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Yi Zhigang 

Glossographia: Its Early Prevalence and Quick Decline in Early Pentecostalism 
Speaking in tongues is considered by Pentecostals to be the evidence of baptism in the Holy Spirit. 

Thus, the Pentecostal movement sometimes is called “tongue movement”. However, few 

Pentecostals today, much less the general public, know that glossographia, writing in tongues, was 

another spectacular activity that appeared frequently at the inception of the Pentecostal movement 

and in its early stages.  Agnes Ozman’s experience of glossolalia was accompanied by 

glossographia.  Her experience is often viewed as the beginning of the modern Pentecostal 

movement. The Azusa Street Revival, the catalyst for Pentecostalism, soon spread glossolalia and 

glossographia as well to the corners of the world.  This writing gift subsequently recurred sixty 

years later during the Catholic Charismatic revival in 1967.  Nevertheless, the first instance of 

glossographia is credited to Mary Campbell of Scotland in 1830.  Her experience of the Holy Spirit 

ignited the Irvingite movement. The decline of glossographia, another activity claimed to be 

“vicariously inspired by the Holy Spirit,” has rendered Pentecostal historians largely blind to this 

phenomenon.  Glossographia was deemed an “unbiblical practice” and discouraged by early 

Pentecostal leaders including William Seymour under some circumstance. This fact has deterred 

Pentecostals from investigating the phenomenon in depth.  This paper is presented with the hope 

that it might fill this deficiency by tracing the precedents and history of glossographia in the 

Pentecostal movement.  

 

William K Kay and Ewen Butler  

Pentecostal Education: aims and methods 

There has been very little analysis or discussion of the range of educational activities within 

Pentecostal churches. While some exploration of teaching within megachurches has taken place, 

there is also teaching within parachurch organisations and within Pentecostal schools of varying 

degrees of independence from central or local government which has remained largely unexplored. 

This paper attempts to sketch out the parameters of the issue and assemble elements of a 

philosophy of Pentecostal education. The paper also attempts to construct a taxonomy of teaching 

within Pentecostal settings. A philosophy of Pentecostal education will be sketched, and this may 

be extended in two directions: towards church-related education and towards tax-funded secular 

schools; such a philosophy is likely to have taxonomic implications. So far as church-related 

programmes are concerned these may be evangelistic (e.g. Alpha) or induction courses leading to 

church membership or specialist (e.g. leading to preparation for marriage, parenthood or other 

family roles). Beyond these in-house courses are teaching materials designed for many kinds of 

people, both Pentecostal and others, and of use in schools or colleges. Some courses will be 
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externally validated and therefore in terms of structure and design, and possibly content, match 

what is taught in secular institutions.  Others will be unvalidated and only made available within a 

denomination or network and consequently be more idiosyncratic in their design. Thus, validation 

as a concept is relevantly included within any consideration of Pentecostal education. There is 

often within Pentecostal education an implicit formative element that is designed to change the 

lifestyle and habits of those who receive what is taught. In this respect, Pentecostal education may 

be formational as much as it is intellectual.  Such education may have a communitarian aspect in 

the sense that it is designed to enable people to operate within a Pentecostal community or 

organisation, and some of the formational force of such education may be found in the practice of 

collective worship. 

 

Francis William Mason 

Pentecostal contributions to the Doctrine of the Trinity and Their Implication for Christian 

formation 

The twentieth century saw a recognition by theologians of all traditions that the doctrine had 

suffered neglect, and this recognition was followed by a resurgence of interest in and writing on 

the doctrine of the Trinity. The twentieth century also saw the emergence of Pentecostal theology, 

from its roots in Moravian, Anabaptist, Wesleyan holiness and evangelical revival theology, 

through stages of self-discovery and maturation to the point where it could contribute to the 

broader theological debate. In the first two decades of the twenty first century, Pentecostal 

theologians made significant contributions to trinitarian theology. This paper considers the 

contributions made by Macchia’s Baptized in the Spirit (2006), Studebaker’s From Pentecost to 

the Triune God (2012) and Atkinson’s Trinity after Pentecost (2013) and considers their 

implications for the theory and praxis of Christian formation. It looks at the method, theological 

and biblical arguments and the practical implications and review a subset of the literature on 

Christian formation and draw conclusions on the implications of these contributions to Trinitarian 

Doctrine for modern day discipleship. Studebaker devotes the penultimate chapter of Pentecost to 

a theology of religions and the final chapter to the Spirit of Pentecost and Creation, in which he 

proposes ‘the practice of creation care as an activity of Christian formation’. Atkinson mentions 

briefly that our view of the Trinity affects various aspects of human life including prayer and 

worship, mission, leadership and gender. He does not however, develop these ideas in Trinity. 

Macchia writes at length on Spirit baptism in Trinitarian perspective and concludes that that there 

is an ‘unfinished work of Pentecostal theology’ which involves broadening the perspective of the 

doctrine to incorporate the inauguration of the kingdom of God. This expanded eschatological 

framework could lead to a broader ecumenical dialogue within the church at large, and have 

significant implications for the theory and praxis of Christian formation. Macchia’s final chapter 

proposes that the structure of baptism in the Spirit is Trinitarian. The kingdom ‘is a reign of self-

sacrificial love that comes to fulfillment through Christ and the Spirit’. 

 

Michael Wilkinson and Linda Ambrose. 

After the Revival: Pentecostalism and the Making of a Canadian Church 

Early Pentecostal revivals swept through Canadian communities, big and small, in the early 1900s. 

Following these revival meetings, Pentecostals organized, built churches, and expanded across the 

country, while many churches were beginning to decline. How did Pentecostals move from the 

fringe to take centre stage in Canada’s religious landscape? Why is a religious group rooted in the 

early twentieth century, tied to Methodism and the Holiness movement, still so popular among 
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followers from all walks of life, especially Indigenous peoples and new Canadians? Michael 

Wilkinson and Linda Ambrose ask these and other questions, arguing that the answers are tied to 

Pentecostalism’s continued organizational efforts. Since 1919, the Pentecostal Assemblies of 

Canada (PAOC) has worked to establish order and steady growth by managing financial and aterial 

assets, offering programs designed to attract families and youth, and training leaders. While 

Pentecostalism sometimes reflects broader cultural trends and at other times resists them, the 

PAOC has grown steadily to become one of the largest evangelical denominations in Canada. 

Addressing broader questions about how religious movements organize, establish an identity, and 

develop a subculture that flourishes, After the Revival explores the fascinating history of 

Pentecostalism in Canada and the ways the church, represented by the PAOC, engages with 

Canadian society. 

 

Monte Lee Rice 

Re-envisioning Pentecostal Eschatology through the Anatheistic Sacramentality of Richard 

Kearney 

Scholars are steadily situating Pentecostal studies within the embodiment turn, recognising its foci 

as imperative to ongoing 21st century Pentecostal/Charismatic studies. Yet this enjoins greater 

movement beyond the earlier “linguistic turn,” which too often overlooked the crucial perspectival 

role of human flesh. For from the horizons of incarnation and Pentecost, Christian faith propagates 

God’s turn towards flesh. This suggest that Pentecostal spirituality generates an eschatological 

urgency. Yet fostering this “urgency” into the 21st century requires recasting its source and 

expression within Pentecostal spirituality. Drawing from Acts 2.17 (“I will pour out my Spirit on 

all flesh”), this essay explores how this turn to the flesh, might aptly ground and generate 

eschatological fervour. Doing so however exposes deficiencies with Pentecostal sacramentality, 

recognising links between it and eschatology. The presentation addresses this by engaging 

Kearney’s “anatheistic sacramentality.” It concludes with several implications, particularly 

looking at the violent tragedy of world hunger. 

 

Valquíria Sousa dos Santos 

Mulheres pentecostais e redes de sociabilidade na região metropolitana de São Luís, MA 

Esse artigo tem como objetivo compreender redes de sociabilidade e formas de mútua ajuda de 

mulheres evangélicas pentecostais no município de Raposa, região metropolitana de São Luís – 

MA. Uma vez mapeadas as atividades religiosas de uma congregação da Assembleia de Deus em 

Raposa em pesquisa realizada ao longo de dois anos (2016-18), identificou-se o “Círculo de 

Oração” como importante ritual religioso, desenvolvido majoritariamente por mulheres.  Realizou-

se pesquisa de campo etnográfica a partir desses encontros, mais especificamente na “Campanha 

das Causas Impossíveis” e em outras atividades femininas como festa do grupo de oração, 

atividades de lazer, cultos e de um evento de grande porte denominado Fórum Internacional de 

Missões, Ação Social e Cultura. Os encontros operam como pontos de convergência para reforçar 

relações sociais. Ao acompanhar algumas interlocutoras que frequentam o Círculo de Oração em 

outras atividades, foi possível adensar o entendimento sobre as redes de relações existentes na 

região, bem como refletir sobre os papeis desempenhados por mulheres evangélicas no âmbito 

eclesial, no espaço público e em suas famílias. Aprofundou-se a análise dessa temática em 

entrevistas semiestruturadas com 7 mulheres.  

Observou-se que as atividades desenvolvidas pelas mulheres da IEAD-Raposa reverberam no 

campo de ações religiosas e proselitistas que formam redes de apoio e solidariedade entre 
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evangélicos em diferentes pontos do estado do Maranhão. O engajamento nessas atividades pode 

ampliar suas redes de sociabilidade, pois participam de outras atividades que extrapolam o espaço 

doméstico e de vizinhança. Porém, as redes de articulação reforçam o sentido do pertencimento 

religioso e pouco dialogam com outros círculos de sociabilidade.  

