensä; tuonela kalvaa 
heidän hahmoansa, eikä heillä ole 
asuntoa. 

Kuin lammaslauma he vaipuvat 
tuonelaan, kuolema paimentaa 
heitä siellä. Jo seuraavana 
päivänä oikeamieliset kulkevat 
heidän ylitseen. Tuonela on 
heidän asuinsijansa, se 
kuihduttaa heidät.* 

Kuin lammaslauma heidät 
viedään tuonelaan, kuolema 
heitä kaitsee. Aamun 
koittaessa oikeamieliset 
hallitsevat heitä. Heidän 
hahmonsa katoaa, tuonela on 
heidän asuntonsa. 

15E Like a flock of sheep they will be 
taken to Hades, death will 
shepherd them, as soon as 
tomorrow the righteous will step 
over them; Hades will gnaw at 
their figure, and they will not have 
a dwelling. 

Like a flock of sheep they will 
sink to Hades, death will 
shepherd them there. 
As soon as the following day 
the righteous will walk over 
them. Hades is their dwelling 
place, it will wither them up.* 

Like a flock of sheep they 
will be taken to Hades, death 
will shepherd them.  When 
the day dawns the righteous 
will rule over them. Their 
figure will disappear. Hades 
will be their dwelling. 

16H .ַאְך-ֱאלִֹהים--ִיְפֶּדה ַנְפִׁשי, ִמַּיד-ְׁשאֹול:     ִּכי ִיָּקֵחִני ֶסָלה 
16F Mutta minun sieluni Jumala 

lunastaa tuonelan vallasta, sillä 
hän ottaa minut huomaansa. Sela. 

Mutta Jumala lunastaa minut, 
hän tempaa minut tuonelan 
otteesta. (sela) 

Mutta Jumala lunastaa minun 
sieluni tuonelan vallasta, sillä 
hän ottaa minut huomaansa. 
Sela. 

16E But my soul God will redeem 
from the power of Hades, for he 
will take me to himself. Selah. 

But God will redeem me, 
off Hades' grip he will wrench 
me. (Selah) 

But God will redeem my soul 
from the power of Hades, for 
he will take me to himself. 
Selah. 

17H .ַאל-ִּתיָרא, ִּכי-ַיֲעִׁשר ִאיׁש:     ִּכי-ִיְרֶּבה, ְּכבֹוד ֵּביתֹו 
17F Älä pelkää, jos joku rikastuu, jos 

hänen talonsa komeus karttuu. 
Älä kadehdi, kun joku rikastuu, 
kun hän kartuttaa talonsa 
omaisuutta. 

Älä pelkää, kun joku rikastuu, 
kun hänen kotinsa loisto 
lisääntyy. 

17E Do not fear, if someone becomes 
rich, if the grandeur of his/her 
house multiplies.  

Do not envy when someone 
becomes rich, when he/she 
multiplies his/her house’s 
possessions. 

Do not fear when someone 
becomes rich, when the 
splendour of his/her home 
increases. 

18H .ִּכי לֹא ְבמֹותֹו, ִיַּקח ַהּכֹל;     לֹא-ֵיֵרד ַאֲחָריו ְּכבֹודֹו 
18F Sillä kuollessaan ei hän ota mitään 

mukaansa, eikä hänen komeutensa 
astu alas hänen jäljessänsä. 

Kuollessaan hän ei ota 
mukaansa mitään, hänen 
omaisuutensa ei seuraa häntä 
hautaan. 

Sillä kuollessaan hän ei ota 
mitään mukaansa eikä hänen 
rikkautensa astu alas hänen 
jäljessään. 

18E For when he/she dies will he/she When he/she dies, he/she will For when he/she dies he/she 
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not take anything with him/her, 
nor will his/her grandeur step 
down after him/her. 

not take anything with him/her, 
his/her possessions will not 
follow him/her to the grave. 

will not take anything with 
him/her nor will his/her riches 
step down after him/her. 

19H .ִּכי-ַנְפׁשֹו, ְּבַחָּייו ְיָבֵרְך;     ְויֹוֻדָך, ִּכי-ֵתיִטיב ָלְך 
19F Vaikka hän eläissänsä kiittää 

itseään siunatuksi, vaikka sinua 
ylistetään, kun vietät hyviä päiviä, 

Vaikka hän eläessään ihastelee 
osaansa ja toiset kiittävät hänen 
menestystään, 

Vaikka hän eläessään kutsuu 
itseään siunatuksi – ja 
sinuahan ylistetään, kun 
sinulla on kaikki hyvin – 

19E Although (s)he while alive praises 
himself/herself blessed, although 
you are praised, when you have 
good days, 

Although (s)he when alive 
admires his/her lot and others 
praise his/her success, 

Although (s)he when alive 
calls himself/herself blessed - 
and you will of course be 
praised when all is well with 
you - 

20H .ָּתבֹוא, ַעד-ּדֹור ֲאבֹוָתיו;     ַעד-ֵנַצח, לֹא ִיְראּו-אֹור 
20F täytyy sinun mennä isiesi suvun 

tykö, jotka eivät ikinä enää valoa 
näe. 

hänen täytyy mennä isiensä luo, 
paikkaan, jossa ei valoa nähdä. 

hänen sielunsa joutuu esi-
isiensä luo, jotka eivät ikinä 
valoa näe. 

20E you must go to your fathers’ 
family who will never again see 
the light. 

he/she will have to go to his/her 
fathers, to a place where no 
light will be seen. 

his/her soul will be taken to 
where his/her forefathers are, 
who will never see the light. 