 

Leandro Luis Bedin Fontana 

The Implications of Pentecostal Indigenization for Public Life in a Post-Secular Age 

The so-called indigenization of Christianity certainly ranks among the major achievements of the 

Pentecostal movement, the inevitable consequences of which having been religious de-

hierarchicalization and a radical rupture with the Western, predominantly rational interpretation of 

the Christian legacy. Being recurrently regarded as an empowerment of the disenfranchised and 

voiceless, as one looks back on the Pentecostal origins, this feature could as well stay at the 

juncture of postcolonial studies and liberation theologies. Remarkably enough, though, far from 

staying in continuity with such academic discourses, it rather brings about a new paradigm within 

Christianity and beyond. Obviously, not only theologically are the consequences of this 

development far-reaching, but also societally and politically. For, besides de fact that the social 

and political engagement of Pentecostals has steadily increased, it is undeniable that these new 

agents have introduced a number of religious issues on the political agenda and put forward 

religious arguments in the political discourse. Needless to say, these transformations in the public 

arena were accompanied worldwide by continued conflicts of different natures between 

Pentecostals (and/or Evangelicals) on the one side, and political, intellectual, and religious elites 

on the other. Indigenous Pentecostalism constitutes, thus, a real challenge as much to established 

Christian churches as to established forms and holders of political, cultural, and economic power.  

 

The present study focuses particularly on the theological concept of Spirit-empowered 

indigenization, as one of the hypotheses examined herein is that this feature underlies most of 

current conflicts, especially those of cultural nature. Accordingly, it examines critically the 

common practice of simply labeling Pentecostal actors as neoconservative and the like, as it often 

does not sufficiently take account of such indigenization processes. On the other hand, in its second 

part, the paper carefully assesses the legitimacy of (absolute) claims and demands of indigenous 

Pentecostals for public policies while in dialogue/contention with their secular and non-Christian 

counterparts. Finally, it reflects on the implications of this process for society and religion alike 

since a sober reflection on the imminence and configuration of a post-secular age in politics as 

well as in public life has become an imperative. Methodologically, the paper avails itself, 

especially in its latter part, of studies on the latest developments of these processes in the Brazilian 

political and Pentecostal scene. 

 

 

Joseph Williams  

Mapping Global Pentecostal Christian Zionism 

While transnational pentecostal networks have proved crucial to the growth of Christian support 

for Israel in the late twentieth, early twenty-first centuries, the sheer size and scope of pentecostal 

Christian Zionism makes any effort to map its diversity a daunting task. In this paper I aim to 

transcend debates over dispensationalism as I identify four major prophecy-related tributaries 

within pentecostal-charismatic Zionism. Proponents of the first, more “experiential” Christian 

Zionist impulse by-and-large avoid overt political organization, and often cultivate an abiding 
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sense of connection with Jews and the state of Israel through elaborate Israel-centric rituals.  

Representative groups at times identify with the so-called Hebrew roots movement, emphasize 

“One New Man” teachings regarding the end-times unification of Jews and Gentiles, and/or reflect 

the grow ing influence of Messianic Judaism in pentecostal-charismatic circles.   

A second major contributor to pentecostal-charismatic Zionism derives from the popularity of the 

prosperity gospel around the world.  In this iteration of consumer-friendly Christianity, though, 

the blessings of God, whether for the individual or entire nations, are directly tied to tangible and 

vocal support for the Israeli state. A third strain of pentecostal-charismatic Zionism, what I refer 

to as the “prophetic politics of dominion,” is especially popular with individuals attracted to 

prophetic and apostolic forms of ministry, including the NAR. A fourth stream, represented well 

by Hagee’s CUFI, reflects some pentecostals’ and charismatics’ thorough integration into the 

evangelical mainstream.  By naming and unpacking the distinctive features of these four tributaries 

of pentecostal Zionism, this paper illuminates some of the diverse contributing forces that give 

shape to this complex and increasingly diverse movement. 

 

Tania M. Harris 

The Place of Contemporary Revelatory Experiences in Pentecostal Theology 

Revelatory experiences or in common parlance, the experience of “hearing God’s voice” has been 

identified as a common and defining feature of contemporary Pentecostal spirituality globally. 

Such experiences are accessed via the direct and spontaneous mediation of the Spirit and reflect 

the Pentecostal worldview that anticipates spiritual experience to be continuous with and 

phenomenologically equivalent to the biblical characters. These experiences are made universally 

available through the outpouring of the Spirit at Pentecost. Because such experiences allow for 

elements of extra-biblical, previously unknown and future-oriented revelation, they are often seen 

to pose a threat to theological orthodoxy and are particularly prone to pastoral fallout.  

This paper explores the reasons for the neglect of the universal revelatory experience and its 

implications for theology and practise. I provide a brief survey of the available literature and 

suggest reasons for the neglect. These largely centre on understandings around Peter’s use of Joel’s 

citation in Acts 2:16,17, and the emphasis on direct unmediated access to revelation that the New 

Covenant provides so that all can now receive revelation in the same phenomenological manner 

as the Old Covenant prophets. The consequences of these “private revelations’ have rarely been 

considered, with limited research on the revelatory modes of dreams and visions (and voices) and 

the implications of universal access in the church. The paper explores how this neglect has led to 

drawbacks in the development of Pentecostal theology as well as to the practice of revelatory 

experience.  

 

Drawing on empirical studies of revelatory experiences among Australian Pentecostals, I show 

how highlighting the role of universal revelatory experience within the New Covenant will allow 

for experiences to be connected to a Trinitarian framework that aligns them to their Christocentric 

mission and purpose. I further show how this understanding sheds light on the Lukan/Pauline 

debates on the soteriological and vocational work of the Spirit and discuss how these theological 

understandings help provide guidelines by which proper discernment and interpretation can occur, 

thus helping to address a number of the pastoral issues in the contemporary Pentecostal scene. 
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Felix Chimera Nyika 

From Revival to Apostolic Networks and Beyond:  The Emergence and Development of 

Malawian Neocharismatic Churches 

Literature on the origins of Malawian Neocharismatic Churches has tended to advance the idea 

that these churches have an American or British origin. This paper, which is based on documentary 

analys is and participant interviews, traces the history and emergence of Malawian Neocharismatic 

Churches through their six developmental phases from the 1970s Blantyre Born-Again Awakening 

to the present: interdenominational, fellowship, ministry, church, apostolic network, and 

denomination stages. It looks at the influential people and groups in the movement and shows that 

Malawian NCCs, as African Initiated Churches, are a third-wave of African agency in religion 

which has decolonized and contextualized Christianity to address African religious concerns such 

as witchcraft and prosperity. By examining modernization-secularization, relative deprivation, and 

globalization theories, I conclude that Malawian Neocharismatics should be understood as an 

African urban social movement. Moreover, they can be categorized in a two-type typology of 

apostolic and prophetic churches which are also historically, sociologically, and ecclesiologically 

different from both Classical Pentecostalism and the Charismatic Movement.  

 

Leonardo Marcondes Alves 

Across the Lands and the Heavens: Community-building Aspects of the Latin Migrant 

Hermeneutics in the Nordic Countries. 

Pentecostalism has been a migrant religion since its inception. Early pioneers like T.B. Baratt, 

Romana Valenzuela, Louis Francescon, Frederick Mebius, and Aimeé McPherson were 

international migrants while many other pioneers (like Parham, Seymour, and Durham) were 

themselves internal migrants, especially from a rural milieu. Pentecostalism has spread through 

migrant networks and the Pentecostal congregation constitutes a haven for migrants as well as a 

hermeneutic community amidst a strange world. Community in Pentecostalism has often a 

transnational aspect that binds the local and the global. The reading of the Bible happens in context 

of a community and this hermeneutic process entangles itself with sense-making process. 

Nevertheless, Pentecostalism is a religious and social phenomenon calls for comprehensive 

perspective that transcend denominational, disciplinary, and geographical boundaries.  

 

Although the Pentecostal aspects of hermeneutics and migration are topics with significant 

published studies, their intersectionality remains largely understudied. The connection between 

Pentecostalism and migration has long gained scholarly interest, but only recently. has emerged a 

focus on the Scriptures and human mobility under a Pentecostal perspective While most studies 

focus on African and Asian migrants in Europe and Latin migrants in North America, the inquiry 

on Latin American churches in the Europe remains barely explored. This gap contrasts with the 

rich tradition of inquiries on Latin theology, hermeneutics, and Pentecostalism in North America. 

Drawing from ethnographic fieldwork among Latin Pentecostal churches in Scandinavia that 

transcend their boundaries to the online environments and “back home” congregations in Latin 

America, I present a way that a comprehensive, interdisciplinary, and intersectional inquiry help 

understand sense-making. With the purpose of doing that, I describe how this interpretative process 

of the Bible occurs in three Spanish and Portuguese-speaking congregations in Norway, building 

their communities and theologies, as well as their attitudes on political, gender, and social issues.  
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Yidan Zhang  

The Pentecostal Ethics and the Chinese Dream: A Case Study of a  Business-as-Mission 

Church in Contemporary China  

This paper records and analyses the history of the ternate entities, and the dynamic relationship 

with the local communities and authorities among the Pentecostal movement in China and 

introduces Business as Mission (BAM), an inconspicuous ecclesiastical movement and well-

established strategy of evangelical missions based on monetary profitability and a laissez passer 

in the spiritual world. Instead of enjoying tax exemption, churches camouflaging as corporations 

and paying good tax find the coordinating coexistence with the collectively shared Chinese Dream 

in which personal and national prosperity is espoused, meanwhile fight their way into the regions 

where religion is a taboo. The Pentecostal holistic view emphasizing on a non-dual methodology, 

such as the concept of spiritual and material salvations, secular and sacred integration, is conducive 

to its flexibility and acceptability in different cultures, as well as to the formation of “Business 

Churches” which could be seem as the reiteration and recreation or an extended application of 

Max Webber’s Protestant ethic and ethos. This essay makes a case study of Pastor Paul Chang’s 

company and his two churches in Wuhan — the center of China and the focus of the world in 

2020. The three entities formulate a strong mutually supportive network in terms of manpower, 

finance and spirit. Preaching and worship are quite drastic and intense abounding with shouts of 

glossolalia.  

 

Thais Santana Galvão  

Ministério Arte e Vida (Ministry of Art and Life): Theoretical Reflections about Studies 

between Art and Religion on Headquarters of the Assemblies of God in the State of Alagoas  

This paper consists of an ethnography that aims to broaden the Pentecostal understanding, 

regarding the tensions established between art and religion through the ministry of theater, art and 

life. The research aims to understand how young people from the Assembly of God of Farol or 

Headquarters of Assemblies of God in the State of Alagoas negotiate the “spheres” of art and 

religion through the existence of the art and life ministry. Therefore, an investigation is carried out 

that follows winding paths, in order to use and transpose great theories of social sciences, whit the 

purpose to enable a new “way of seeing” the studied field. Theories of life trajectories are used to 

start the epistemological path, because is through the lives of some members of the art and life 

ministry that can be understood how the theory of “spheres” that separates art and religion, is 

overcome and experienced by the interlocutors. Subsequently, four pillars are considered that 

supports the experiences of the interlocutors in front of the church: first, the theological aspects 

represented by Siqueira's contributions (2018) regarding the construction of the Pentecostal 

identity as well as observations relating to the Declaration of Faith of the Assemblies of God (2016) 

and with the speeches of the interlocutors; second, the negotiations between the “youngs” and the 

“older ones” according to the classifications of Bourideu (1983) and the contributions of Marinho 

(2018) who brings in his master's dissertation concrete aspects about what it is to be young and 

woman in an Assembly of God in Maceió - AL; third, the concept of habitus, coined by Bourdieu 

(1996b), is important for us to understand how life trajectories contribute to the construction of 

tensions around art and religion on the part of interlocutors and the “older ones”; finally, the 

contributions that the concept of ethos relate to comparative studies about two Assemblies of God 

in the North and Northeast of Brazil conducted by Pantoja & Costa (2013). These studies reveal 

the construction of a Pentecostal identity that differs from what they call the neopentecostalization 
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of the Assembly of God, causing the previous three pillars to reorganize themselves as the identity 

of the Assembly of God is sought and recovered. 

 

PARALLEL SESSION 1 

 

Denise Austin 

 ‘What Has Been Done for Mongolia?’ The Rise of Pentecostalism in Mongolia 

‘Nearly two thousand years have rolled around since Christ gave the commission… and what 

has been done for Mongolia? Almost nothing.’ So observed pioneer Pentecostal missionary, 

Thomas Hindle in 1917. Pentecostal missionaries arrived in Mongolia as early as 1910 but the 

new socialist government expelled all missionaries in 1924. By the time socialism collapsed, in 

1990, there were no more than 20 Christians in the whole nation. However, some estimates 

suggest there are now around 100,000 adherents in Mongolia, most of whom are Pentecostal. 

While a small number of scholars have undertaken work on the history of Christianity in 

Mongolia, little research has explored the development of Pentecostalism and its impact. To 

fully understand this religious shift in Mongolia, there is a need for research on the various 

movements and affiliations within that space. Mongolia Assemblies of God (MAOG) was one 

of the first and fastest growing Christian denominations in Mongolia, so serves as a useful case 

study. It currently comprises around 2000 adherents in 17 member churches and 10 house 

churches, as well as over 200 graduates from its training college. This qualitative research 

involved critical historical enquiry through gathering a range of primary sources, including 

denominational magazines, missionary newsletters and church bulletins. Semi-structured oral 

interviews were conducted with Mongolian pastors, foreign missionaries, faith-based non-

government organisation directors, bible school students and parishioners in Ulaanbaatar, 

Darkhan and Sainshand. There was follow up email correspondence for further clarification. 

Participant observation in church services, youth meetings and other Pentecostal events was 

also undertaken. Triangulation of sources assisted in ensuring a holistic interpretation and 

critique. 

 

Benjamin D. Crace 

Contextual Issues and Barriers for Migrant Pentecostals in Kuwait 

Since the early days of the Azusa missionary movement, Pentecostalism was carried by Western 

missionaries into the Middle East.  And although countries like Israel, Jordan, Egypt, Lebanon, 

Syria, and Iraq all already had indigenous Christian populations, the church lacked substantial 

presence on the Arabian Peninsula.  With the discovery of oil and the rise of the petrodollar, 

millions of migrant workers flooded the area and began Pentecostal congregations among others.  

Regardless of the eschatological and mission-minded focus that often characterizes Pentecostal 

churches, few have ostensibly penetrated the barriers that separate them from the local citizens of 

the Arabian Gulf countries.  This paper looks particularly at the situation and barriers in the country 

of Kuwait.  I will argue that the emergence and current operation of the state apparatus known as 

kafala (or sponsorship system) effectively restricts the growth of Pentecostalism and the process 

of pentecostalization to migrant and expatriate congregations.  The hegemonic Islamic context 

together with the kafala system generates a condition I label as neodhimmitude.  This condition 

allows for horizontal competition between Christian congregations but forbids vertical expansion 

to Muslims and especially Kuwaiti Muslims.  Within their own stratum, Renewalist groups seem 

to be growing, according to the most recent statistics from Christianity in North Africa-West Asia.  
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These numbers, however, must be read in light of a more nuanced view of the Kuwaiti context. To 

the degree Kuwait is representative of other Gulf countries on the Peninsula, this paper shines light 

on how regional migration, economics, and suppressive legal systems can hinder and redirect 

Pentecostal growth and occlude attempts at measurement and mapping.  

 

Stephen G. Fogarty 

Charismatic Leadership in Pentecostal Ministry Education: An Australian Case Study 

The national ministry training institute of the Assemblies of God in Australia was established in 

1948 and produced virtually all AGA church planters, pastors, missionaries and executive leaders 

over subsequent decades. However, by the 1990s, the college was in serious decline because of 

forces of change sweeping through the movement. Re-envisioned ecclesiology that emphasised 

radical autonomy of the local church, the rise of megachurches exercising significant influence, 

and the development of church-based bible schools combined to marginalise the national college. 

A new leader was required to attract students from within increasingly separated local markets, 

recapture the attention of the constituency and meet rising regulatory demands. This qualitative 

case study analyses the college presidency of David Cartledge (1993 —2002). Using Conger & 

Kanungo’s (1998) three-stage model of charismatic leadership, we argue that Cartledge 

demonstrated typical charismatic leadership behaviours, including: critically assessing the 

environment; formulating and articulating the vision; and building trust in followers. Charismatic 

leadership can be effective but also brings a higher level of risk and lack of accountability. This 

was certainly the case with Cartledge’s presidency. An extraordinary ability to instigate visionary 

ideas was countered by his inability to implement necessary institutional structures, constant crisis 

mode and refusal to adhere to normal standards of financial accountability. We conclude that the 

appointment of such leaders should be done with awareness of both the positive and negative 

effects that are likely to accompany charismatic leadership.  

 

John D. Griffiths 

Understanding Ecological Crises from an Enchanted Worldview: A Review and Prospects 

of a Pentecostal Ecology 

This paper suggests that further research could be done in the area of Pentecostalism’s “enchanted” 

theology of creation. This enchanted understanding of creation, where the material world is imbued 

with spiritual significance because the Holy Spirit is seen as imminently present in creation, most 

directly addresses Pentecostalism’s understanding of creation and the possible theological issues 

that might arise. For example, beginning with their enchanted view of creation brings up the 

possibility that Pentecostals could understand ecological crises (e.g. famine, rising sea levels, lack 

of rain) as a negative enchantment of creation (i.e. an unrepented sin, a demonic force, a lack of 

belief). That is, there can be a tendency for Pentecostals to conceptualise the degradation of 

creation through the lens of a negative enchantment, which leads to understanding of the effects 

of climate change as coming from a spiritual force that needs to be addressed, either through 

repentance, exorcism or faith. Addressing Pentecostalism’s enchanted understanding of creation, 

with the possibility of a negative enchantment of creation, is then one of the important areas that 

need to be addressed in Pentecostal ecology in the future. Moreover, this paper also highlights that 

while Pentecostal scholars have focused on America, Africa, Europe, and Latin America, less 

attention has been given to Pacific Islands Pentecostalism’s understanding of creation and the 

current climate crisis. Therefore, this paper concludes that the some of the most productive paths 
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forward for a Pentecostal ecology are in Pentecostalism’s enchanted worldview, and most 

pressingly, a needed contextualization for the Pacific Island Pentecostalism. 