21H .ָאָדם ִּביָקר, ְולֹא ָיִבין;     ִנְמַׁשל ַּכְּבֵהמֹות ִנְדמּו 
21F Ihminen, mahtavinkin, on 

ymmärrystä vailla, hän on 
verrattava eläimiin, jotka 
hukkuvat. 

Rikkainkaan ihminen ei ole 
ikuinen, eläinten tavoin hän 
lakkaa olemasta. 

Mahtavinkin ihminen, jolla ei 
ole ymmärrystä on 
verrattavissa eläimiin, jotka 
hukkuvat. 

21E A human, even the mightiest of 
them, is without understanding, 
he/she is comparable to animals 
that will perish. 

Even the richest human is not 
eternal, like animals he/she will 
cease to exist. 

Even the mightiest human 
who has no understanding is 
comparable to animals that 
will perish. 

 
H = Hebrew source text, F = Finnish translation, E = English literal translation from Finnish 
Colour-coded for matching repeated words 
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Appendix 6  Psalm 49, verses 4, 11, 14 and 21, various English translations 

 
Version 
 

v. Translation Procedure 

NIV 3 My mouth will speak words of wisdom; the meditation of my heart 
will give you understanding. 

 

 10 For all can see that the wise die, that the foolish and the senseless also 
perish, leaving their wealth to others. 

Repetition 

 13 This is the fate of those who trust in themselves, and of their 
followers, who approve their sayings. 

Interpretation 

 20 People who have wealth but lack understanding are like the beasts 
that perish. 

Repetition 

NASB 3 My mouth will speak wisdom, And the meditation of my heart will be 
understanding. 

 

 10 For he sees that even wise men die; The stupid and the senseless alike 
perish And leave their wealth to others. 

Repetition 

 13 This is the way of those who are foolish, And of those after them who 
approve their words. 

Same lexical 
field 

 20 Man in his pomp, yet without understanding, Is like the beasts that 
perish. 

Repetition 

KJV 3 My mouth shall speak of wisdom; and the meditation of my heart shall 
be of understanding. 

 

 10 For he seeth that wise men die, likewise the fool and the brutish person 
perish, and leave their wealth to others. 

Repetition 

 13 This their way is their folly: yet their posterity approve their sayings. Repetition 
 20 Man that is in honour, and understandeth not, is like the beasts that 

perish. 
Repetition 

ESV 3 My mouth shall speak wisdom; the meditation of my heart shall be 
understanding. 

 

 10 For he sees that even the wise die; the fool and the stupid alike must 
perish and leave their wealth to others. 

Repetition 

 13 This is the path of those who have foolish confidence; yet after them 
people approve of their boasts. (Or and of those after them who 
approve of their boasts) 

Repetition 

 20 Man in his pomp yet without understanding is like the beasts that 
perish. 

Repetition 

CEV 3 I speak words of wisdom, and my thoughts make sense.  
 10 We see that wise people die, and so do stupid fools. Then their money 

is left for someone else. 
Repetition 

 13 Here is what happens to fools and to those who trust the words of 
fools: 

Repetition 

 20 Our human glory disappears, and, like animals, we die. Omission 
NKJV 3 My mouth shall speak wisdom, And the meditation of my heart shall 

give understanding. 
 

 10 For he sees wise men die; Likewise the fool and the senseless person 
perish, And leave their wealth to others. 

Repetition 

 13 This is the way of those who are foolish, And of their posterity who 
approve their sayings. 

Repetition 

 20 A man who is in honor, yet does not understand, Is like the beasts that 
perish. 

Repetition 

ASV 3 My mouth shall speak wisdom; And the meditation of my heart shall  
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be of understanding. 
 10 For he shall see it. Wise men die; The fool and the brutish alike perish, 

And leave their wealth to others. 
Repetition 

 13 This their way is their folly: Yet after them men approve their sayings. Repetition 
 20 Man that is in honor, and understandeth not, Is like the beasts that 

perish. 
Repetition 

YLT 3 My mouth speaketh wise things, And the meditations of my heart [are] 
things of understanding. 

 

 10 For he seeth wise men die, Together the foolish and brutish perish, 
And have left to others their wealth. 

Repetition 

 13 This their way [is] folly for them, And their posterity with their 
sayings are pleased. 

Repetition 

 20 Man in honour, who understandest not, Hath been like the beasts, they 
have been cut off! 

Repetition 

NIRV 3 My mouth will speak wise words. What I say from my heart will give 
understanding. 

 

 10 Everyone can see that even wise people die. Foolish and dumb people 
also pass away. All of them leave their wealth to others. 

Repetition 

 13 That's what happens to those who trust in themselves. It also happens 
to their followers, who agree with what they say. 

Interpretation 

 20 People who have riches but don't understand are like the animals. 
They die. 

Repetition 

NLT 3 For my words are wise, and my thoughts are filled with insight.  
 10 Those who are wise must finally die, just like the foolish and 

senseless, leaving all their wealth behind. 
Repetition 

 13 This is the fate of fools, though they are remembered as being wise. Repetition 
 20 People who boast of their wealth don’t understand; they will die, just 

like animals. 
Synonymy 

Note: Numbering differs from the Hebrew and Finnish versions; thus the English verse 3 = 4, 10 = 11, 13 = 14 and 
20 = 21 in the other language versions. 
 
Abbreviations: NIV = New International Version, NASB = New American Standard Bible, KJV = King James 
Version, ESV = English Standard Version, CEV = Contemporary English Version, NKJV = New King James 
Version, ASV = American Standard Version, YLT = Young’s Literal Translation, NIRV = New International 
Reader’s Version, NLT = New Living Translation (all accessed online at http://www.biblegateway.com/) 
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