 

Seng-Ko ng Tan 

Christ’s Eternal Spirit-Baptism: Toward an Ecumenical Pentecostal Theology with 

Jonathan Edwards as a Resource 

Of late, Pentecostal scholars have proposed ecumenical theologies with Spirit-baptism as an 

overarching metaphor for salvation. In light of the differing interpretations (evangelical, 

sacramental, holiness, and classical Pentecostal) and its limited ecclesiological or soteriological 

focus, this paper proposes to resituate the discussion using the “full gospel” descriptor of Christ as 

Spirit-Baptizer. This move would function as a bridge to Edwards's trinitarian Spirit-Christology, 

where he suggests that Christ is the Messiah or anointed with the Holy Spirit in four senses. As a 

constructive elaboration of Edwards, we may understand the Son to be baptized by the Father (1) 

in the eternal processions, (2) temporally in the incarnation (3) whereby Jesus accomplished His 

mediatorial work so that (4) the church in her praise, obedience, and love might return this 

Anointing to Christ. This proposal aims to anchor Pentecostal theology on firmer ecumenical soil 

while accounting for the various construals of Spirit-baptism. For charismatics, Spirit-baptism is 

thus sacramentally grounded in the creeds of Chalcedon and Nicaea as well as soteriologically 

consistent with theosis. For evangelicals, Edwards offers a complementary Spirit-Christology 

consonant with the synoptic gospels, justification for Pentecostals to read Spirit-baptism 

metaphorically, and a reiteration of the Word-Spirit emphasis on Reformed principles.  The 

theological import for Pentecostals is that the empowered, holy life is not merely ecclesial or 

soteriological, but finally Christ-centered, Spirit-anointed, and sourced in the Father. Christ 

baptizes the church because the Father is the primordial Spirit-Baptizer, which causes her response 

of gratitude to be an everlasting movement of baptizing Christ.  

 

PARALLEL SESSION 2 

 

Ciprian Gheorghe-Luca 

Mapping Pentecostal Engagement in Public Life. A Methodological Proposal 

How is Pentecostalism engaging the public life? Furthermore, is it possible to talk about a 

Pentecostal theology of public life and, if so, what is the basic “grammar” of such a theology? Is 

is important to ask these questions in order to be able to map the essential issues which identify 

Pentecostalism globally and locally, and to attempt to create a picture of the features of the 

movement’s relationship with the public sphere. The answer to these questions depends, on one 

hand, on how one defines the public life, and on the other hand, on the theological motivation 

behind such public engagement. In other words, it is equally important for the researcher to know 

where and what to look for and evaluate, as it is to identify the theological mindset which generates 

a posture of public engagement. Keeping these issues in mind, this paper aims to contribute to the 

mapping of Pentecostalism in the public life. This will be done in three steps: First, by proposing 

a fivefold structural model of public life. Secondly, by identifying the corresponding theological 

grounds in the the fivefold (Pentecostal) gospel. Thirdly, by using the fivefold structural model 

and theological mindset to sketch a basic “map” of a Pentecostal theology of public life.  
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Tatiana Krihtova 

The Concept of “Leadership” in the Pentecostal “Word of Life” Church in Moscow 

This presentation is about the concept of “leadership,” which is widely used in the rhetoric of the 

neo-charismatic Church, the “Word of Life”. The concepts of “leadership” from priest’s books 

will be compared with main theories of leadership on social sciences and management. The 

comprehension of the concept of “leadership” in the “Word of life” changed in last years after the 

turning point in the history of the church: the founder and the main priest of the church Ulf Ekman 

leaved it and baptized to the Catholic church in 2014.  Ekman’s leaving from the Word of Life 

was painfully taken by pastors of Moscow branch of the church, but in public space they tried to 

talk about it with restraint, emphasizing that it was his personal choice, which should not be 

condemned. It seems that the texts that were written by Moscow priests after Ekman’s leaved the 

church shows how these changes were actually perceived. My hypothesis was next: in text of 

Moscow priests the concept of “leadership” changed to more authoritarian. There are several 

reasons for it: fear of “losing territories”, influencing of Orthodox church, more clear explanation 

of concept which were rather in Ekman’s books. In the presentation, the concept “leadership” 

described in Ekman’s books will be compared with the concept of “leadership” from the books of 

the priests of the Moscow branch of the “Word of Life” after 2014. Reading and discussing books 

of priests in neo-charismatic churches is an important element of religious experience. The books 

of priests seem to be a reliable source for studying the moods existing in churches. 

 

Jon K. Newton 

Pentecostal Use of the Book of Revelation 

Revelation is perhaps second only to Acts as a normative text for Pentecostals worldwide, a factor 

derived in part from the premillennial milieu in which Pentecostalism was born with its expectation 

of an imminent “latter rain” revival before the second coming of Christ. However, Pentecostals 

have read this text in widely different ways. In this paper, I survey Pentecostal readings of 

Revelation from the earliest days worldwide, with special attention to Australia. I then summarize 

more recent scholarly Pentecostal scholarship on this text by. From this base, I identify key features 

of an emerging consensus among Pentecostal scholars, in contrast to scholarship generally. These 

include concentration on the final form of the text, sympathetic reading, acceptance of John’s 

visionary experience as a literal event, a place for experience in interpretation and a role for the 

Pentecostal community (including early Pentecostalism) in interpretation, the fivefold gospel as a 

prism for interpretation, and attention to the role of the Holy Spirit in Revelation and in the 

interpretation of Revelation, including Spirit-empowered prophetic witness and mission.  I then 

explore areas where Pentecostal scholars diverge and Pentecostal themes that need more 

exploration, such as the “Latter Rain” and the significance of Pentecost itself.  

 

Paul Oslington 

The Prosperity Gospel:  A Global Survey and Theological Evaluation 

This paper distinguishes between ‘hard’ and ‘soft” versions of the prosperity gospel and surveys 

Pentecostal teaching on prosperity in Africa, Asia, Australia, Europe, Latin America and North 

America. Some of the divine activity pointed to by prosperity preachers is not amenable to social 

scientific analysis. Much modern social science course sees itself as displacing religious 

understandings of the world, and so must exclude the divine even at the cost of reducing its 

explanatory capacity.  Taking a broader approach to social science that allows divine activity, I 

consider the effects of the prosperity gospel on economic outcomes to recognise the material 
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dimensions of salvation, which have been neglected in the overly abstracted spirituality of 

mainstream Western Christianity. In order for its potential contribution to a wholesome theology 

of prosperity to be fulfilled some issues need attention from theologians associated with the 

Pentecostal tradition. These include: an expansion of the conception of prosperity beyond the 

merely financial and material; clarifying Pentecostal eschatology; developing a theology of 

markets and engagement with economic systems; developing a theology of institutions other than 

the local church, such as social service organisations, hospitals and schools. I argue that 

Pentecostals should not step back from prosperity preaching but rebalance it and advance it to 

renew the perversely pseudo-spiritual tendencies of much Western theology and church practice. 

 

Tanya Riches 

Mapping Megachurch Networks  

According to Pentecostal Nigerian scholar Nimi Wariboko, Pentecostalism can be conceived as a 

world city, a “network of networks” with flows that occur between a thousand or more real cities 

“from London to Buenos Aires, from New York to New Dheli, and Rome to Lagos.” This city has 

no foundations or borders but is at the intersection of real space, made possible by modern 

technology. Additionally, Wariboko claims the work of the Spirit is found in forming virtuous 

people, and “developing a diversity of gifts” that can be then expressed within community of the 

people of God. This is Pentecostalism’s contribution with equality between the people of God. 

Here the Spirit is the catalyst of a process akin to human development; the actualisation of human 

potentiality and promotion of flourishing and justice. And yet, in real life, of course, there are 

various challenges to this proposal. The Australian megachurch Hillsong represents one such 

intersection as it is made up of both Western (Australian, North American, UK/European) and 

non-Western (Asian, African and Latin American) campuses under the logic of “one house, many 

rooms”. Founded in 1986 by Pastors Brian and Bobbie Houston, the congregation now spans 17 

nations in the south and north hemispheres. This research identifies via a snowball sampling 

method of interviews the ways in which Hillsong’s key leaders interact across these geographically 

remote areas to identify issues of concern. The paper investigates how theological issues from the 

non-Western or periphery locations are presented to the West within this global network, and what 

action is taken within the community to address them. In other words, this research seeks to explore 

surprising ways the Western section of the network’s imagination and geopolitics are changed by 

relations with the global south. In addition, it explores the missteps or issues which fail to reach 

the community agenda.  

 

PARALLEL SESSION 3 

 

Richard Burgess 

‘By His Stripes We Are Healed’: Pentecostal Healing and Healthcare in Southwest Nigeria 

Health is recognized as an important component of development, and health equity is at the centre 

of the UN’s 2030 sustainable development agenda. This paper investigates Pentecostal approaches 

to healing and healthcare in Southwest Nigeria. It adopts an assets-based approach, which explores 

the health assets of Pentecostal communities and their contributions (or otherwise) to public health 

outcomes. The field of religion and health has produced a substantial body of literature from a 

wide rang e of academic disciplines. The popularity of the Pentecostal practice of divine healing 

in Nigeria stems from its resonance with African and biblical worldviews and the context of 

poverty in co mmunities where access to affordable healthcare is restricted. Increasingly, however, 
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Nigerian Pentecostals are embracing a holistic model of healing that combines beliefs in divine 

healing with the use of modern medicine. Nigerian Pentecostals are also engaged in healthcare 

interventions which address health inequities in the wider society. Nigerian Pentecostal churches 

possess a variety of tangible health assets such as social capital, human capital, financial resources, 

and buildings, as well as less tangible assets such as religious beliefs, values, and practices that 

encourage good health habits and motivate compassionate care towards others. The paper begins 

by surveying the field of religion and health before sketching the landscape of health in Nigeria. It 

then examines the health-seeking behaviours of Nigerian Pentecostals, with a particular focus on 

Pentecostal responses to maternal and reproductive health. Reproductive health is an issue of deep 

concern for Nigerian Pentecostals, reflected in the numbers of people, especially women, who 

attend Pentecostal events in their quest for children. Pentecostal churches are sometimes criticized 

for perpetuating the stigma associated with childlessness through their healing and deliverance 

practices. However, the case studies discussed in this paper show that some Nigerian Pentecostal 

churches combine spiritual and medical therapies for tackling childlessness and addressing 

reproductive health issues. 

 

Clifford Terhide Gbasha PhD 

Chronic Conditions and Voices of Dissent: Interrogating Human Security in Faith Healing 

among the Tiv of Central Nigeria 

Between 1996 and 2018, over 500 persons, especially women and children are believed to have 

died and many others perpetually deformed as a result of faith healing practices that occurred in 

Tiv society, growing consensus among social scientists indicates that security threats go beyond 

our traditional understanding of defense threats. The Holy Spirit Movement in Tiv society engages 

in turbulent (almost primitive) healing practices which are locally rational attempts to deal with 

the extremities of the present. This practice of manufacturing healing not merely illustrates but 

actually coincides with the failure of government and systemic poverty and inequalities within the 

community under study, which mirrors the situation in Nigeria-Africa. Significantly, these 

practices are at variance with human security, as people are subjected to different forms of physical 

and psychological violence during faith healing processes and this violence of healing has become 

an identity to the Pentecostal/Charismatic brand of Christianity. Despite criticisms against these 

practices, from within and without, the practitioners, priest see those against them as the other, this 

attitude is breeding conflict between authority and charisma, the Catholics Bishops are against 

their priest conducting dramatic healing, the priest and the laity see this healing as the Catholic 

Church making meaning to the ordinary man on the street.  

The cruelty of faith healing by Catholic Priests and popular religions in conducting healing as 

providing Health Care and the discourses around alternative Health is far from the concerns of 

students of Religion. This project, therefore, seeks to interrogate the cruelty and diverse practices 

of healing used- the relationship between these healing processes, human rights and chronic health 

conditions among Africans and how this system serves as alternative healthcare. Drawing on 

ethnography as well as in-depth interviews, focused group discussions, and using a sociological 

explanation, this study offer new insights on Pentecostalism and its development in Nigeria, and 

using cases from the Catholic Charismatic Renewal, documents the nuances of human security 

challenges and inequality that women and children participants in Pentecostal healing practices  

face. 
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Micael Grenholm 

Pentecostal Peacemaking and the Heritage of Swedish Mission 

Two of the three latest Nobel Peace Prize Laureates have been African Pentecostals: Denis 

Mukwege and Abiy Ahmed. Pentecostalism has a rich history of pacifism and nonviolence, 

particularly in the early half of the 20th century, but today the Pentecostal attitude towards war 

and violence is complex and diversified. Something Mukwege’s Congolese Pentecostal tradition 

and Ahmed’s Ethiopian ”Pente” spirituality have in common is the influence of Swedish 

missionaries. The attitude towards violence and conflict resolution among Pentecostals in Sweden 

have been largely unexplored, even though the Swedish government stated in 1965 that half of the 

conscientious objectors who had a religious motivation were Pentecostals. It is unclear if Swedish 

Pentecostal missionaries tried to spread these ideas on to other nations and whether they were 

successful. The aim of this paper is to map how peacemaking has been perceived and practiced 

among Swedish Pentecostal missionaries going to what is now the Democratic Republic of the 

Congo as well as Ethiopia. With the Pentecostal periodicals Evangelii Härold and Brudgummens 

röst as starting points, the paper will explore whether a relationship can be found between the ideas 

of Swedish missionaries and the ideas within Ethiopian and Congolese Pentecostalism regarding 

peace and conflict, and what such a relationship looked like. While the importance of imported 

ideas have often been exaggerated in Western mission studies to the expense of ideas developed 

independently by churches in the majority world, there is also a possibility of the Swedish heritage 

supporting and strengthening peacemaking that Congolese and Ethiopian Pentecostals initiate 

themselves. The paper will explore how this Pentecostal peacemaking fits into the models of 

conflict resolution proposed by researchers like Peter Wallensteen and Isak Svensson, and what 

happens to a conflict dynamic when representatives of religious civil society organizations step 

into offices of political power and influence. 

 

Joel Halldorf 

Pentecostal Politics in the Shadow of the American Religious Right: The Case of Sweden  

During the last decades, white evangelical voters have been increasingly associated with the 

Republican party in the USA, and many Pentecostal leaders are tied to the Trump-administration. 

This political development among Pentecostals in the US is very different from that of Europe, 

including Sweden. Here Pentecostals have been leaning more towards the left and espoused a 

progressive politics. Swedish evangelicals and Pentecostals have been associated with the Liberal 

party and Social Democrats, and when Pentecostal leader Lewi Pethrus ventured into politics in 

the 1960s, he did so with the ambition to continue working for a strong welfare-state. This 

presentation attempts to answer two main questions. The first concerns why the political views of 

Swedish Pentecostals is different from Pentecostals in the United States? Swedish evangelicals are 

not only more positive to state welfare and progressive politics, but the developments over the last 

years have shown that they are also less attracted by nationalistic populism. What is the historical 

explanation of these differences? How can it be that despite similar religious convictions, political 

convictions are still so disparate? The second question is what the strong association between 

Pentecostalism and the politics of Donald Trump, which is often characterized as populist, means 

for Pentecostal politics around the world, including in Sweden. Pentecostalism is a religion made 

to travel, but while regional differences have been great so has also cross-cultural influence within 

this global network. Especially from the USA to other parts of the world. The question today is 

how Pentecostal politics in the US will affect that in other parts of the world, and what the 

consequences of this might be.  
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Moses Mlenga 

Tolerance of Pneumatological Occurrences in Mainline Churches and the Implications on 

Pentecostal Churches in Northern Malawi 

During the past 30 years, mainline churches in Malawi have experienced significant losses in terms 

of membership of vibrant young men and women who passed through secondary schools and 

colleges. The general trend was that each time students could accept Jesus and begin to worship 

God in the Spirit, they could hardly go back to their traditional mainline churches of their parents. 

They could opt to enjoy all the spiritual benefits of being a child of God in Pentecostal setups. This 

development saw mainline churches lose many of their Christian professionals to Pentecostalism. 

While mainline churches agree that the Holy Spirit illuminates Scripture when reading or 

preaching, they generally discourage pneumatological manifestations during their church services 

to the dissatisfaction of born-again Christians. Since early 1970s, mainline churches have been 

meting out serious disciplinary actions against their church membership that could attempt to 

display pneumatological manifestations. However, when the church leadership discovered that it 

was losing significant numbers of members to Pentecostal Churches, and that those leaving their 

churches were faithful in giving tithes and offering, they decided to accommodate the perceived 

spiritual “rebels” by creating their own special and independent charismatic services. During these 

services, charismatic members freely exercise their pneumatological gifts within the framework of 

their laid down procedures. The research arises from the fact that the number of born-again 

Christians crossing the floor to Pentecostalism appears to have declined significantly because 

members of mainline churches are now able to worship God by using their spiritual gifts. They are 

able to sing choruses that are saturated with speaking of other tongues and benefitting from healing 

and deliverance services. Using a mixed research designs, the study investigates ways that the 

leadership is Pentecostal Churches has put in place to mitigate the situation and continue to remain 

relevant and acceptable to the educated professionals and opinion leaders in the society. The study 

is, thereafter, expected to utilize the research findings in mapping the way forward by coming up 

with practical interventions.  

 

PARALLEL SESSION 4 

 

Marius Nel  

African Prosperity and the World of Evil Spirits 

The prosperity message is influencing and changing African pentecostalism. It is submitted that 

the African prosperity message differs from the American version because it uses a unique 

connotation and definition of prosperity and poverty, defined by African traditional religion and 

its enchanted worldview. Prosperity prophets connect directly to this way of thinking. In a 

pentecostal evaluation of the prosperity gospel and its challenges and abuses, it is critical that this 

should be kept in mind. The key to understand the popularity of prosperity theology and the sway 

it holds over Africans is found in the connection between the prosperity message and traditional 

African values and philosophy. a pentecostal evaluation of the phenomenon of prosperity theology, 

popular among many African pentecostals, should take note of the unique emphasis and 

connotation of prosperity and poverty in terms of an African enchanted worldview and African 

traditional religion. The contextualization of the pentecostal prosperity message to Africa’s values 

and worldview has been described by several Western observers as syncretistic, but the 

observation does not acknowledge the importance of an indigenous form of the gospel as a 

necessity for reaching the local population or the explanation of pentecostalism’s popularity 
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among Africa’s people for the same reason, because of this contextualization of its gospel. Such 

research is necessary, timely, and relevant because of the disillusionment of many pentecostals 

(and others) for whom the prescribed formulas and recipes seemingly bring no relief or help. Some 

victims of failed prosperity promises might even have lost their faith in God. The unique elements 

of Africa’s definitions of prosperity and poverty are described in terms of prophet-led churches’ 

appropriation of it, before some challenges and abuses connected to the definitions and connotation 

are discussed, in order to comment on it from a classical pentecostal perspective. It is argued that 

classical pentecostalism needs to keep the contextualization of prosperity theology in mind if it is 

to respond in a sensible manner. The research is done by way of a comparative analysis of relevant 

literature, with some empirical observations of electronic sermons of African prosperity prophets 

as illustrations of relevant observations. 

 

E. Okelloh Ogera 

“Seek ye first the Political Kingdom”: Neo-Pentecostalism and Political Patronage in Kenya 

When Ghana’s first president Kwame Nkurumah coined the phrase “seek ye first the political 

kingdom,” little did he know it would aptly describe a phenomenon to occur more than fifty years 

later. From its advent, Neo-Pentecostalism has tended to be apolitical due to the fact that politics 

was considered a ‘worldly’ affair and thus not fit in its ‘spiritual’ narrative. In Kenya however, 

Neo-Pentecostalism quickly discovered that the political leadership is much more useful to their 

presence and operations on Earth. Neo-Pentecostalism needed the political leadership to have their 

churches registered and in order to continue operating; they had to support the ruling government 

then. This is exemplified when with the governments help, the Evangelical Fellowships of Kenya 

(EFK) was formed to counteract the influence of the Protestant led National Christian Council of 

Kenya (NCCK) which had increasingly been critical of government’s excesses. Since then, the 

engagements between Neo-Pentecostal and political leadership have intensified. This has 

eventually led to the shift to Pentecostal political engagement and the increasing political influence 

of Neo-Pentecostal churches and leaders. This paper contends that this engagement is deliberate 

and that Neo-Pentecostal leaders utilize implicit strategies such as anointing, prayer and prophecy 

to reach out to and engage the political elites. Explicitly, they engage in politics by either running 

for political office or sponsoring candidates in the electoral process. These strategies benefit Neo-

Pentecostalism in three major ways; first, it authenticates the ministry and leadership of 

Pentecostal Pastors since they have been authenticated by political / governmental leadership. 

Ultimately this is also a strategy for evangelism. Secondly, they are able to influence political and 

governmental policies.  

Lastly, Pentecostalism benefits materially from the largesse of politicians and other governmental 

officials. On the other hand, Political leaders seek out and court Neo-Pentecostal leaders as they 

also seek authentication from religious leaders. This authentication is in the sense that the neo-

Pentecostal leaders speak on behalf of God, and therefore, if they are supported by these leaders, 

ultimately it is God who supports their political quest.  Politicians know that Neo-Pentecostalism 

is the fastest growing form of Christianity in Africa and many Neo-Pentecostal churches have 

become mega churches with thousands of followers. Thus Neo-Pentecostalism and her churches 

have become rich vote hunting grounds for politicians. It is in the l ight of the above and drawing 

on examples from Kenya, this paper contends that engaging in politics positively has catapulted 

Pentecostalism to a global movement.  
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Hans Olsson  

Restoring divine order: Cultivating Land, Bodies, and Minds through “Farming God’s 

Way” in South Africa  

Christians’ engagement with food production have a long and diverse history, ranging from 

monastic gardens to Amish self-sufficiency and pietistic work ethics. In times when humans’ 

impact on the environment and use of natural resources are increasingly debated in relation to 

climate change, food security, poverty and ecological health, Christians’ food ways are becoming 

increasingly relevant. The question is what food ethics and alternative, more sustainable, and 

resilient pathways, are Christian agents today engaged in? This paper therefore explores how 

notions of cultivating a sustainable future align in the intersection of Evangelical/Charismatic 

Christianity and farming in present-day South Africa—a context in which both Christianity and 

agriculture remain important features. Based on ethnographic inquiry, the analysis addresses 

“Farming God’s Way” (FGW), a theological model for faith based farming currently spreading 

across the African continent, through FGW training activities in Nelson Mandela Bay. The FGW 

model uses biblical hermeneutics that situate God as the master farmer, with God’s creational 

blueprint as the model for construction agricultural techniques and management principles. As 

such, FGW is presented as a ecologically and socially sustainable ways for expanding God’s 

Kingdom through the agricultural domain. The paper critically engages how agriculture is 

communicated and food production is manifested while restoring “God’s creation” through the 

establishment of sanctified farmlands. The FGW unfolds as model where Christianity takes place 

through embodied technologies aimed at taking control and transforming and land. Moreover, the 

multilayered practices of cultivation—land, plants, bodies and minds—highlight FGW as a locus 

where Christians’ relationship to land and nature are constructed as a new Garden of Eden. Placed 

in relation to historical and present-day contestations over access and use of land in South Africa, 

the paper addresses the wider social, economic and political ramifications of FGW’s food ethics. 

What does it mean when land is claimed for Jesus? The study unfolds FGW’s approach to land as 

theologically grounded in a creationist reading, stressing work and care as principles for restoring 

depleted soils while transforming lifestyles. This not only makes faith-based farming entangled in 

narratives of transforming South Africa’s landscape but also highlight a highly material form of 

Christian practice, enacted in building compost, growing nutritious vegetables and manage natural 

resources. 

 

Peter Samuels 

Future Trends of the New Apostolic Reformation in the Post-Covid-19 World 

This presentation will draw from the presenter’s experiences within UK Afro-Caribbean and East 

African neo-Pentecostal churches and will seek to address the following questions: If there has 

been a genuine restoration of the apostolic ministry to the body of Christ since the new Latter Rain 

Movement in the 1940s, how should this ministry be identified? If the apostolic ministry is 

currently being restored to the global Pentecostal Church, how can its different manifestations 

within church government be evaluated? What future trends might this so-called movement take 

in the post-Covid-19 world? What are the ethical responsibilities of Pentecostal studies researchers 

in this area? The modern use of the title of apostle can be traced to the Latter Rain Movement in 

the late 1940s. The term New Apostolic Reformation was coined to describe what he perceived to 

b e a movement within Pentecostal Christianity based on a wider acceptance of the restoration of 

the apostolic ministry within church government. This definition has been the source of 

considerable debate over the last 20 years, much of which has been polarised. Over the same 
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period, the misuse of leadership titles, such as apostle, and their associated power discourses, has 

been the source of considerable confusion, abuse and disillusionment within many Sub-Saharan 

African countries. Furthermore, the global church situation has been influenced by the recent 

Covid-19 pandemic where members are increasingly looking for strong, decisive leadership. This 

raises a concern that church members who are looking for strong leadership and who lack 

discernment will become increasingly susceptible to deception by unbalanced church government 

movements whilst those who criticise these movements will become increasingly strident in their 

positions, leading to a greater doctrinal schism within Pentecostalism. 

 

Gideon Tetteh  

Prophetism and Politics: New or Old Feature of Pentecostalism?  
 

Prophetism has not always been a key feature of Pentecostalism but in recent times it has gained 

more popularity. At least in Africa, Ghana to be precise, scholars and theologians of Pentecostal 

Christianity have noticed the rise and operation of charismatic figures called neo-prophets since 

the 1990s. The designation “neo-prophetism” is because there has been some sort of prophetism 

swept across Africa by some charismatic figures known as African Prophets. So, the prefix “neo” 

indicates a new phase in prophetism. Recently, these neo-prophets among Pentecostal in Ghana 

claim it is important that politicians pay attention to the “spiritual aspect of elections” if they want 

to win. They therefore make electoral prophecies to express heaven’s choice of the candidate who 

is best to lead and to bring about development in the nation. I have observed similar phenomenon 

in the United States. My paper argues that electoral prophecies is a new way Pentecostals engage 

in politics. It is worth noting because, it is engaging all aspect of the society, raising significant 

questions for religious, sociocultural, political, economic, and ethical debates. In Ghana, whereas 

some religious leaders, both of Pentecostal and non-Pentecostal background, are more committed 

to the principles of secular politics, neo-prophets are not. They adhere to electoral prophecies to 

predict which candidate is God’s choice for the nation. What might happen if these electoral 

predictions fail is uncertain. Or whether the candidate who is predicted to have won can really 

bring about the development that the prophets claim he will bring is another issue. Using neo-

prophets in Ghana as a case I will show how this engagement can be recognized and interpreted 

as a new form by which Pentecostals wish to engage in politics. And the kind of map that emerges 

of the Pentecostal movement globally. I will present the role/contribution of Pentecostal neo-

prophets in Ghana’s new democracy. It will show challenges this engagement can create for 

Pentecostals and the Christian community in general who are becoming key instruments in politics 

and development in Ghana, seeking to bring the nation under their ideologies of democracy.  

 

PARALLEL SESSION 5 

 

 

Wilson Mwaniki Chuchu 

Neo-Pentecostal Discourse of “Anointing”: Advancing Understanding of Alleviation of 

Global  Poverty  

Sociological and theological perspectives highlight the significance of neo-Pentecostalism and its 

resources in poor urban communities of the Global South. First, deprivation theories suggest that 

neo-Pentecostalism provides comfort and psychological release through spiritual experiences from 

divine power. Second, the message of the prosperity gospel preached in neo-Pentecostal 
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communities appeals to the urban poor seeking material blessings and well-being, reflecting the 

emphasis of embodied Pentecostal theology. Third, neo-Pentecostals focus on practical concerns 

and social ministry to serve the needs of poor urban communities in the Global South towards 

empowerment and transformation for integral human development. Neo-Pentecostals are social 

actors and leading agents of change upon the sense of powerlessness of global poverty. These 

perspectives offer a means of deepening understanding of the neo-Pentecostal discourse of 

“anointing” in alleviating global poverty.  

The concept of “anointing” in Pentecostal theological understanding underscores the priestly, 

kingly, and prophetic practices. The perspectives discussed in this paper reveal the agency of Neo-

Pentecostals in developing and utilizing priestly and kingly practices of “anointing” to alleviate 

global poverty. Yet there remains an absence of prophetic practices of “anointing” in neo-

Pentecostalism as it relates to the critique of unjust structures global poverty. The challenge for 

Pentecostal theology for the future, especially in a time of pandemic and possibility of a repeat of 

a lost decade, suggest that neo-Pentecostal constructive resources be plumbed to develop prophetic 

practices of “anointing” to reckon with unjust structural problem of global poverty.  

 

Simo Frestadius 

The Idea of a Pentecostal Theological Education: Mapping the Historical Landscape and 

Reflecting on a Theological Future 

 

The aim of the paper is to provide a historical overview of classical Pentecostal theological 

education and to propose a vision of Pentecostal theological education which is informed by a 

distinct Pentecostal ontology and epistemology. In the first part of the paper I explore the history 

and nature of Pentecostal training institutions by analysing how many of the first Bible colleges 

gradually evolved into theological colleges, with some later on developing into liberal arts colleges 

and even Christian universities with multiple faculties. This development was commonly 

accompanied by external academic accreditation and validation, as well as increased academic 

standards and quality. I argue that although certain Pentecostal distinctives played an important 

role in the history of Pentecostal education, often the governing ‘ideas’ about pedagogy, 

curriculum and scholarship were borrowed from other traditions, particularly conservative 

Evangelicalism and/or Christian Fundamentalism. Informed by the historical analysis, in the 

second part of the paper I propose that the ‘idea’ and ‘practice’ of a Pentecostal (theological) 

education should be shaped by an epistemology grounded in a Pentecostal ontology. I suggest that 

such an epistemology – especially within Western classical Pentecostalism(s) – can be articulated 

as ‘biblical pragmatism’.  

This epistemology should guide a Pentecostal understanding of the nature, purpose, context and 

goal of (theological) education, which I will explore in conversation with Pentecostal theology and 

philosophical pragmatism. The vision of education that emerges is one that is formed by the 

Pentecostal tradition, grounded in biblical revelation, pragmatic in its rationality, holistic in its 

aspirations, and futuristic in its orientation; effectively it is a Pentecostal ‘idea’ of a post-secular 

university/college. It resists the more insular and dogmatic aspects of Pentecostal theological 

education, as well as the Enlightenment ideal of universal and neutral rationality. 
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Monique M. Ingalls  

Local Praise, Global Worship: The Role of Music in Localizing Pentecostal-Charismatic 

Christianity Worldwide 

Participatory music-making is a central component of worship in Pentecostal and charismatic 

congregations around the world. Certain songs, styles, and musical practices have crossed 

geographic and cultural boundaries to become hallmark features of Pentecostal-charismatic 

spirituality worldwide. Despite music’s importance within Pentecostal worship, scholars have only 

recently begun to examine its role in facilitating these multiple boundary crossings. This paper 

incorporates insights from ethnomusicology, the anthropology of Christianity, liturgical studies, 

and popular music studies to theorize how distinctive congregational music practices may have 

contributed to Pentecostalism’s global spread and local adoption. Using Joel Robbins’s discussion 

of “obvious aspects” of Pentecostal ritual and Ingalls’, Swijghuisen Reigersberg’s, and Sherinian’s  

theoretical framework of “musical localization” as launching points, this paper focuses on the 

widespread Pentecostal-charismatic song genre known as “praise and worship music” and its 

accompanying ritual structure. The paper puts the author’s own ethnographic research within 

African diasporic pentecostal communities in Toronto, Canada, Bristol, UK, and London, UK in 

dialogue with recent musical studies of Pentecostal groups across five continents. These case 

studies are used to demonstrate a baseline of musical commonality across Pentecostal groups and 

to show how the particularities of Pentecostal ritual structure relies upon globalized musical forms 

while also allowing local styles to be incorporated. Ultimately, I suggest that a predictable 

relationship between sound elements considered “local” and sound elements considered “global” 

has emerged within Pentecostal music-making: that local musical styles, however those are defined 

within a context, if they are used, are generally used during upbeat praise, while those songs and 

styles considered global—and which are generally of white Anglophone origin—are used during 

intimate worship. I will then examine the ways in which the differentiate valuation of praise vs. 

worship within Pentecostal-charismatic communities may map onto dichotomies between “local” 

and “global,” body and spirit, and margins and centers of religious cultural production. This study 

contributes to recent scholarly work considering music’s role in the globalization of 

Pentecostalism; further, it suggests that in order to understand how and why Pentecostal worship 

practices cross boundaries of region, nation, and ethnicity, scholars must pay sustained attention 

to their sound.  

 

Néstor Medina  

Latin American pentecostalism and the Development of a Pentecostal Ethic 

As pentecostals have learned to adapt to the changing context in each of the Latin American 

countries, they have also started to take an introspective look. As a result, they have organically 

been engaged in a profound process of reconfiguration. As I will show, the changes that 

pentecostalism is undergoing are neither linear nor uncontested; tensions and contradictions can 

be identified elucidating the painstaking character of socioreligious developments. In the case of 

pentecostalism in Latin America, the pentecostal experience serves as frames for this internal 

reconfiguration. I propose that elements of Liberation theology have impacted deeply 

pentecostalism but that these have been reinterpreted and relaunched accounting for the 

experiences of the people on the ground. I contend that pentecostalism in Latin America has begun 

to articulate an ethics of the Spirit characterized by a growing social consciousness. In this paper, 

I intend to identify some of the more recent thematic changes that pentecostalism in Latin America 

has undergone and from there highlight key lessons for our understanding of the movement in the 
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region. I will argue that pentecostals in Latin America is shifting toward a newly gained self-

understanding of their historical roots, social and political role in light of the pentecostal 

experience, and a reclaiming of local cultural traditions. As I will note, these changes are also 

impacting how people understand pentecostal theology and the pentecostal experience, and how 

those shape how people live out their lives in the larger social context. What emerges from this 

conversation is the realization that in Latin America we see the fermenting of a unique pentecostal 

ethic relevant for and responding to the questions and challenges for pentecostals in the region. 

My main concern is not so much that pentecostalism has come of age. Rather, I propose that what 

we are seeing is the coming into place of the type of pentecostalisms that is conscious of its social 

role, grounded on its local stories, and able to carve a space for the contributions of women .  

 

Steven M. Studebaker 

Mapping Pentecostal Soteriology 

This paper maps facets of pentecostal soteriology. The thesis is: mapping pentecostal experience 

and then mapping that experience with biblical Christology and pneumatology yields theological 

foundations of a pentecostal soteriology. Methodologically, the paper first focuses on ways that 

Pentecostals experience grace. Not ignoring doctrinal accounts of pentecostal self-identity, its 

primary concern is pentecostal experience of grace—the concrete manifestations of pentecostal 

encounters with the Holy Spirit. Second, it considers the public and social character and 

consequences of the pentecostal experience of grace. Mapping pentecostal soteriology calls for 

coordinating the ways Pentecostals experience salvation across time and space. The resources for 

this investigation are, consequently, historical and global studies of Pentecostalism, especially 

those employing sociological methods of investigation. Although the method resources historical 

and sociological work, the initial goal is not descriptive, but constructive—to identify theological 

implications of the pentecostal experience of the Holy Spirit. The second goal is to map these 

features of pentecostal experience with biblical Christology and pneumatology. These mapping 

goals are essential for developing a pentecostal soteriology. At the outset, the interdisciplinary 

sources indicate two theological implications. First, the pentecostal experience of grace fosters 

social transcending communities. The outpouring of the Holy Spirit at Azusa Street empowered 

early Pentecostals to form a community that eclipsed the tribalisms of race, gender, and class. 

Pandita Ramabai’s experience of the Holy Spirit at the Mukti Mission inspired resistance to the 

Hindu caste system, patriarchalism, and colonialism and compassion ministries for women, the 

poor, and people with disabilities. Azusa and Mukti show that the social transcending community 

of Pentecost is not only an intra-ecclesial reality, but also an inter-political and -social message. 

By enacting the inclusive community of Pentecost, they indicted the racist and chauvinist societies 

that surrounded them. This practice also maps to the Spirit anointed life of Jesus Christ whose 

compassion for the poor, disabled, and marginalized rebuked the indifference and exploitive 

practices of the cultural power brokers. Second, the pentecostal experience of grace renews em 

bodied life. Pentecostals are known for their exuberant charismatic worship and spirituality, but 

they are less known for their expectation that their experience of the Holy Spirit will transform the 

material circumstances of their lives. Social and economic mobility are common fruits of 

pentecostal experience among Pentecostals around the world. Studies of Pentecostals in Vietnam, 

India, Latin America, and Africa show that charismatic worship and spirituality does not sublimate 

the need for addressing bleak social and economic conditions. On the contrary, they are the 

incubators for the Holy Spirit to empower new patterns of life in this world. Sociological analyses, 

relying on a Weberian paradigm, often suggest that social mobility can be an unintended by-
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product of Pentecostalism (e.g., Miller and Yamamori’s “Pentecostal ethic”). This paper argues, 

however, that the holistic experience of redemption among Pentecostals is intrinsic to the grace of 

the Spirit of Pentecost. Holistic redemption, moreover, maps to the pneumatological anthropology 

of embodied and abundant life indicated in the biblical creation stories.  

 

PARALLEL SESSION 6 

 

Samuel Thomas 

Could the Creation of a Pentecostal Lectionary Identify a Normative Voice? 

Pentecostalism is said to have ‘no official liturgy’ (Martin, 2016:4), and academic Pentecostal 

theology is a relatively ‘young branch of theology’ (Cartledge, 2010:27). This presents some 

challenges regarding what to accept and take as the normative voice within Pentecostalism and 

whether there is a normative voice in Pentecostalism. A further challenge is compounded by the 

global size and spread of the Pentecostal movement. Some suggest a solution by tracing back to 

Pentecostal history and finding out what ‘Pentecostal pioneers (Pentecostal movement) such as 

William Seymour preached’. What is emerging amongst the NTCG (UK) preachers is a normative 

voice on how sermons are prepared. This paper contributes to the discussion of a normative voice 

in Pentecostalism as it relates to sermon preparation. I suggest that the creation of a Pentecostal 

lectionary would be a useful aid for preaching and can act as a framework and an outside influence 

that would also create discipline and shape a normative voice for Pentecostal preaching.  

 

Carol Tomlin 

Singing the Lord’s Song in a Strange Land: An Analysis of African Caribbean Second 

Generation Pentecostal Leaders in Context as a Prophetic Voice in the UK  

The aim of this proposed paper is to analyze British born second generation African Caribbean 

Pentecostal clergy, in light of the contextual factors impacting on their theology and responses to 

social justice. Three main areas underpinning the basis of discussion include historical, socio-

cultural and political. Historically, the Windrush migrants, the forebears of the second generation 

will be briefly explored drawing attention to the post-slavery and post-colonial Caribbean societies 

from which these Windrush Pentecostals came. The paper intends to examine some of the African 

retentions sourced at Azusa Street and the syncretic Christianity of sects such as Pocomania which 

were the precursor of Pentecostalism in the Caribbean. The paper will highlight the various 

theological traditions and the overarching theological hallmarks of second-generation leaders and 

considers how African Caribbean Pentecostalism is currently re-configured in Britain. In addition, 

it will reference the influences of the prosperity gospel from North America, represented on 

Christian media networks. Interestingly, the churches established by West Africans in the UK, hav 

e also affected the theological milieu of African Caribbean clergy through formation of ministerial 

alliances. The hybridity of the social culture of these second-generation Pentecostal clergy 

intertwining with both aspects of British and Caribbean cultures undergirds their unique 

hermeneutical disposition. Critics of African Caribbean Pentecostal leaders have charged them 

with a degree of ineptitude in engaging with social justice issues affecting the ‘black’ community. 

The clarion call for African Caribbean ministers to engage politically as a prophetic voice on behalf 

of black constituents have increasingly become louder in recent times. Therefore, the ways in 

which African Caribbean Pentecostal leaders enacts Pentecostal praxis necessitates an analysis of 

the situated contexts of these ministers, which may inadvertently inhibit their responses to social 

justice issues. The paper will explore how these ministers negotiate space and place within 
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Pentecostalism in Britain. By focusing on African Caribbean Pentecostal clergy, it is hoped that 

the paper will offer insights into the shifting and fluid parameters of Pentecostalism and how its 

permutations as a prophetic voice are often influenced by a number of contextual forces. 

 

Marten van den Toren 

Pentecostal Theologies of Peace: Rural  Pentecostalism in ‘Post-Conflict’ Colombia.  

While Colombia has entered into a peace process, after the signing of a peace agreement in 2016, 

contemporary realities bring to light a different story. In many (rural) regions this peace treaty has 

failed to materialise with the once again increasing presence of violence. In such regions, where 

the state is often absent, Pentecostal communities are a clear presence and actively strive to 

contribute to the stability and development of such increasingly violent regions, even though they 

may not explicitly refer to such contributions as efforts which bring about peace. In this paper I 

reflect on how one can better understand the practices and beliefs of (rural) Pentecostal 

communities within the complex ‘post-conflict’ reality in Colombia. I aspire to demonstrate how 

these practices and beliefs might be a catalyst for peace, but also how they might sometimes inhibit 

peace, and what Pentecostal notions of peace looks like first place. As such, the research question 

of this paper will be: how can we better understand the practices and beliefs of (rural) Pentecostal 

communities within the complex ‘post-conflict’ reality in Colombia? I will argue that by bringing 

together an anthropological and theological approach one is better positioned to understand and 

grasp these complex realities in more holistic manner. First, I argue that an anthropological 

approach will be necessary to grasp the daily religious beliefs and practices of Pentecostal 

communities within a precarious ‘post-conflict’ context. While such an approach might be well 

suited to describe and grasp ‘on the ground’ realities, I show that it does have certain reductionist 

tendencies by imposing a secular bias. Then, I use the data collected and analysed through 

anthropological methods and theories for developing a set of theological reflections. I suggest that 

such an anthropologically inclined theology can bring to light a more holistic and complex 

understanding of Colombian Pentecostalism and its engagement with a precarious with ‘ post-

conflict’ context. I would cautiously argue that such an anthropologically inclined theology – 

which is sensitive to the lived realities of Pentecostal communities and sensitive to their lived 

theologies and practices of peace in a precarious context – could aid Colombia’s aspired transition 

towards peace.  

 

Allan Varghese 

Identifying the Liminal Face of Kerala Pentecostalism in America for a Pentecostal Diaspora 

Missiology 
Pentecostalism in Kerala traces its roots back to the late ninetieth century. Today, after about fifty 

years of the establishment of the first Kerala Pentecostal church in America, there are hundreds of 

Kerala Pentecostal churches across the nation that continue to act as ‘ethnoreligious communities,’ 

that not only caters for the cultural and spiritual well-being of the immigrant generation, but also 

exist to teach the second generation Kerala Americans of their Indian Pentecostal nature. However, 

important questions are to be raised regarding the second-generation American born Kerala 

Pentecostals to understand the nature of their Pentecostal identity; What is the cultural makeup of 

the second-generation Kerala Pentecostal Americans? What is the difference between the first-

generation Kerala Pentecostal Americans and the second generation? What role does the ethnic 

church play in the identity formation of the second-generation Kerala Pentecostals? In responding 

to these questions, after briefly looking at the history of Kerala Pentecostals in America, the first 
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part of the paper will focus on understanding the second-generation Kerala Pentecostal Americans 

who embody their identity in an ethnic and religious hybridity, contrary to their parents, who 

retained an exclusive Kerala Pentecostal culture. In the second part, I shall introduce and assess 

the role of Inter-Collegiate Prayer Fellowship (ICPF), a Kerala based Pentecostal para-church 

organization that has successfully led the second-generation Kerala Pentecostal Americans 

towards Pentecostal Christian experience within their liminality since 2001. Through the analyses 

of already existing literature and fifteen ethnographic interviews of second-generation Kerala 

Pentecostal Americans who have attended ICPF summer camps, we will not only be able to map 

the liminal face of Kerala Pentecostalism in the diaspora, but also be able to identify the unique 

missional scope of ICPF in providing a space for the second generation Kerala Pentecostals who 

embody liminality, between the Kerala Pentecostal culture of their immigrant parents and the 

predominantly white culture of their peers. For the second generation, ICPF becomes a place where 

they are accepted and acknowledged in their liminality, further enabling a deeper Pentecostal faith 

experience within their American liminal context. In doing so, ICPF stands as a missional model 

for other diaspora communities.  

 

Mali Zheng 

Pentecostalism in Emerging Urban Churches in Shanghai, China 

The study of Pentecostalism in current China is limited, and research is often confined to the 

traditional rural house churches. Pentecostalism is perceived to be associated with underdeveloped 

societies, folk religions, and less-educated people. At the same time, Pentecostalism is developing 

among intellectual Christians in Chinese urban areas. Emerging urban churches with Pentecostal 

leanings are established and developing. Some of these churches are affected by local Pentecostal 

traditions, and some are established under the influences of Pentecostalism outside mainland 

China, such as the Bread of Life network whose headquarters is in Taiwan, the City Harvest 

Church in Singapore, the Forerunner Christian Church in America, and some Pentecostal churches 

in South Korea and Southeast Asia. For various reasons, not all the churches identify themselves 

as Pentecostal, but they all embrace the spiritual gifts, such as speaking in tongues, healing, and 

prophecy. Influenced by their educational background, Chinese urban churches’ tradition and 

Confucianism, intellectual Christians in Pentecostal emerging urban churches show some 

characteristics which differentiate them from other Pentecostals: they emphasise theological and 

biblical teachings, they criticise Prosperity theology, and their behaviours are relatively mild 

during the worship and prayer. This paper addresses the issue of Pentecostalism in Chinese urban 

settings with special attention to the intellectual Christians in Shanghai. The research is based on 

a study of emerging urban churches in Shanghai over the past several years, including data 

collected from fieldwork conducted in 2018 and 2019. I discuss how and why Pentecostalism, 

which is perceived to be chaotic, disorderly, and superstitious, is accepted by intellectual 

Christians in urban settings, who are believed to be rational, logical and intelligent. Based on this, 

I will further discuss how this phenomenon affects the landscape of Chinese Christianity, and how 

it can provide a possible solution to the challenges faced by Chinese churches. This research aims 

to help us to better understand the theological preference of Chinese Intellectual Christians and 

contribute to the map of Chinese Pentecostalism. 


